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PREFACE 


THE CRITICAL THINKING QURANIC STUDIES TEXTBOOK SERIES 

There are thirty books in this series. Books entitled Book Year 1 to Book 
Year 24 consist of one book for each year of the revelation. The chapters’ or 
sections’ signs (ayat) are presented according to the 558 ruku or sections of 
the 114 chapters of the Quran. They each include the relevant chapter (surah) 
or chapters (when they are short) or sections, ruku (when there are multiple 
sections in a particular chapter) in chronological order. The chapters are num- 
bered according to the chronological order of the Quranic chapters provided 
by al-Azhar University as the officially accepted order of revelation. Each 
section (ruku) is followed by a commentary by one of the well-known com- 
mentators. 

Book Year 19, the present volume, covers events from Muharram 1-Dhu 
al-Hijja 29, 6 AH/ca. May 23, 627 CE-May 10, 628 CE. 

Books 25-28 are devoted to the Quranic stories of all other Prophets and 
Messengers in order of their dates. Book 25: Adam, Cain and Abel, Enoch 
(Idris), Noah, Hud and the People of Aad; Saleh and the People of Thamud; 
Book 26: Abraham, Ishmael, Isaac, Lot, Jacob (Israel), Joseph and Job; Book 
27: Moses, Aaron, Children of Jacob (Israel), Jethro (Shuayb), Joshua, Khidr 
and Samuel; Book 28: David, Solomon, Elijah (Ilyas), Elisha (Alyasa), Jonah 
(Younis), Ezekiel (Dhul Kifl), Ezra (Uzayr), Dhul Qarnayn (Cyrus the Great 
or Alexander the Great), Luqman, Zechariah, John the Baptist (Yahya), Mary 
and Jesus. The last two are: Book 29: The Life of Prophet Muhammad from 
Birth to the Revelation and Book 30: Teacher 5 Manual. The last, Book 30, 
has been prepared for the teacher’s Lesson Plans. 

At the beginning of each lesson, there is an exercise in critical thinking 
skills. These consist of one of the following: The Nine Intellectual Stan- 
dards, The Eight Elements of Reasoning Strategies and The Seven Moral 
Traits. The Eight Elements contain thirty-five strategies. However there is no 
specific order as to how they should be learned and incorporated into our 
thinking process. 

Once we understand the critical thinking skills and then apply them to 
the signs and sections of the Quranic message, we will close the gap between 
our beliefs and how we live our lives. They will each motivate the other. There 
will no longer be a disconnect between the two so that we claim to bear wit- 
ness with our tongues, but our hearts are not on the same page as what our 
tongue expresses. Once the skills as presented in the Quranic message are put 
into practice with the grace of God, they coalesce into a sense of unity in our 
thoughts and behavior. 

Each lesson is followed by questions for classroom discussion or for di- 
alogue. At the end of each lesson there is an assessment/assignment for stu- 
dents to use while they are developing critical thinking skills as they hopefully 
learn HOW the Quran teaches critical thinking. 
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SOURCES 

The sources for the history include the works of Ibn Ishaq, Ibn Hashim, 
Wagidi, Ibn Sad and commentaries by Ibn Abbas, Jalalayn, Tustari and Sayyid 
Qutb. The sources for the commentaries of Ibn Abbas, Jalalayn and Tustari 
have been used with the permission of the publisher, the Royal Institute of 
Ahl al-Bayt in Jordan. They are available on their website www.altafsir.com. 

The inclusion of excerpted commentaries (tafsir) by Sayyid Qutb’s In the 
Shade of the Quran (available online) in this Critical Thinking Quranic Studies 
Textbook Series is because Sayyid Qutb is considered by some extremist 
groups as their intellectual source. By including excerpts from his eighteen 
volume Quranic commentary, extremists cannot disclaim the importance of 
learning critical thinking as this series is to help young adults learn HOW to 
think using sel f-realization (tahqiq) and critical thinking (furqan) skills taught 
by the Quran. This in order to arm young adults with the ability to choose rea- 
son over any irrational extremist ideology that is presented to them. 


TERMINOLOGY 

All Quranic signs are translations from The Sublime Quran. For the Mus- 
lim, the Quran is the Word (Logos) of God. It is this Word of God that has in- 
Spired artists. artisans, poets, philosophers and writers, those who had been 
the exponents of Islamic culture and civilization for almost 1500 years. Yes- 
terday and today’s Muslim wants to know more about each Word that God 
chose for His revelation through the Quran. This realization, in tum, prompted 
the translation of The Sublime Quran, an attempt to give the sense of unity 
within the revelation to a non-Arabic speaking reader. 

There are several points to note about the terminology used in the trans- 
lation of the Quranic text and the commentaries. 

1. The blessed Prophet did not bring a new religion; he came to confirm 
what was right in the messages of the previous Prophets. Does this translation 
speak to the universality of the Quran? The Quran tells the Prophet, the mercy 
to all of humanity, to speak to people in their own language. Following his 
example, in addition to the translation being unbounded by time, in several 
sensitive cases, the word chosen to translate an Arabic word is also of a uni- 
versal or inclusive rather than a particular or exclusive nature. This adds to 
the broadening of the perspective and scope of the Quran so that it becomes 
inclusive rather than exclusive to one particular group of people. In other 
words, in this way a larger audience can relate to its message. 

2. The actual word “Islam” comes from the verb, “to submit” (as/ama), 
submission (sallama), and ones who submit (muslimun). The Quran refers to 
itself (the Quran) from the very beginning of the revelation (68:35). 

3. As previously indicated, the four books (Book 25, Book 26, Book 27 
and Book 28) are the stories of the other Prophets and Messengers mentioned 
in the Quran. While these stories do have lessons to be learned by the Prophet 
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and those who heard the revelations as well as for us today, they do not refer 
directly to Prophet Muhammad and his prophethood following the beginning 
of the revelation. What remains in these books of the Quranic signs in the 24 
years of the chronological Quran relate directly to him, what he did and what 
he was told to say. This allows us to understand his life directly from the 
Quranic message. the Quranic Sunnah, without any interruption of the stories 
about previous Prophets and Messengers. 

4. Most English translations of the Quran refer to the “Children of Israel.” 
The word “Israel” when used in the Quran refers to Jacob, the patriarch of the 
children who followed him such as Joseph. Therefore, it should be the “Children 
of Jacob” as it appears in these texts. 

5. The words “kufr” and “kafir” have been translated here as “ingratitude” 
and “ungrateful” where the context allows. This is the first meaning of the word 
and many of us in our lifetime have met Muslims who are “ungrateful.” It is the 
ungrateful Muslims who practice intolerance by declaring anyone who says: Peace 
be upon you (as-salam alaykum) as a non-believer (with what 15 called takfir). In 
those cases, it would not be suitable to call them “unbelievers” or “infidels,” but 
it is clearly appropriate to refer to them as being “ungrateful” and this would in- 
clude the early Quraysh, ungrateful for God’s revelation and prophethood of 
Muhammad, who ridiculed the Prophet and fought against the Quranic message 
of love, forgiveness and peace. 

6. Yet another example of the use of inclusive language in an attempt to 
speak to people in their own language, is the use of God instead of Allah. 
Many English speaking Muslims, as well as many of the English translations 
of the Quran to date, use Allah when speaking English instead of God. The 
intention on the part of the speaker is to maintain a sense of piety. They feel 
that using Allah in English moves them in that direction. Many even claim 
that the word Allah cannot be translated. 

However well-intentioned a person may be, when speaking English, the 
use of the word Allah instead of God, first of all, does not follow the Quranic 
verse that tells the Prophet to speak to people in their own language. Subse- 
quently, it does not follow the Sunnah of the Prophet who did speak to people 
in their own language. 

In addition, it creates a divide between Muslims who use the word and 
the English speaking people of various faiths to whom they are speaking. In 
effect, it creates the illusion that there is more than One God— Allah and God. 
The response of the English speaking person of another faith is to say: I do 
not understand your religion; you have a different God than [ do and you call 
Him Allah. 

It needs to be clearly explained to English speaking Muslims that, unlike 
what they may feel, they do not have a monopoly on the word Allah. Arabic 
speaking Christians and Arabic speaking Jews also refer to God as Allah. The 
Old Testament and New Testament, when translated into Arabic, use Allah for 
God. 
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English speaking Muslims, therefore, need to recall the message of the 
Quran that God is One (tawhid). In addition, the Prophet did not bring a new 
religion but confirmed what was correct in the messages of previous Prophets, 
namely, that God is One. Finally, they need to follow the example of the 
Prophet, as the Quran says he is the model or example to be followed, by 
speaking to people in their own language. 

7. The Arabic language, much like old English, has the second person singular 
(masculine: anta (where the verb ends in ka). The English equivalent is the subject: 
“thou” or the object: “thee” or the possessive: “thy.” As these are no longer in 
common usage in English, wherever the original Arabic uses one of these terms, 
the word “you” or “your” appear in bold font so that the reader knows the original 
was the second person singular. When the Quran is speaking directly to the 
Prophet, it uses the pronoun “thee” or “thou” so it is an important distinction to 
make, 

Using you (second person plural) is done to help English speaking readers, 
recognizing that using the second person plural pronoun you (masculine: antum 
where the verb ends in masculine: kum) for God is to intimate that God is plural, 
the only sin in the Quran that is unforgivable. By putting the pronoun you in bold 
font indicates the true intention. 

8. For the Arabic word “ayah,” the English word used in these texts is “sign” 
rather than the Biblical term, “verse.” 

9. Several of the signs were abrogated over time. However the indication of 
a sign being abrogated was done after the complete revelation of the Quran. 
Whether or not a sign was later abrogated does not change the fact that the first 
Muslims who listened to the Quran, heard the signs that may have later been said 
to have been abrogated and that a hafez of the Quran recites all the signs as they 
appear in the original Arabic revealed to the Prophet. Whatever signs scholars 
later determined to be abrogated are still part of the Quran and, therefore, are not 
relevant to learning to be a Quranic critical thinker, leaming HOW to think. 

10. The first number that appears when the Quranic Chapters begin refers to 
the chapter number in the chronological order of the revelation so that Quranic 
Chapter 110 which was the last to be revealed is number 114 in the chronological 
order. 

11. It is to be noted that whenever the name of Muhammad, Prophet Muham- 
mad or the Prophet are used, one may say a silent prayer of blessings for him. 


CRITICAL THINKING® COMPONENT 

Quranic critical thinking (furqan, discernment) is a process that analyzes 
how we think. It is a 3-step process: I: Quranic critical thinkers apply the Nine 
Intellectual Standards (logic, being definitive, connected, appropriate, have 
worthiness, include numerous viewpoints, have right judgment, clarity, being 
fair and just) to: Il: The Eight Elements of Reasoning Strategies (point of 
view, purpose, questions, information, inferences, concepts, assumptions, im- 
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plications): in order to develop: HI: The Seven Quranic Moral Traits (belief 
in One God (tawhid), God-consciousness (taqwa), virtuous conduct (birr) or 
integrity through moral discipline, empowering constancy (“azm) and courage, 
persevering in goodness (sabara), love (hubb) or empathic altruism (ihsan) 
and being fair and just (rashad). The signs (ayat) in each section (ruku) teach 
any or every one of the Nine Intellectual Standards or any and every one of 
the Eight Elements of Reasoning Strategies or any or every one of the Seven 
Quranic Moral Traits. 

This is the key to critical thinking. We do not learn “what” to think, but, 
rather, “how” to think. Using the Eight Elements of Reasoning Strategies 
as an example, critical thinking can be summarized in the following sentence: 
Whenever we think, we think for a purpose within a point of view based on 
assumptions leading to implications and consequences. We use concepts, 
ideas and theories to interpret information (data, facts and experiences) in 
order to answer questions, solve problems, and resolve issues. 

The point of view in all cases is that of the Quranic message and the var- 
ious individuals and groups that it addresses as this series is a course in 
Quranic Studies as well as a course in the chronological history of the life of 
the blessed Prophet (sira). Each student is encouraged to come up with his or 
her own questions and responses to those questions in order to learn how to 
become the Quranic critical thinker as the Quranic teaches us HOW to think. 

It is important to note that there is no correct or incorrect answer. The im- 
portant point is to go through the process with as many of the sections as one 
is able to do. Little by little, this will help each student or reader to develop 
into critical thinkers or ‘‘discerners” of the Quranic message creating a bond 
between them and the Quranic message. 

Once we leam to analyze signs and sections of the Quranic message, we 
will close the gap between our beliefs and how we live our lives. They will 
each motivate the other. There will no longer be a disconnect between the two 
so that we claim to bear witness with our tongues, but our hearts are not on 
the same page as what our tongue expresses. It is important to note that the 
order of The Nine Intellectual Standards or The Eight Elements of Rea- 
soning Strategies or The Seven Quranic Moral Traits is not important. With 
the grace of God, once all are present, they coalesce into a sense of unity in 
our thoughts and behaviors. 


THE NINE INTELLECTUAL STANDARDS 
1. LOGIC (REASONABLE: “AQALA, ‘AQL) 
2. DEFINITIVENESS (TO BE PRECISE: MUHKAMA) 
3. CONNECTEDNESS (CONTAINING COMPLEXITIES AND INTERRELATIONSHIPS: 
(MUQTARIN) 
4. APPROPRIATENESS (TO MAKE RELEVANT: SADID) 
5. WORTHINESS (FOCUSING ON THE IMPORTANT, NOT TRIVIAL, 
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TO BE SIGNIFICANT: AHL) 
6. NUMEROUS OR MULTIPLE VIEWPOINTS: ‘DHARA’A) 
7. RIGHT JUDGMENT (RUSHD) 
8. CLARITY (UNDERSTANDABLE, TO BE CLEAR: TABAY YANA) 
9. BEING FAIR AND JUST (‘AQL, RIGHT-MINDED (RASHAD)) 


THE EIGHT ELEMENTS OF REASONING STRATEGIES 
1. EMBODYING A POINT OF VIEW, FRAME OF REFERENCE, PERSPECTIVE 
(RECOLLECT, BEAR IN MIND, TAKE FOR GRANTED: TADHAKKUR) 
THINKING INDEPENDENTLY 
DEVELOPING INSIGHT INTO EGO-CENTRICITY OR SOCIO-CENTRICITY 
EXPLORING THOUGHTS UNDERLYING FEELINGS AND FEELINGS 
UNDERLYING THOUGHTS 
DEVELOPING INTELLECTUAL CURIOSITY 
2. GENERATING A PURPOSE, AIM, GOAL, OBJECTIVE: (CONSIDER: RA’A) 
CLARIFYING ISSUES OR CONCLUSIONS 
CLARIFYING AND ANALYZING THE MEANINGS OF WORDS OR PHRASES 
READING CRITICALLY: CLARIFYING OR DISCERNING THE SACRED TEXT 
LISTENING CRITICALLY: THE ART OF SILENT DIALOGUE 
3. RAISING QUESTIONS, PROBLEMS, ISSUES: (REFLECT: TAFAKKARA) 
PRACTICING DISCUSSION: CLARIFYING AND QUESTIONING 
INTERPRETATIONS 
REASONING DIALOGICALLY: COMPARING INTERPRETATIONS 
REASONING DIALECTICALLY: EVALUATING INTERPRETATIONS 
KNOWLEDGE, WISDOM 
DEEP QUESTIONING 
4. USING INFORMATION, DATA, FACTS, OBSERVATIONS, 
EXPERIENCES, REASONED JUDGMENTS (EVIDENCE: BASIRAH) 
DEVELOPING CRITERIA FOR EVALUATION: CLARIFYING VALUES 
AND STANDARDS 
ANALYZING OR EVALUATING ACTIONS 
DISTINGUISHING RELEVANT FROM IRRELEVANT INFORMATION 
GIVING REASONS AND EVALUATING EVIDENCE 
5. MAKING INTERPRETATIONS, INFERENCES, CONCLUSION, SOLUTIONS 
(UNDERSTANDING: TABASSUR) 
ANALYZING OR EVALUATING ARGUMENTS AND INTERPRETATIONS 
MAKING PLAUSIBLE INFERENCES OR INTERPRETATIONS 
RECOGNIZING CONTRADICTIONS 
NOTING SIGNIFICANT SIMILARITIES AND DIFFERENCES 
6. UTILIZING CONCEPTS, DEFINITIONS, PRINCIPLES, MODELS 
AND VOCABULARY (RECALL: IDHDHAKARA) 
COMPARING ANALOGOUS SITUATIONS: REFRAMING INSIGHTS TO 
NEW CONTEXTS 
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DEVELOPING ONE'S PERSPECTIVE: CREATING OR EXPLORING 
ARGUMENTS 
MAKING INTERDISCIPLINARY CONNECTIONS 
COMPARING AND CONTRASTING IDEALS WITH ACTUAL PRACTICE 
THINKING PRECISELY ABOUT THINKING 
7. MAKING ASSUMPTIONS, PREPOSITIONS, TAKING FOR GRANTED 
(OPINIONS: ZUNUN) 
8. GENERATING IMPLICATIONS, CONSEQUENCES (PONDER, EVALUATE: 
TADABBUR) 
GENERATING OR ASSESSING SOLUTIONS 
EXPLORING IMPLICATIONS AND CONSEQUENCES 


THE EIGHT ELEMENTS OF REASONING STRATEGIES IN DETAIL 
1. Embodying a Point of View, Frame of Reference, Perspective 
(Recollect, Bear in Mind, Take to Heart (¢adhakkur)): Whenever we 
think, we think within a point of view. What is the Quranic point of 
view in these signs? Does the Quran follow universal intellectual 
values of clarity, precision, consistency, relevance, sound evidence, 
good reasons, logic, fairness? 
2. Generating a Purpose, Aim, Goal, Objective (Consider (ra’a)): 
My purpose in addressing the Quranic purpose in these signs is - , .? 
Know exactly what you are after. Make sure you are not operating 
with a hidden agenda and that your announced and real purposes are 
the same. Whenever we think, we think for a purpose. What is the 
Quran’s fundamental purpose in revealing these signs? Are there 
multiple points of view? 
3. Raising Questions, Problems, Issues (Reflect (tafakkara)): What 
is the key question 1 am trying to answer. State the question as clearly 
and precisely as you can. Details are very important. 
4. Using Information, Data, Facts, Observations, Experiences, 
Reasoned Judgments (Evidence (basirah)): Actively seek the in- 
formation most relevant to the question. Include in that information 
options for action, both short-term and long-term. We use experi- 
ences, facts and data that the Quran gives us. What information does 
the Quran give in these signs? What information do I need to answer 
my question? 
5. Making Interpretations, Inferences, Conclusions, Solutions 
(Understanding (tabassur)): After reasoning (discerning) the above 
points, decide what the best answer (conclusion) to the question is. 
What inferences, judgments or conclusions do these signs make? 
What are my most fundamental inferences or conclusions based on 
these Quranic signs? 
6. Utilizing Concepts, Theories, Definitions, Axioms, Laws, Prin- 
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ciples, Models, Vocabulary (Recall (idhdhakara)): The most im- 
portant concepts, theories or ideas I need to use in my thinking are 
... ? Figure out all significant ideas needed to understand and answer 
your question. You may need to analyze these concepts. Use a good 
dictionary. Inferences or conclusions are based on Quranic concepts 
and theories. What is the most basic concept in my question? What 
Quranic terms have 1 learned? 
7. Making Assumptions, Presuppositions, Taking for Granted 
(Opinions (zunun)): Some important assumptions | am using in my 
thinking are ... ? Figure out what you are taking for granted. Watch 
out for self-serving or unjustified assumptions. The Quranic point of 
view is based on some assumptions. What assumptions is the Quran 
using in its reasoning? What assumptions am I using in my reasoning 
from the Quranic revelation? 
8. Generating Implications, Consequences (Ponder (tadabbur)): 
Evaluate options. Take into account the advantages and disadvan- 
tages of possible decisions before acting? What consequences are 
likely to follow from this or that decision? The Quranic assumptions 
and my assumptions lead to implications and consequences. What 
are the implications of the Quranic reasoning? What are the impli- 
cations of my reasoning? Am I correct in understanding the Quranic 
implications? 


THE SEVEN QURANIC MORAL TRAITS 

1. BELIEF IN ONE GOD (TAWHID) 

2. GOD-CONSCIOUSNESS (TAQWA) 

3. VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE (MORALLY OBLIGATED: 
QANATA, GOODNESS, BIRR) 

4. EMPOWERING CONSTANCY, COURAGE (AZM) 

5. PERSEVERING IN GOODNESS (STEADFAST: SABARA) 

6. EMPATHIC ALTRUISM (LOVE, MERCY, COMPASSION: HUBB) 

7. FAIRNESS (NOT SELF-SERVING OR EGO-CENTRIC: ‘AQSATA) 
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through the content of the Quran. If Muslim students come to understand that 
the Quran actually teaches critical thinking, that is, discernment (furqan), 
HOW to think, they will be armed with the intellectual skills they need to con- 
front Islamic extremism. 

One of the main scholars that Islamic extremists use in their propaganda 
is Seyyed Qutb. In order to further arm Muslim students for any confrontation 
they may have with Islamic extremists who would quote that their ideas come 
from Seyyed Qutb, I have used his Quranic commentary, In the Shade of the 
Quran, in Chapter | of this work. Students will learn how, contrary to what 
they may be told or taught, in many cases, Seyyed Qutb’s commentary (indi- 
cated by °) speaks of and describes the way that the Quran actually teaches 
critical thinking and Islamic extremists cannot say that I have left out their 
scholars. 

Last, but certainly not least, I wish to thank Kazi Publications and its 
founder, Liaquat Ali, for his constant support and encouragement to forge new 
areas of Islamic thought with the hope that the banner of Islamic intellectual 
sciences (ወ/- 'aqli} will be passed to young students as they leam of a Muslim 
tareas of Islamic thought with the hope that the banner of Islamic intellectual 
sciences (ወ/- ወያ/6 will be passed to young students as they confront a Muslim 
world deeply entrenched in Islamic narrative sciences (al-naqli). 
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Each Lesson begins with a critical thinking (/urqan) standard, strategy or 
Quranic moral trait. It is important to note that when learning HOW to think 
which the Quran teaches, there is no specifically correct answer. It is going 
through the process of Quranic understanding that we learn HOW to think. 

Book Year 19 presented here begins with Lesson 103 and Quranic Chapter 
22, the 103rd chapter revealed followed by Quranic Chapters 63, 58 and fi- 
nally Lesson 106 and Quranic Chapter 49, the 106th chapter revealed. 
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LESSON 103(1). CRITICAL THINKING QURANIC MORAL TRAITS 
VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE 

Virtuous conduct, integrity or moral uprightness, the state of being whole 
and undivided or a sense of inner and outer unity develops through moral dis- 
cipline. It produces the attitude of God-consciousness (taqgwa) when the dis- 
cipline of prayer, fasting, giving the purifying alms, and pilgrimage is 
practiced. People are commanded to guard strictly their habit of formal prayers 
and stand before God in a devout frame of mind, (2:238) to pay the purifying 
alms, (98:5) to spend in charity secretly and openly (25:29)----8 beautiful loan 
to God (72:20)—a bargain that will never fail, (25:29) involving a glad tidings 
for the believers (22:34) and a cause of prosperity (31:5) and spiritual joy. 
(20:139) Those people who follow these principles are on the right path to- 
wards the moral trait of integrity under the true guidance of the Lord. (31:5; 
97:5) They remove the stain of evil from the people (11:114) and help them 
refrain from shameful and unjust deeds. (29:45) It is the practice of all believ- 
ing people that when God grants them power in the land, they enjoin the right 
and forbid the wrong. 


QURANIC CHAPTER 22: THE PILGRIMAGE (AL-HAJJ) 
SIGNS 22:1-22:10 
Madinah: O humanity! Be God-conscious of your Lord. 
Truly, the earthquake of the Hour is a tremendous thing. 
On a Day you will see it, (22:1) 
everyone who is breast feeding will be negligent 
of whoever she breast fed. 
And every pregnant woman will bring forth a foetus 
and you will see humanity intoxicated 
yet they will not be intoxicated. 
But the punishment of God will be severe. (22:2) 
And among humanity is he who disputes about God 
without knowledge and follows every rebel satan. (22:3) 
It was written down about him that whoever turned away to him 
as a friend, truly, he will cause him to go astray 
and will guide him to the punishment of the blaze. (22:4) 
O humanity! If you had been in doubt about the Upraising, 
truly, We created you from earth dust 
and, again, from seminal fluid and, again, from a clot 
and, again, from tissue that was formed 
and that was not formed so that we make it manifest to you. 
We establish in the wombs whom We will for a term, that which is 
determined. And, again, We bring you out as infant children and, 
again, you may reach the coming of age. 
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And among you there is he whom death will call to itself. 
And among you there is he who is returned to the most wretched 
lifetime so that he knows not anything after some knowledge. 
And you have seen the earth as that which is lifeless. 
Yet when We caused water to descend on it, it quivered 
and it swelled and put forth every lovely pair. (22:5) 
That is because God, He is The Truth, and it is He Who gives life 
to the dead and He is Powerful over everything. (22:6) 
And, truly, the Hour is that which arrives. 
There is no doubt about it 
and that God will raise up whoever is in the graves. (22:7) 
And among humanity is such a one who disputes about God 
without knowledge nor guidance nor an illuminating Book, (22:8) 
turning to his side as one who turns away to cause to go astray 
from the way of God. For him in the present is degradation. 
And We will cause him to experience 
—on the Day of Resurrection— 
the punishment of the burning. (22:9) 
That is because of what thy two hands put forward! 
And, truly, God is not unjust to His servants, (22:10) 


COMMENTARY?” 
A STARTING JOLT 

The impressions the chapter generates in its various scenes and 
cited examples are those of power, strength, toughness and awe. It 
delivers clear warnings and alerts our sense of God-consciousness, 
of fearing Him and submitting to His will. The scene of resurrection 
at the outset is one of power, striking fear in people’s hearts: (22:1- 
22:2) 

The same may be said of the scene describing punishment in the 
hereafter: These two disputants strove against one another about 
their Lord. Then, for those who were ungrateful garments of fire will 
be cut out for them. Over their heads, scalding water will be unloosed 
whereby what is in their bellies will be dissolved and their skins. And 
Jor them are maces of iron. Whenever they wanted to go forth from 
there because of lament, they will be caused to return to it and expe- 
rience the punishment of the burning. (22:19-22:22) 

A very vivid image is drawn showing the status of one who as- 
sociates partners with God: Turn to God as monotheists not with Him 
as ones who are polytheists. And whoever ascribes partners with 
God, it is as if he fell down from heaven and the birds snatch him or 
the wind hurled him to ruin in a place far away. (22:31) Equally 
vivid is the description of the one who has lost hope of ever being 
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granted God’s support: Whoever had been thinking that God will 
never help him, in the present and in the world to come, let him 
stretch out a cord to heaven, Again, let him sever it. Then, let him 
look on whether his cunning causes to put away what enrages him. 
(22:15) 

The scene depicting the townships destroyed on account of their 
wrongdoing also emits power: And how many a town We caused to 
perish while they are ones who are unjust so that it be one that had 
fallen down in ruins and how much well water ignored and a tall 
palace! (22:45) 

Such images of power and awe are coupled with serious orders 
and assigned tasks in addition to the justification given for the use 
of power to repel aggression and the firm promise to grant victory 
and power. This is re-emphasized in reference to God’s might and 
the weakness of His alleged partners. Belonging to the first group is 
the following example: Permission was given to those who are fought 
against because they, they were wronged. And, truly, Powerful is God 
to help them, those who were driven out from their abodes without 
right because they say: Our Lord is God! If not for God driving back 
humanity, some by some other, cloisters would be demolished and 
churches and synagogues and mosques in which is renembered in it 
the Name of God frequently. Truly, God will help whoever helps Him. 
Truly, God is Strong, Almighty. Those who, if We established them 
firmly on the earth, they performed the formal prayer and they gave 
the purifying alms and they commanded to that which is honorable 
and they prohibited that which is unlawful. And with God is the Ul- 
timate End of the command. (22:39-22:41) 

An example of the second type is: O humanity! A parable was 
propounded, so listen to it. Truly, those whom you call to other than 
God will never create a fly, even if they were gathered together for 
it, And when the fly is to rob them of something, they would never 
seek to deliver it from the fly. Weak were the ones who are seekers 
and the ones who are sought. They duly measured not the measure 
of God. Truly, God is Strong, Almighty, (22:73-22:74) 

Beyond all this we discern the repeated call to remain God-con- 
scious and to stand in awe of God. The chapter starts with this call 
in its first sign, and repeats it time and again: O humanity! Be God- 
conscious of your Lord. Truly, the earthquake of the Hour is a 
tremendous thing. (22:1) That was commanded! Whoever holds the 
waymarks of God in honor, then, it is, truly, from hearts filled with 
God-consciousness. (22:32) And for every community We assigned 
devotional acts that they may remember the Name of God over what 
We provided them of flocks of animals. And your God is One Gad. 
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Submit to Him, and give you good tidings to the ones who humble 
themselves, those who, when God was remembered, their hearts took 
notice and the ones who remain steadfast against whatever lit on 
them and the ones who perform the formal prayer and who spends 
out of what We provided them. (22:34-35) Neither their flesh nor 
their blood attains to God, rather, God-consciousness from you at- 
tains Him. Thus, He caused them to be subservient to you that you 
magnify God in that He guided you. And give you good tidings to the 
ones who are doers of good. (22:37) 

The chapter is also replete with scenes of the universe, the Day 
of Judgment, the fate of earlier communities, cited cases, images, re- 
flections and lessons drawn. All aim to alert our feelings of faith, 
piety, and surrender to God. This is what characterizes the entire 
chapter and gives it its distinctive mark. When we read the chapter 
in full, we find that it consists of four main parts. It begins with a 
general address to all humanity, calling on them to be God-conscious. 
They are warned against the violent convulsion which announces the 
arrival of the Day of Judgment. We also have a description of the 
horrific scenes accompanying it and a denunciation of disputing 
without knowledge about God and following every devil who in- 
evitably leads his followers astray. It then highlights indications of 
the resurrection based on the stages of life a human embryo goes 
through, and the development of plant life, making a clear link be- 
tween all types of life. These stages which follow well established 
and never failing laws God has set in operation are shown to be 
closely linked to a number of truisms: namely, that God is the truth; 
that He brings the dead to life; that He has power over all things; that 
the Last Hour will inevitably come, and that God will resurrect all 
those buried in their graves. All these are natural laws and facts 
closely related to the law that governs the life of the universe. 

A second denunciation of ignorant disputes about God follows, 
since such disputes are devoid of guidance and follow no enlighten- 
ing book or revelation. As this is made clear, a negative example is 
given showing the repugnant attitude of those who look at faith from 
a profit and loss point of view. When misfortune befalls such people, 
they are quick to seek help from sources other than God, in effect 
despairing of His help. This part of the chapter concludes with a de- 
finitive statement that guidance and error are achieved by God’s will. 
He will certainly judge, on the Day of Reckoning, between the fol- 
lowers of different faiths. It finally paints a horrific scene of the pun- 
ishment suffered by the ungrateful, contrasted with the perfect bliss 
enjoyed by believers. 

The second part is clearly related to the first as it opens with a 
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comment on the ungrateful who turn people away from God’s path 
and from the Sacred Mosque in Makkah. Their action is strongly de- 
nounced since God has made the Sacred Mosque a place for all hu- 
manity, where those who live close by it and those who come from 
remote parts have the same rights and position. It then relates part of 
the history of building the Kabah, often referred to in the Quran as 
the House, and the task assigned by God to Abraham to build it on 
the basis of His Oneness, purifying it of all traces of idolatry. It goes 
on to mention some of the rituals of pilgrimage and how they 
strengthen people’s piety, which is the aim of this great act of wor- 
ship. This part of the chapter concludes with giving permission to 
believers to fight in order to protect places and rites of worship 
against any aggression that seeks to turn them away from their belief 
in God alone 

The third part provides examples of past communities’ denials 
of faith, the destruction of hardened ungrateful, and images of cities 
destroyed over the heads of wrongdoers. The purpose here is to ex- 
plain God’s law with regard to the messages He sends to humanity, 
to comfort the Prophet who was facing a determined campaign of re- 
jection and opposition, and to reassure the believers as to their in- 
evitable destiny. This part also includes certain aspects of Satan’s 
scheming against Prophets and Messengers, and how God reasserts 
His message, setting His revelations on a solid basis. Thus, believers 
are reassured and the ungrateful, whether weaklings or the arrogant 
and powerful, tum away, having been misled by Satan. The final part 
of the chapter states God’s promise of support to anyone who is op- 
pressed as he tries to repel such aggression. This promise is followed 
by highlighting some aspects of God’s infinite power. Next to it we 
have a miserable image of the helplessness of the deities worshipped 
by those who associate partners with God. The chapter concludes 
with an address to the believers to worship their Lord and strive for 
His cause, and to hold fast to His rope as they fulfil the duties re- 
quired by their faith which goes back to the time of Abraham. 


A FEAR-STRIKING OPENING 

These signs (22:1-22:2) are how the chapter begins: an awesome 
opening that makes hearts tremble. It addresses all humanity, calling 
on them to fear their Lord and warning them against what may hap- 
pen on the eventful and terrible Day of Judgment. There is a clear 
element of mystery about it, one that is frightening and cannot be ex- 
pressed in words. Thus we are told of a ‘violent convulsion’ which 
is then described as ‘awesome indeed’, but we have no clear indica- 
tion as to its nature or substance. When the details are given, we find 
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them even more frightening. We have a picture of every suckling 
mother completely unaware of the child she is nursing: she looks but 
does not see, moves but only aimlessly. Every pregnant female mis- 
carries because of the great shock that engulfs her. All people look 
drunk, but they are not. They only seem to be as they look into a void 
and walk unsteadily in all directions. It is a very busy scene, with a 
huge moving crowd. We almost see it with our eyes as the signs are 
recited, and we paint it in our imagination. Yet we hardly get the full 
view, because of the horror it describes. It is a horror that cannot be 
measured by volume or extent, but rather by its effect on human be- 
ings. Its measure is the suckling mother oblivious of the child on her 
breast. No mother can be so oblivious unless the horror she is en- 
countering commands all her senses and faculties. It is also measured 
by the miscarrying pregnant women, and by the people behaving as 
if they are drunk yet who have not had a drink. All this is because 
God’s punishment is severe indeed. 


THE Way LEADING TO ERROR 

Despite this horror, we are told that some people dispute about 
God, having no fear of Him: (22:3-22:4) Whether the dispute is 
about God’s existence, Oneness, power, knowledge or any of His at- 
tributes, it sounds extremely singular. How can anyone realize the 
extent of the horror that awaits us all, and from which the only escape 
is through piety and earning God’s pleasure, yet continue to dispute 
about God? How can anyone with a mind to think and a heart to feel 
indulge in anything other than trying to avoid this violent convulsion 
whose horror threatens us all? 

Had it been a dispute based on true knowledge, something might 
be said for it, but it is a dispute without knowledge. It is immersed 
in arrogance that seeks no firm evidence, and error that is the result 
of following Satan’s bidding. Such people dispute about God and 
follows every rebel satan who boasts about turning away from the 
truth. Therefore: // was written down about him that whoever turned 
away to him as a friend, truly, he will cause him to go astray and 
will guide him to the punishment of the blaze. (22:4) It is inevitable 
that such devils will lead their followers away from the truth in order 
to land them in hell. The chapter sarcastically calls this ‘guidance’, 
which can only be the guidance of one who leads to destruction and 
doom. 


THE STAGES OF HUMAN CREATION 
Resurrection (22:5) is a retum to a life that has been in existence. 
Thus, by human standards, it is easier than the origination of life in 
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the first place, although, by God’s standards, the notion of easier or 
more difficult does not arise. To Him, initiating something out of 
nothing and restoring a life that had ended are the same. Both are the 
result of His will: Truly His command when He wanted a thing is but 
to say to it: Be! (36:82) But the Quran addresses people according 
to their own standards, rational thinking and understanding. It directs 
their hearts to reflect on what they see happening at every moment 
in their lives. If only they would reflect on it carefully, they would 
realize that it is miraculous. But to appreciate it as such, they need 
to look at it with an open heart and a reflective mind. Alas! They 
rarely ever do so. 

It is a great divide separating the first status and the last. It points 
to the power that can bring about the resurrection, having brought 
about the initial creation. (22:5) Again the gulf between the primitive, 
idle elements found in dust and the gamete, a single living cell, is 
great indeed. It enfolds the great secret of life about which human 
beings know only a very little, despite the passage of millions of 
years in which countless numbers of idle elements have been trans- 
formed into living cells in a continuous process that never stops. It 
is a secret that we can only observe and record, without ever being 
able to initiate, no matter how ambitious we may be. And then there 
are other secrets, like that of the transformation of the gamete into a 
clinging cell mass, and the transformation of this cell mass into an 
embryo which is then transformed into a human being. 

Then this clinging cell mass is transformed into an embryo 
which at first is without shape or distinction. Subsequently a trans- 
formation overtakes it to give it a form that begins with a skeleton 
that is later fleshed up. Alternatively, the uterus may reject it if God 
wills not to let it complete its cycle. So that we make it manifest to 
you. (22:5) This clause indicates that there is a pause between the 
embryonic stage and the child. This clause refers to the numerous 
signs of God’s limitless power, and the reference coincides with the 
appearance of organs in the embryo. 

The sign moves on to refer to the next stage in the development 
of the foetus: We establish in the wombs whom We will for a term, 
that which is determined. (22:5) Whatever God wills to complete its 
cycle will rest in its mother’s womb until its time of birth And, again, 
We bring you out as infant children. (22:5) Again we say, what a 
wide gulf separating the first stage and this final one! 

The chapter continues with a new cycle that starts with the new- 
bom child, after it has left its hiding place where it went through a 
series of great miracles, away from all beholders. Then it is time for 
a new phase, so that: And, again, you may reach the coming of age. 


Lesson 103(1) 
(6AH) © 26 * (627-628 CE) 
(22:5) You will attain your full growth: physically, mentally and psy- 
chologically. 

Some simply forget the beginning before they reach the end. It 
is like God says: And among you there is he who is returned to the 
most wretched lifetime so that he knows not anything after some 
knowledge. (22:5) They lose the knowledge that once was a source 
of pride to them, leading them even to argue about God, His exis- 
tence and His attributes. Now all such knowledge disappears from 
their minds and consciousness. 

The sign then moves on to portray other scenes of creation and 
living creatures on earth and in the world of plants. (22:5) The state 
of being dry and barren, which is expressed in the Arabic text with 
one word, hamidah, 15 a state in between life and death. This is how 
the earth is when it is starved of water, the basic ingredient for life 
and the living. Thus, when rain water is poured over it, it stirs and 
swells. This is a remarkable movement which the Quran recorded 
many centuries before human science. When soil is very dry and then 
rain falls over it, it makes a movement like shaking or stirring. It ab- 
sorbs the water and swells. It is then full of life, bringing forth bloom- 
ing vegetation that radiates pleasure. Is there anything more pleasing 
to the eye than seeing life bloom in an area that has long remained 
barren? Here we see how the Quran speaks of a bond between all 
living creatures, citing them all as one of God’s numerous signs. This 
is a remarkable reference to the fact that the essence of life is one in 
all the living, and to the unity of the will that brings life into being 
on earth, as in plants, animals and the human being. 


THE ULTIMATE TRUTH 

That is because God alone is the Ultimate Truth; and He alone 
brings the dead to life; and He has the power to will anything. That 
is because God, He is The Truth, and it is He Who gives life to the 
dead and He is Powerful over everything. (22:6-22:7) 

Bringing the dead to life: That is because God, He is The Truth, 
and it is He Who gives life to the dead and He is Powerful over every- 
thing (22:6) is to re-initiate life in what has been dead. The One who 
originated life in the first instance is the One who brings it back in 
the final stage. And, truly, the Hour is that which arrives. There is 
no doubt about it and that God will raise up whoever is in the graves. 
(22:7) They will then be given their reward for whatever they did in 
this first life. Such resurrection is dictated by the purpose of creation. 

But despite all this evidence some people continue to dispute 
God’s existence: (22:8-22:10) 
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STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QuRANIC CRITICAL THINKING SKILLS 

Each week, develop a heightened awareness of one of the moral traits 
that you have studied so far (belief, God-consciousness (taqwa) and virtuous 
conduct (birr). Focus one week on belief, the next on God-consciousness, etc. 
For example, if you are focusing on God-consciousness for the week, try to 
notice when you are being forgetful of God in what you do. When you orally 
express or write out your views (for whatever reason), ask yourself whether 
you are clear about what you are trying to say. In doing this, of course, focus 
on four techniques of clarification: 


]. Stating what you are saying explicitly and precisely (with careful 
consideration given to their choice of words), 

2. Elaborating on your meaning with other words, 

3. Giving examples of what you mean from experiences you have 
had, 

4. Using analogies, metaphors, pictures, or diagrams to illustrate 
what you mean. 


In other words, you will frequently: state, elaborate, illustrate and 
exemplify their points. You will regularly ask others to do the same. 


DEVELOPING CRITERIA FOR EVALUATION 

When evaluating or developing criteria for evaluation, assess both your- 
selves and others, noting their tendency to favor yourself. Critical thinkers 
learn to consistently apply standards of evidence and proof to themselves as 
well as to others. We practice what we advocate for others. We are able to 
readily admit any discrepancies and inconsistencies in our own thought and 
behavior. We are fervent believers in what has been justified by our own 
thought and experience. We bring together the person we want to be with the 
person that we are. However, it is not uncommon for many people to be in- 
consistent in applying their standards once their ego is involved. We cannot 
become egocentric and overrate the positive traits of people who like us and 
underrate those who do not. If our ego dominates us, we become blind to our 
understanding. We promote whatever serves our needs and disregard whatever 
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does not support what we want. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I focused on one moral trait each week and I was able to learn how 
to internalize them. 


Lesson 103(2) 
(6AH) * 29 * (627-628 CE) 
LESSON 103(2). CRITICAL THINKING QURANIC MORAL TRAITS 
EMPOWERING CONSTANCY, COURAGE 


How 00 I DEVELOP COURAGE (DETERMINATION, CONSTANCY)? 

In order to develop courage, you need to question what you leam. It takes 
courage on your part to admit that some ideas are dangerous and lack truth 
and to be true to your own thinking, questioning beliefs that you hold deeply. 
Courage is required to not conform to ideas that you know to be false. 

It is the primary duty of the believers to participate actively in the struggle 
for the establishment of a social order based on peace, harmony, and justice: 
And fight them until there be no persecution, and the way of life be for God. 
Then, if they refrained themselves, then, there is to be no deep seated dislike, 
but against the ones who are unjust. Fight aggression (2:193) in which every- 
body is equal before the law, and people in authority work out their policies 
after ascertaining the views of the people. And those who responded to their 
Lord and performed their formal prayer and their affairs are by counsel 
among themselves, and who spend of what We provided them. (42:38) 

Courage is having a consciousness of the need to face and fairly address 
ideas, beliefs, or viewpoints toward which you have strong negative emotions 
and to which you have not given a serious hearing. This courage is connected 
with the recognition that ideas considered dangerous or absurd are sometimes 
rationally justified (in whole or in part) and that conclusions and beliefs in- 
culcated in us are sometimes false or misleading. 

In this endeavor to realize the moral law in his individual and social life, 
the human being has often to contend against evil forces represented in the 
person of Satan. (15:35-15:40) But it is within his power to resist and over- 
come them. (6:99) Though the human being is always prone to weakness and 
susceptible to seduction by the forces of evil, yet his weakness is rectifiable 
under the guidance of revelation, (2:36) and such people as follow the law of 
God-consciousness shall be immune from these lapses (3:175) or be cowardly 
in their behavior. (3:122) 


QURANIC CHAPTER 22: THE PILGRIMAGE (AL-HAJJ) 
SIGNS 22:11-22:22 
Madinah: And among humanity is he who worships God 
on the fringes. 
If good lit on him, he is at rest with it. 
And if a test lit on him, he turned completely about. 
He lost the present and the world to come. 
That, it is the clear loss. (22:11) 
He calls to other than God what neither hurts him nor profits him. 
That it is a far wandering astray. (22:12) 
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He calls to him whose hurting is nearer than his profiting. 
Miserable was the defender and miserable 
was the acquaintance. (22:13 
Truly, God will cause to enter those who have believed 
and did as the ones accord with morality, 
Gardens beneath which rivers run. 
Truly, God accomplishes what He wants. (22:14) 
Whoever had been thinking that God will never help him, 
in the present and in the world to come, 
let him stretch out a cord to heaven. 
Again, let him sever it. 
Then, let him look on whether his cunning causes 
to put away what enrages him. (22:15) 
And, thus, We caused signs to descend, clear portents. 
And that God guides whom He wants. (22:16) 
Truly, those who believed and those who became Jews and the 
Sabeans and the Christians and the Zoroastrians 
and those who ascribed partners— 
truly, God will distinguish between them 
on the Day of Resurrection. 
Truly, God over everything is a Witness, (22:17) 
Have you not considered that to God prostrates to Him 
whoever is in the heavens and whoever is in and on the earth 
and the sun and the moon and the stars, 
the mountains, the trees and the moving creatures, 
and many of humanity while there are many 
on whom the punishment will be realized. 
And He whom God despises, then, there is no one who honors him. 
Truly, God accomplishes whatever He wills. (22:18) 
These two disputants strove against one another about their Lord. 
Then, for those who were ungrateful 
garments of fire will be cut out for them. 
Over their heads, scalding water will be unloosed (22:19) 
whereby what is in their bellies will be dissolved 
and their skins. (22:20) 
And for them are maces of iron. (22:21) 
Whenever they wanted to go forth from there because of lament, 
they will be caused to return to it 
and experience the punishment of the burning. (22:22) 


COMMENTARY°® 
A CONDITIONAL APPROACH TO FAITH 
The chapter then paints a picture of another type of person. Al- 
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though this type was definitely present in the early days of the 
Quranic message, it is also present in every generation. It is the type 
that weighs up faith against what profit or loss he is likely to achieve 
as a result. Thus, his approach to faith is the same as any business 
transaction he conducts. Some people worship God on the border- 
line [of faith]. (22:11-22:13) 

Contrasted with this is the person who looks at faith as a com- 
mercial endeavor: /f good lit on him, he is at rest with it. He would 
say that faith is beneficial, bringing in material gains, allowing plants 
to grow, efforts to be fruitful, goods to sell well and transactions to 
be profitable. But if it turns out otherwise, then he takes a totally dif- 
ferent stance: And ifa test lit on him, he turned completely about. He 
lost the present and the world to come. (22:11) His loss in this life is 
reflected in the misfortune he cannot tolerate, and the calamity that 
did not bring him back to complete reliance on God. Therefore , he 
also loses the hereafter by turning away from faith, rejecting the guid- 
ance that was made available to him. 

Undoubtedly, the person who turns away from faith once hard- 
ship befalls him exposes himself to utter loss: That, it is the clear 
loss. (22:11) He is deprived of trust, reassurance and contentedness, 
in addition to his loss of wealth, children, health or other losses with 
which God puts His servants to the test. For God requires His ser- 
vants to demonstrate their trust in Him, to patiently persevere in the 
face of adversity, as well as to dedicate their lives to His cause and 
to His will. Moreover, he loses the life to come and all that it prom- 
ises of bliss, happiness and being close to God. This is indeed a great 
loss. 

So where does the person who worships God on the border line 
go when he strays from God? In simple terms: He calls to other than 
God what neither hurts him nor profits him. (22:12) He may invoke 
an idol or a statue in old fashioned ignorance, or jahiliyyah, or he 
may invoke a person, or some authority, or interest, like the different 
forms of jahiliyyah that exist at any time or place, whenever human 
beings abandon belief in God’s Oneness and tum their backs on His 
guidance. But what does all this represent? It is all going astray from 
the only method in which invocation is of use: That it is a far wan- 
dering astray, (22:12) Indeed when anyone resorts to invoking such 
beings instead of God, he takes himself very far away from the truth 
and the right way leading to it. 

He calls to him whose hurting is nearer than his profiting. Mis- 
erable was the defender and miserable was the acquaintance (22:13) 
be that an idol, Satan, or a human being providing support or protec- 
tion. None of these can cause the invoker either harm or benefit; in- 
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deed, they are more likely to bring him harm than benefit. This harm 
results, in the spiritual world, from overburdening one’s heart with 
myth and humiliation. As for the material world, its harm is self-ev- 
ident. And above all, it brings about utter loss in the life to come. 
Therefore , the chapter states: Miserable was the defender which is 
powerless, able to cause neither harm nor benefit. And miserable was 
the acquaintance. who brings on such utter loss. All this applies 
equally to whether the patron and the friend are idols and statues, or 
human beings raised to the status of deities or semi-deities. 


JUDGMENT BETWEEN ALL CREEDS 

As for those who truly believe in God’s Oneness, God prepares 
for them what is much better than all the material comforts and ben- 
efits this life may provide: Truly, God will cause to enter those who 
have believed and did as the ones accord with morality, Gardens be- 
neath which rivers run. Truly, God accomplishes what He wants. 
(22:14) Therefore, anyone who endures adversity or a test should re- 
main steadfast and persevere. He must also continue to place his trust 
in God and His mercy and support, believing that only He can relieve 
his adversity and reward him for his perseverance. 

A person who loses his trust in God’s help, both in this life and 
in the life to come, and despairs of God’s grace when he finds himself 
under severe pressure or adversity, may do with himself whatever he 
is able to do. But nothing he does will ever change his lot or relieve 
him of his problems: Whoever had been thinking that God will never 
help him, in the present and in the world to come, let him stretch out 
a cord to heaven. Again, let him sever it. Then, let him look on 
whether his cunning causes to put away what enrages him. (22:15) 

With such a clear exposition of examples of people who benefit 
by, and follow, divine guidance as well as those who go astray, God 
has sent this Quran from on high. Thus, people who open their hearts 
to it will benefit by it and receive God’s guidance: And, thus, We 
caused signs to descend, clear portents. And that God guides whom 
He wants. (22:16) 

God has willed that guidance and error are to be granted. There- 
fore, whoever seeks guidance will have it in fulfilment of God's will 
and according to His law. The same applies to one who wishes to 
follow error and to stray from the truth. The chapter here only men- 
tions guidance because this is what fits with the context. As for the 
different sects and their divergent beliefs, it is God who judges them 
all on the Day of Judgment. He is perfectly aware of whatever each 
of them incorporates of the truth and what falsehood they contain: 
(22:17) 
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Human beings determine the way they follow according to their 
ideas, tendencies and desires. By nature, the rest of the universe sub- 
mits to its Creator, prostrating itself before Him: (22:18) 

When we reflect on this sign we find countless creatures, some 
of which we know and some we do not; and we glance at an infinite 
number of worlds, many of which we do not begin to know; as also 
an endless variety of mountains, trees and beasts that live on earth, 
man’s abode. All these, without exception, join a single procession 
that prostrates itself in humble submission to God, addressing its 
worship, in perfect harmony, to Him alone. And out of all these crea- 
tures, the human being alone has a special case, as people diverge: 
Have you not considered that to God prostrates to Him whoever is 
in the heavens and whoever is in and on the earth and the sun and 
the moon and the stars, the mountains, the trees and the moving crea- 
tures, and many of humanity because of their rejection of the truth. 
Thus, the human being stands out on his own, unique in that great, 
harmonious procession. 

The sign concludes with a statement making clear that whoever 
deserves punishment will inevitably be humbled and disgraced: while 
there are many on whom the punishment will be realized. (22:18) 
How could such a person be honored when all honor and respect are 
granted by God. In other words, anyone who submits to any being 
other than God Almighty, to whom the entire universe willingly sub- 
mits, will be disgraced. 


WIDELY DIVERGENT ENDS 

The next passage draws a scene of the Day of Judgment when 
the honor bestowed by God on His faithful servants and the humili- 
ation suffered by the others are shown as though they are happening 
here and now. These two adversaries have become engrossed in con- 
tention about their Lord: (22:19-22:22) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
LEARN TO EXPRESS YOUR FEELINGS 
Those who have been habitually praised for uncritically accepting others’ 
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claims may feel the rug pulled out from under them for a while when expected 
to think for themselves. Be emotionally supported in these circumstances and 
encouraged to express the natural hesitancy, discomfort, or anxiety you may 
experience so you may work your way through these feelings. A willingness 
to consider unpopular beliefs develops by degrees. You should exercise dis- 
cretion beginning first with mildly unpopular rather than with extremely un- 
popular beliefs. If, during the course of the year, an idea or suggestion which 
at first sounded ‘crazy’ was proven valuable, you can later be reminded of it, 
and discuss it at length, and compare it to other events. 

Courage is fostered through a consistently open-minded atmosphere. You 
should be encouraged to honestly consider or doubt any belief. You who dis- 
agree with or doubt your peers should be given support. Raise probing ques- 
tions regarding unpopular ideas which you have hitherto been discouraged 
from considering. Model intellectual courage by playing devil’s advocate. 
Why does this idea bother you? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I kept an intellectual journal where I described a situation that was 
emotionally significant to me, that I deeply cared about. 

I responded to the situation and wrote about it in my journal. 

I realized what was going on in the situation. 

1 dug beneath the surface. 

1 assessed the implications of my analysis. 

I learned more about myself 
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LESSON 103(3). CRITICAL THINKING QURANIC MORAL TRAITS 
PERSEVERING IN GOODNESS 


WHAT IS PERSEVERANCE? 

Perseverance is being willing and conscious of the need to pursue insights 
and truths despite difficulties, obstacles, and frustrations; a firm adherence to 
rational principles despite irrational opposition of others; a sense of the need 
to struggle with confusion and unsettled questions over an extended period of 
time in order to achieve deeper understanding or insight. This trait is under- 
mined when others continually provide the answers, do your thinking for you 
or substitute easy tricks, algorithms, and short cuts for careful, independent 
thought. 


WHAT DOES PERSEVERING IN GOODNESS MEAN? 

Perseverance in goodness is an attribute of God: And whatever you have 
of divine blessing is from God. (16:53) and, therefore, it becomes the duty of 
every person to obey his own impulse to good: And whoever volunteered good, 
then, truly, God is One Who is Responsive, Knowing. (2:158) He should do 
good as God has been good to all: do good even as God did good to you 
(28:77) and love those who do good: And do good. Truly, God loves the ones 
who are doers of good. (2:195) Believers hasten in every good work. As all 
prophets were quick in emulating good works, (21:90) so all people are ad- 
vised to strive together (as in a race) towards all that is good: Be forward, 
then, in good deeds. (2:148) and virtuous. All good things are for the believers; 
goodly reward in the hereafter and highest grace of God awaits those who are 
foremost in good deeds: some of them are ones who take the lead with good 
deeds by permission of God. That is the greater grace. (35:32) Believers are 
advised to repel evil with what is better, for thereby enmity will change into 
warm friendship: Drive back with what is fairer. Then, behold he who between 
you and between him was enmity as if he had been a protector, a loyal friend. 
(41:34) It is often reflective in that students have to go back and think about 
similar problems that they had faced before and re-analyze them. They do not 
let difficulties, obstacles and frustrations stop them from pursuing truths with 
their insight (the capacity to gain an accurate and deep intuitive understanding 
of a person or thing). 


QURANIC CHAPTER 22: THE PILGRIMAGE (AL-HAJJ) 
SIGNS 22:23-22:25 
Madinah: Truly, God will cause to enter those who believed and 
did as ones in accord with morality, 
Gardens beneath which rivers run. 
They are adorned in them with bracelets of gold and pearls. 
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And their garments in it will be of silk. (22:23) 
And they were guided to what is good of the saying 
and they were guided to the Path of Him 
Who is Worthy of Praise. (22:24) 
Truly, those who were ungrateful and bar from the way of God 
and from the Masjid al-Haram that We made for humanity 
—equal for the ones who give themselves up 
and the ones who are desert dwellers— 
and whoever wants to violate it with injustice, 
We will cause him to experience a painful punishment. (22:25) 


COMMENTARY” 
THE FIRST SANCTUARY 

Such was the practice of the ungrateful (22:25): they tumed peo- 
ple away from the faith that God had established for humanity, pro- 
viding a direct way to Him. They fought hard to prevent people from 
following the code He had chosen for human life. They also stopped 
Muslims from offering the pilgrimage and visitation, as was the case 
when the events that started with such prevention led to the signing 
of a peace agreement at al-Hudaybiyyah. God made this mosque an 
area of peace and safety for all people, where they have no fear of 
anyone. This applied to everyone living in Makkah, and to all those 
who travelled from distant areas to visit the mosque. Thus, the Kabah 
and the mosque around it form a House of God where all people are 
equal. None can claim any right of ownership or any distinction 
whatsoever: And from the Masjid al-Haram that We made for hu- 
manity—equal for the ones who give themselves up and the ones who 
are desert dwellers (22:25) 

This law God established for His Sacred House preceded all at- 
tempts by human beings to establish a sanctuary where no arms are 
allowed, opponents are safe, bloodshed is ended and everyone enjoys 
peace and security. No one can claim any favor for observing these 
rules. They are a privilege equally extended to all people at all times. 

We see how the Quranic message was far ahead of the rest of 
humanity, establishing an area of peace and security for all, as well 
as a home open to every human being. Indeed, the Quran threatens 
with painful suffering anyone who tries to cause any deviation from 
this well-defined system: and whoever wants to violate it with injus- 
tice, We will cause him to experience a painful punishment. (22:25) 
What is, then, the punishment meted out to a person who does not 
stop at seeking to profane the Sacred Mosque, but goes on to actually 
do it? The Quranic sign threatens with grievous suffering anyone 
who either seeks this, or has the intention of doing so. This makes 
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the warning much more powerful and far-reaching. 

Another aspect of the fine style of the Quran is the omission of 
the predicate in the first sentence of the sign. Thus, the sentence 
states: Truly, those who were ungrateful and bar from the way of God 
and from the Masjid al-Haram. (22:25) It does not say what happens 
to them, or what punishment they will receive. Thus, the sign sug- 
gests that their mere mention and description is more than enough to 
determine their fate. 


STUDENT ASSIGNMENT 
EXAMPLE OF HOW CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
What was it like to not understand or be able to do it? 
How did you come to understand it? 

What was that like? 

Was it worth it? 

Did it seem worth it at the time? 
What made you change your mind? 


Will the support seem to the reader to justify the conclusion? 
Should I change the conclusion, or beef up the support? 

What counter-examples or problems would occur to the reader here? 
What do | want to say about them? 

How am 1 interpreting my Quranic source? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I chose one moral trait to strive for in one month. 

I focused on how ፤ can develop that positive trait in myself. 

I recognized that I was becoming defensive when someone tried to point 
out a deficiency in my thinking. 

I owned up to my own ignorance on the moral trait and began to deal 
with it 
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LESSON 103(4). CRITICAL THINKING QURANIC MORAL TRAITS 
EMPATHETIC ALTRUISM 


WHAT IS EMPATHETIC ALTRUISM? 

There is yet a higher stage of moral achievement described as selfless 
concem and love for the welfare of others or altruism (ihsan) which signifies 
performance of moral action in confonnity with the moral ideal with the added 
sense of deep loyalty to the cause of God, done in the most graceful way that 
is motivated by a unique love for God. Performance of God-conscious actions 
accompanied by a true faith is only a stage in the moral life of a person which, 
after several stages, gradually matures into altruism (ihsan). Altruism is based 
on having a deep love for God. Love as a human ideal demands that the human 
being should love God as the complete embodiment of all moral values above 
everything else. 

Altruism is the belief in or practice of disinterested and selfless concem 
for the well-being of others. Empathy is the ability to understand and share 
the feelings of another. Empathetic altruism is to believe in an practice a self- 
less concem for the well-being of others through sharing the feelings of an- 
other. 

Empathetic altruism is understanding the need to imaginatively put one- 
self in the place of others to genuinely understand them. Students must rec- 
ognize their egocentric tendency to identify truth with their immediate 
perceptions or longstanding beliefs. Empathetic altruism correlates with the 
ability to accurately reconstruct the viewpoints and reasoning of others and 
to reason from premises, assumptions, and ideas other than their own. This 
trait also requires that they remember occasions when they were wrong, de- 
spite an intense conviction that they were right, and consider that they might 
be similarly deceived in a case at hand. 


QURANIC CHAPTER 22: THE PILGRIMAGE (AL-HAJJ) 
SIGNS 22:26-22:33 
Madinah: And mention when We placed Abraham 
in the place of the House that: 
You will ascribe nothing as partners with Me. 
And You purify My House for the ones who circumambulate it 
and the ones who are standing up, and the ones who bow down 
and the ones who prostrate themselves. (22:26) 
Announce to humanity the pilgrimage to Makkah. 
They will approach you on foot and on every thin camel. 
They will approach from every deep ravine (22:27) 
that they bear witness to what profits them 
and remember the Name of God on known days 
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over whatever He provided them from flocks of animals. 
Then, eat of it and feed 
the ones who are in misery and the poor. (22:28) 
Again, let them finish their ritual cleanliness 
and live up to their vows 
and circumambulate the Ancient House. (22:29) 
That was commanded! Whoever holds the sacred things of God in 
honor, then, that is better for him with his Lord. 
And permitted to you were the flocks, 
but what will be recounted to you. 
So avoid the disgrace of graven images 
and avoid saying the untruth, (22:30) 
Turn to God as monotheists not with Him 
as ones who are polytheists. 
And whoever ascribes partners with God, 
it is as ifhe fell down from heaven and the birds snatch him 
or the wind hurled him to ruin in a place far away. (22:31) 
That was commanded! Whoever holds the waymarks of God 
in honor, then, it is, truly, from hearts filled 
with God-consciousness. (22:32) 
For you in that is what profits for a term, that which is determined. 
Again, their place of sacrifice is at the Ancient House. (22:33) 


COMMENTARY? 
ESTABLISHING THE SANCTUARY 

The chapter now refers to the establishment of this Sacred 
Mosque which the idolaters had usurped. They worshipped idols 
there and prevented believers in God’s Oneness, who had purged 
themselves from idolatry, from entering it. Yet it was built by Abra- 
ham on God’s own instructions. The chapter also mentions the fun- 
damental basis of God’s Oneness which served as the basis of the 
foundation of the Sacred Mosque. It also adds the purpose of its 
building as a place to worship God alone, a place where the dedicated 
could walk around it, and stand before it in submission to God: 
(22:26-22:29) 

It was for celebrating the glory of God alone that this House was 
built. God showed its place to Abraham, and gave him clear instruc- 
tions so that he raised it on proper foundations: You will ascribe noth- 
ing as partners with Me. lt belongs to God alone, without partners 
of any sort. Abraham was also required to purify the House for those 
who come to it to perform the pilgrimage and for those who stand 
up in prayer there. (22:26) It is for those who worship God alone that 
this House was built. It has nothing to do with others who associate 
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partners with Him or address their worship to anyone other than Him. 


ANNOUNCING THE PILGRIMAGE 

When Abraham completed building the Kabah as instructed, he 
was ordered to declare the duty of pilgrimage as binding on all peo- 
ple, and to call on them to fulfil this duty. God also promised him 
that people would respond to his call, and that they would come from 
all corners of the globe, either on foot, or using every kind of fast 
mount that becomes thin as a result of a long journey: And You purify 
My House for the ones who circumambulate it and the ones who are 
standing up, and the ones who bow down and the ones who prostrate 
themselves, (22:27) 

The chapter then mentions some aspects and objectives of the 
pilgrimage: “so that they might experience much that shall be of ben- 
efit to them, and that they might extol the name of God on the days 
appointed [for sacrifice], over whatever heads of cattle He may have 
provided for them. Eat, then, of such [sacrificed cattle] and feed the 
unfortunate pool: (22:28-22:29) 

It is at the same time a season of worship, when souls feel their 
purity as they sense that they are close to God in His Sacred House. 
People’s spirits roam around the House, recalling memories that are 
associated with it, and see near and distant images. The memory of 
Abraham as he abandons his small child, Ishmael, born to him in old 
age, yet whom he left alone with his mother. As he tumed away to 
leave, he addressed a prayer to God, one which clearly reflected an 
issuing from an apprehensive heart: Our Lord! Truly I have lodged 
some of my offspring in an unsown valley by Your Holy House, O 
our Lord, that they may perform the formal prayer, Make the minds 
among humanity yearn for them and provide You them with fruits so 
that perhaps they will give thanks. (14:37) 

We remember Hagar as she tries to find water for herself and 
her young child in that exceedingly hot place where the Sacred House 
was yet to be built. We see her dashing to and fro between the two 
hills of al-Safa and al-Marwah, feel her exceeding thirst, and watch 
her fear for her child as she’s weighed down with the strenuous effort 
involved. She retums after covering the distance seven times, feeling 
something approaching despair, only to find water springing up be- 
tween the blessed child’s hands. That water was the Well of Zamzam, 
a spring of mercy in the middle of a barren desert 


THE PILGRIMAGE CONFERENCE 
But the pilgrimage is also a conference at which all Muslims 
gather. In it they find the beginning of their community, going back 
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ages in time to none other than their first father, Abraham: And strug- 
gle for God in a true struggling. He elected you and made not for 
you in your way of life any impediment. It is the creed of your father 
Abraham. He named you the ones who submit to God before and in 
this Recitation that the Messenger be a witness over you and you are 
witnesses over humanity. So perform the formal prayer and give the 
purifying alms and cleave firmly to God. He is your Defender. How 
excellent a Defender and how excellent a Helper! (22:78) There at 
the pilgrimage, they find the force that brings them all together, their 
qiblah to which they all turn as they stand up in prayer. They also 
find the banner under which they unite, namely, the banner of faith 
under which all distinctions of race, color or nationality are non-ex- 
istent. They sense their power, of which they may often be oblivious; 
that is the power of their unity which is capable of sweeping every- 
thing before it, when they are united by faith alone. The pilgrimage 
is a conference where Muslims have the opportunity to get to know 
one another, discuss their affairs, coordinate their plans, group their 
forces, exchange commodities, information, experiences and other 
benefits. They organize their single well-integrated Muslim world 
once every year, under God’s banner, close to His House, in the light 
of devotion to Him alone and the memories outlined, in the best 
place, time and atmosphere. 

It is to this blessing that the sign refers: that they bear witness 
to what profits them (22:28) This applies to every generation ac- 
cording to its prevailing circumstances, needs, experience, and re- 
quirements. This is part of what God wants the pilgrimage to be, ever 
since He made it a duty incumbent upon all Muslims, and ordered 
Abraham to proclaim this duty to humanity. The chapter refers to 
some of the rituals of the pilgrimage and their purpose: and remem- 
ber the Name of God on known days over whatever He provided them 
from flocks of animals. (22:28) This is a reference to the animal sac- 
tifice that pilgrims offer on the four days of Eid. The Quranic sign 
refers first to the practice of extolling God’s name at the time of the 
slaughter, highlighting the fact that the whole atmosphere is one of 
worship, and the purpose of the sacrifice is to get closer to God. 
Therefore, the chapter stresses the mentioning of God's name at the 
point of sacrifice, as though such mention is the aim of the whole 
sacrificial ritual. 

The sacrifice itself commemorates the sacrifice that was given 
as a ransom for Ishmael. Thus, it commemorates a sign given by 
God, and the act of obedience by His two noble servants, Abraham 
and Ishmael, in addition to the element of charity involved as most 
of its meat is given to the poor. The ‘heads of cattle’ mentioned in 
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the Quranic sign refer to camels, cows, sheep and goats that are nor- 
mally sacrificed. Then, eat of it and feed the ones who are in misery 
and the poor. (22:28) 

The order to eat of one’s sacrifice is one of permissibility and 
recommendation, while the order to feed the poor is one of duty and 
obligation. Perhaps the order that one should eat of one’s own sacri- 
fice is meant to show the poor that it is wholesome and of a quality 
that the person offering it does not disdain to eat from. The sacrifice 
signals the end of the state of consecration, or ihram, which means 
that the pilgrim may now shave his head, or cut his hair. Other ihram 
restrictions, such as prohibiting the plucking of armpit hair and nail 
cutting, are also relaxed. All this is referred to in this Quranic sign: 
Again, let them finish their ritual cleanliness and live up to their vows 
. (22:29) These vows are concerned with whatever people might have 
pledged to God, other than the sacrifice that is part of the pilgrimage 
rituals. And circumambulate the Ancient House. (22:29) This is a ref- 
erence to the tawaf of ifadah, which falls due after attendance at 
“Arafat. This tawaf is also different from the tawaf of farewell which 
is offered shortly before departing from Makkah. 

The Ancient House refers to the Sacred Mosque which God 
made immune from the power of all tyrants, and against collapse 
through the passage of time. It continues to be visited, ever since the 
time of Abraham, and will continue to be so for as long as God wills. 


FALL, SNATCH AND THE DEEP END 

This is the story of how the Sacred House in Makkah was built 
and the basis on which it was founded. It was God who ordered His 
friend, Abraham, to raise this House making belief in God’s Oneness 
its solid foundation. He further ordered Abraham to purify it of all 
idolatry, and to proclaim to humanity the duty of offering the pil- 
grimage to the House, where they mention God’s name, not the 
names of false deities, over what they sacrifice of cattle He provides 
for them. They are to eat of it and to feed the needy and the poor in 
praise of God’s name, not the name of anyone or anything else. This 
means that it is a sacred House where God’s sanctities are respected. 
Paramount among these are the belief in God’s Oneness, the opening 
of the House to worshippers who walk around it, stand before it in 
prayer, and bow and prostrate themselves to God, in addition to the 
prevention of bloodshed, the honoring of covenants and treaties, and 
the maintenance of peace. All this [is ordained by God]. Whoever 
honors God’s sanctities, it will be better for him with his Lord. All 
kinds of cattle have been made lawful to you, except for what is spec- 
ified to you {as forbidden]. (22:30-22:31) Honoring God’s sanctities 
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instils a keen, watchful sense lest one should violate them. In God’s 
measure, this is better for us. It is better in the realm of conscience 
and feeling, and better in this life generally. A watchful conscience 
is one which wants to remain pure, untainted. A community where 
God’s sanctities are inviolable ensures a life of peace where people 
are secure, fearing no aggression or persecution, reassured of their 
comfort and safety. 

The idolaters in Makkah used to consider as sacred certain ani- 
mals, such as a slit-ear she-camel, a she-camel let loose for pasture, 
idol sacrifices for animal twin-births, and stallion-camel freed from 
work. They falsely attributed sanctity for such animals, while they 
violated God's clear sanctities. Therefore, the chapter makes clear at 
this juncture that all cattle are lawful to eat, except for those specified 
as forbidden, such as carrion, blood, the flesh of swine and any ani- 
mal at the slaughter of which any name other than God’s is invoked: 
And permitted to you were the flocks, but what will be recounted to 
you. (22:30) This has been made clear so that none other than God’s 
sanctities are acknowledged, none enacts any legislation except God, 
and no one exercises judgement according to any law other than that 
of God. 

While all cattle are made lawful, the chapter gives an order to 
steer away from the abomination of venerating idols. The idolaters 
used to slaughter their animals before idols that personified evil. As- 
sociating partners with God is also an evil that contaminates people’s 
hearts and consciences in the same way as an impurity contaminates 
a garment or a place. Since the association of partners with God is 
an act of fabricating falsehood against Him, the chapter warns against 
saying anything untrue: So avoid the disgrace of graven images and 
avoid saying the untruth. (22:30) 

The Quranic statement magnifies the offense of fabricating 
falsehood, putting it on a par with associating partners with God. A 
hadith related by Imam Ahmad states: “One day, the Prophet offered 
dawn prayers. When he stood up to leave, he said: ‘Perjury is equal 
to associating partners with God.’ He then recited this sign.” What 
God wants of all people is that they should steer away from all types 
of associating partners with Him, as also steer away from saying any- 
thing untrue. They must maintain in absolute purity their belief in 
God’s Oneness: Turn to God as monotheists not with Him as ones 
who are polytheists. (22:31) The chapter then paints a violent scene 
of a person who slips away from this pure concept of God’s Oneness, 
and who falls into the depths of associating partners with Him. He is 
totally lost, as though he has never come to life. And whoever as- 
cribes partners with God, it is as if he fell down from heaven and the 
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birds snatch him or the wind hurled him to ruin in a place far away. 
(22:31) 


A SACRIFICE OF DISTINCTION 

Having mentioned those who honor God’s sanctities and the 
need to preserve and protect such sanctities, the chapter now speaks 
of honoring the symbols set up by God, which, in this instance, refers 
to the animals sacrificed as part of the pilgrimage rituals. This honor 
is manifested by choosing the best and most valuable animals for 
sacrifice: This is [to be borne in mind]. (22:32-22:33) 


STUDENT ASSIGNMENT 
EXAMPLE OF HOW CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
Did God prescribe mercy for Himself? 
Can you describe a time when you found God's mercy? 
How is the Quran a mercy to those who believe? 
Who can best phrase this question? 
Is there another way to put this question? 
What is the advantage of putting the question this way? 
How would you put the question? 
We can ask questions about questions. 


When have you enjoyed helping someone? When not? Why? 

Did you help that person? 

When is it hard to listen to what someone else has to say? Why? 

Have you ever not wanted to share something? Should you 
have? 

Why or why not? If you did not share, why did you not share? 

Or: What were you thinking? Why? 

Did you know you should not? Or: Did it seem okay at the 
time? Why? 

How would your rate yourself? Put a check by the ability you feel confi- 

dent you have learned. 


I recognized that by defining something, I was giving it meaning. 
1 realized that once | defined something, the meaning then determined 
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how I feel about it, how I act upon it and the implications it had. 
I realized that there is often more than one way to define or give 
meaning to something. 
I was able to turn the negatives into positives. 
I was able to turn my mistakes into opportunities to learn. 
I was able to make a list of five recurrent negative contexts in which I 
feel frustrated, angry, unhappy or worried. 
1 identified the definition/meaning in each case that was causing my 
negative emotions. 
I was able to find a positive definition for each and then plan for my 
new responses as well as new emotions. 


Lesson 103(5) 
(6AH) * 46 * (627-628 CE) 
LESSON 103(5). CRITICAL THINKING QURANIC MORAL TRAITS 
BEING FAIR AND JUST 

Developing fairness requires the willingness and consciousness of the 
need to entertain all viewpoints sympathetically and to assess them with the 
same moral traits, without reference to one’s own feelings or vested interests, 
or the feelings or vested interests of one’s friends, community, or nation. It 
implies adherence to moral traits without reference to one’s own advantage 
or the advantage of one's group. 

The fair and just Quranic critical thinkers work to improve their thinking 
whenever they can. They want things for themselves, but they aren’t selfish. 
They want to help other people. They want to help make the world better for 
everyone. They are willing to give things up to help others (when it makes 
sense to). They don’t always have the right answers, but they work to improve 
their thinking (and actions) over time. 

Faimess and justice is a divine attribute and the Quran emphasizes that 
we should adopt it as a moral ideal. God commands people to be just towards 
one another: Say: My Lord commanded me to justice (7:29), truly, God com- 
mands justice and kindness and giving to one who is a possessor of kinship 
and He prohibits depravity and ones who are unlawful and insolent. He ad- 
monishes you so that perhaps you will recollect. (16:90); and I was com- 
manded to be just among you (42:15), and, in judging between person and 
person, to judge justly: And when you gave judgment between humanity, give 
judgment justly (4:58) for He loves those who judge justly. 

All believers stand firmly for justice even if it goes against themselves, 
their parents, their relatives, without any distinction of rich and poor: Be 
staunch in equity as witnesses to God even against yourselves or the ones who 
are your parents or the nearest of kin, whether you would be rich or poor. 
(4:135) God’s revelation itself is an embodiment of truth and justice: Com- 
pleted was the Word of your Lord in sincerity and justice. (6:115) It is revealed 
with the Balance (of right and wrong) so that people may stand forth for jus- 
tice: We caused the Book to descend with them and the Balance so that hu- 
manity may uphold equity. (57:25) 

The value of justice is absolute and morally binding and the believers are, 
therefore, wamed that they should not let the hatred of some people lead them 
to transgress the limits of justice or make them depart from the ideal of justice, 
for justice is very near to piety and righteousness: Be staunch in equity as wit- 
nesses to God and let not that you detest a folk drive you into not dealing 

justly. Be just. That is nearer to God-consciousness. (5:8) 

Justice demands that people should be true in word and deed: They are 
the ones who remain steadfast and the ones who are sincere and the ones who 
are morally obligated and the ones who spend in the way of God and the ones 
who ask for forgiveness at the breaking of day (3:17) faithfully observe the 
contracts which they have made and fulfill all obligations. 
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QURANIC CHAPTER 22: THE PILGRIMAGE (AL-HAJJ) 
SIGNS 22:24-22:38 

Madinah: And for every community 
We assigned devotional acts that they may renember 
the Name of God over what We provided them of flocks of animals. 
And your God is One God. 
Submit to Him, and give you good tidings 
to the ones who humble themselves, (22:34) 
those who, when God was remembered, 
their hearts took notice and the ones who remain steadfast 
against whatever lit on them 
and the ones who perform the formal prayer 
and who spends out of what We provided them. (22:35) 
We made for you the beasts of sacrifice 
among the waymarks of God. 
You have in them much good so renember the Name of God 
over them, ones who are standing in ranks. 
Then, when they collapsed on their sides, 
eat from them and feed the ones who are paupers 
and the ones who are poor persons who beg not. 
Thus, We caused them to be subservient to you 
so that perhaps you will give thanks. (22:36) 
Neither their flesh nor their blood attains to God, 
rather, God-consciousness from you attains Him. 
Thus, He caused them to be subservient to you 
that you magnify God in that He guided you. 
And give thou good tidings 
to the ones who are doers of good. (22:37) 
Truly, God defends those who believed. 
Truly, God loves not any who is an ungrateful betrayer. (22:38) 


COMMENTARY? 

The Quran mentions that such a sacrifice ritual was known in 
many communities: (22:34-22:35) The Quran message purifies feel- 
ings and intentions, setting them all for one goal. Thus, intentions, 
actions, worship and customs all serve a common purpose, setting 
life on the sound basis of pure faith. This is the underlying reason 
for prohibiting eating any meat at the slaughter of which any name 
other than God’s is invoked. Indeed it is essential to invoke God’s 
name at the sacrifice, giving prominence to such invocation, as if the 
sacrifice is done merely to invoke His name: And for every commu- 
nity We assigned devotional acts that they may remember the Name 
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of God over what We provided them of flocks of animals. (22:34) 
This is followed by a clear statement of God’s Oneness: And your 
God is One God. Submit to Him. (22:34) An order of submission to 
Him is the logical conclusion: Submit to Him. (22:34) Such surren- 
der should be an act of choice, done with complete reassurance and 
without any compulsion: and give you good tidings to the ones who 
humble themselves. (22:34-22:35) The mere mention of God’s name 
stirs in them a feeling of awe that manifests itself in their actions. 
And give you good tidings to the ones who humble themselves. 
(22:35) They do not object to whatever happens to them by God’s 
will. They also and the ones who perform the formal prayer showing 
thus that they worship God as He wishes to be worshipped. More- 
over, they do not grudgingly hold on to what they have. Rather, they 
spend out of what We provided them. (22:35) Thus a close link is es- 
tablished between faith and worship rituals. The latter derive from 
faith and are manifestations of it. Therefore , they are described as 
symbols set up by God. What is important in all this is that life itself 
derives its color from faith, ensuring unity between beliefs and ac- 
tions. 

The chapter continues to emphasize the link between faith and 
worship rituals as it outlines some pilgrimage duties, speaking here 
of the sacrifice of cows and camels: We made for you the beasts of 
sacrifice among the waymarks of God. (22:36) Camels are mentioned 
here in particular because they are the largest and most valuable of 
sacrificial animals. You have in them much good so remember the 
Name of God over them, ones who are standing in ranks. (22:36) 
Camels are slaughtered standing on three legs, while the fourth is 
tied. Then, when they collapsed on their sides, eat from them and 
feed the ones who are paupers and the ones who are poor persons 
who beg not. . (22:36) The owners of the slaughtered sacrifice are 
recommended to partake of its meat, but they are required to give 
gifts to the poor who are contented and do not ask for charity, as well 
as those whose poverty makes them beg. It is because all these ben- 
efits are provided that people should give thanks to God:Thus, We 
caused them to be subservient to you so that perhaps you will give 
thanks, (22:36) 

As people are commanded to slaughter their sacrifice invoking 
God’s name, it is made clear to them that Neither their flesh nor their 
blood attains to God, rather, God-consciousness from you attains 
Him. (22:37) He has no need of them. What reaches Him, however, 
is people’s piety and consciousness of Him. It is the intention behind 
any action that gives it its worth. Compare this with the practice of 
the ungrateful idolaters who used to splatter the blood of their sacri- 
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fices over their idols. How crude and ugly! Thus, He caused them to 
be subservient to you that you magnify God in that He guided you. 
(22:37) It is He who has guided you to the proper and true faith of 
submission to Him alone. Thus, you have become aware of the 
proper relation between the human being and God and the true mean- 
ing of action undertaken purely for God’s sake. And give you good 
tidings to the ones who are doers of good. putting their beliefs, wor- 
ship and life activities on a proper footing. 

Thus Muslims turn to God with every move they make, at any 
time of the day or night, conscious of His majesty, seeking His pleas- 
ure. With this attitude, life becomes a series of acts of worship, ful- 
filling God’s purpose of creation. Life on earth is set on its proper 
basis, with a solid link between this world and the next. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 

Clearly identify the assumptions the Quranic signs express and 
determine whether they show a sense of justice. 

Consider how these assumptions are shaping your point of view. 

Assumptions are beliefs you take for granted. 

If this was the evidence, and this the conclusion, what was assumed? 

Or: If this is what he saw (heard, etc.), and this is what he concluded? 

Or thought, what did he assume? 

Why do people assume this? 

Have you ever made this assumption? 

What could be assumed instead? 

Is this belief true? Sometimes true? Seldom true? Always false? 
(give examples.) 

Can you think of reasons for this belief? Against it? 

What, if anything, can we conclude about this assumption? 

What would we need to find out to be able to judge it? 

How would someone who makes this assumption act? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 
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1 found that sometimes [ am not fair-minded. 
1 was able to contrast the reasoning of a believer and an ungrateful 
person based on Quranic signs. 
1 gained insight into fair-mindedness and developing a sense of justice 
when I considered multiple points of view 
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LESSON 103(6). CRITICAL THINKING INTELLECTUAL 
STANDARD 
LOGIC (BEING REASONABLE) 
Logic is a word that has many meanings and uses: 


1) Correct reasoning or the study of correct reasoning and its foundations. 

2) The relationships between propositions (supports, assumes, implies, 
contradicts, counts against, is relevant to). 

3) The system of principles, concepts, and assumptions that are the basis for 
Quranic Studies. 

4) Reasoning that bears upon the truth or justification of any belief or set of 
beliefs. 

5) Reasoning that bears upon an answer to any question or set of questions. 


The word logic relates to the question of explanation. As human thought 
and behavior is to some extent based on logic rather than instinct, we try to 
figure things out using ideas, meanings, and thought. Such intellectual behav- 
ior inevitably involves logic or considerations of a logical sort: some sense of 
what is relevant and irrelevant, of what supports and what counts against a 
belief, of what we should and should not assume, of what we should and 
should not claim, of what we do and do not know, of what is and is not im- 
plied, of what does and does not contradict, of what we should or should not 
do or believe. 

Concepts have a logic in that we can investigate the conditions under 
which they do and do not apply, of what is relevant or irrelevant to them, of 
what they do or don’t imply, etc. Questions have a logic in that we can inves- 
tigate the conditions under which they can be settled. Quranic Studies has a 
logic in that the Quran has purposes and a set of logical structures that bear 
upon those purposes: assumptions, concepts, issues, data, theories, claims, 
implications, consequences, etc. 

The concept of logic also plays an essential role in critical thinking. Un- 
fortunately, it takes a considerable length of time before most people become 
comfortable with its many uses. In part, this is due to people’s failure to study 
their own thinking in keeping with the standards of reason and logic. This is 
not to deny, of course, that logic is involved in all human thinking. It is rather 
to say that the logic we use is often implicit, unexpressed, and sometimes con- 
tradictory. 

According to the Quran to be logical is to be “reasonable” (‘aqala), to 
use one’s intellect (‘aq/). This course in Quranic Studies is to learn from 
Quranic logic. Events described in the Quran do not just happen. The sacred 
text’s description of events make sense when you understand its meaning. 

Questions should be asked with a method to them. Teachers should help 
students figure out the logic behind the sign (ayah) or signs (ayat). Their an- 


Lesson 103(6) 
(6AH) * 53 * (627-628 CE) 
swers should always reference particular Quranic signs. How they leam to 
support their answers by giving reasons and references to the sign(s) is im- 
portant, not any specific answer that they give. 

In many cases, Quranic learning has been through rote memorization and 
drills based on having memorized the signs. When students learn through this 
method, they are not logically informed as to what the Quranic signs are say- 
ing. They are learning only by association or rote memorization without con- 
necting the revelation to how they think or how they chose to live their life. 
As a result, students leam to think of the Quranic text as something they sim- 
ply memorize without ever understanding the meaning of what it says. In 
doing so, they do not integrate the meanings of the Quranic message into their 
lives, they do not “own” it. They rarely relate, that is, make relevant, what 
they have memorized to their own experience nor are they able to critique 
each by means of the other. They rarely try to test by making it a part of their 
everyday life. They rarely ask questions such as: 


Why is this so? How does this relate to what I already know? 
How does this relate to what I am learning in other classes? 


With the method of memorization of the sacred text, very few students 
ever think that they need to implement what they are learning in their life nor 
have they leamed how to do so. 

The Quranic vision of knowledge may be characterized as knowledge that 
is founded in understanding (fahm) and insight (tafagquh). This is indicated 
in the numerous references in the text which encourage rational observation, 
thought, and reflection on the observable world and the universe beyond. It is 
knowledge mixed with insight that the Quran has visualized in its expression 
(al-tafaqquh fi'l-din), that is, “understands the religion.” This means as a rea- 
sonable approach filled with curiosity to constructing a worldview of the 
Quranic message. The Quranic message, in other words, advises knowledge 
through analysis and understanding that generate insight rather than a purely 
rigid and authoritarian approach that teaches blind certainty and a closed- 
mindedness that results in an imprisonment of the mind so complete that the 
prisoner does not even know that his or her mind has been imprisoned. The 
two approaches are reflected in the familiar expressions: Faith based on de- 
tailed analysis (al-iman al-tafsilli) as opposed to undigested and uncompre- 
hended faith (a/-iman al-ijmali). The former is preferred by common 
acknowledgement of the clerics of all the leading schools of thought.' 


QURANIC CHAPTER 22: THE PILGRIMAGE (AL-HAJJ) 
SIGNS 22:39-22:48 


Madinah: Permission was given to those who are fought against 
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because they, they were wronged. 
And, truly, Powerful is God to help them, (22:39) 
those who were driven out from their abodes without right 
because they say: Our Lord is God! If not for God 
driving back humanity, some by some other, 
cloisters would be demolished and churches and synagogues 
and mosques in which is remembered in it 
the Name of God frequently. 
Truly, God will help whoever helps Him. 
Truly, God is Strong, Almighty. (22:40) 
Those who, if We established them firmly on the earth, 
they performed the formal prayer and they gave the purifying alms 
and they commanded to that which is honorable 
and they prohibited that which is unlawful. 
And with God is the Ultimate End of the command. (22:41) 
And if they deny you, surely, the folk of Noah denied before you 
and Ad and Thamud (22:42) 
and the folk of Abraham and the folk of Lot (22:43) 
and the companions of Midian. 
And Moses was denied, but I granted indulgence 
to the ones who are ungrateful. 
Again, I took them and how had been My disapproval! (22:44) 
And how many a town We caused to perish 
while they are ones who are unjust 
so that it be one that had fallen down in ruins 
and how much well water ignored and a tall palace! (22:45) 
Journey they not through the earth? 
Have they not hearts with which to be reasonable 
or ears with which to hear? 
Truly, it is not their sight that is in darkness, 
but their hearts that are within their breasts 
that are in darkness! (22:46) 
And seek they that you hasten the punishment? 
And God never breaks His Promise. 
And, truly, a day with thy Lord 
is as a thousand years of what you number. (22:47) 
How many a town / granted indulgence 
while it is one that is unjust. 
Again, / took it and to Me was the Homecoming. (22:48) 


COMMENTARY? 
It has not been God’s will to leave unarmed the advocates of 
faith, truth and goodness so that they face the forces of evil and false- 
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hood relying only on the power of their faith, or on the depth of good- 
ness in their hearts. The material power of evil can be very strong, 
able to shake people and blind their eyes. Besides, people can only 
endure hardships and trials up to a certain point. God knows all this 
and the limits of people’s ability. Therefore , He wanted the believers 
to endure the hardship only for a short period during which they 
would acquire the means to resist and to defend themselves. When 
they achieved this, they were given permission to fight aggression. 
Before stating this permission for self defense, God also tells them 
that it is He who will defend them: Truly, God defends those who be- 
lieved. (22:38) He also (6115 them that He dislikes their enemies be- 
cause of their treachery and ingratitude. Truly, God loves not any who 
is an ungrateful betrayer. (22:38) He has judged their position to be 
fully justified, because they are the ones who have endured injustice 
and persecution. They do not resort to aggression against others: Per- 
mission was given to those who are fought against because they, they 
were wronged. (22:39) Because they are the ones at the receiving 
end of wrongful aggression, they are reassured that God will grant 
them His support and protection: And, truly, Powerful is God to help 
them, (22:39) 

Furthermore, they have all the justification for going to war. 
They have been chosen to undertake a great humanitarian task, the 
benefits of which will not be theirs alone. Indeed these benefits will 
accrue to all believers. Their fight will ensure that people shall enjoy 
the freedom of belief and worship. Besides, they are the ones who 
have been wronged, the ones driven out of their homes without valid 
justification: those who were driven out from their abodes without 
right because they say: Our Lord is God! (22:40) 

It is the most truthful word any person can say, and the word 
everyone should say. Yet, it is because of their saying this that they 
have been driven out of their homes. Therefore why such injustice 
does not carry any semblance of right action. The Quranic statement 
makes it clear that these victims of aggression have no personal ob- 
jective to fight for; instead, they fight only for their faith. They seek 
no worldly gain. Personal and national interests that give rise to con- 
flicts, alliances and wars are of no appeal to them. Beyond that, we 
have the general rule that makes it clear that faith needs to be de- 
fended: (22:40) 

We note here that the sign mentions monasteries where priests 
devote all their time to worship, as well as places of public worship 
for Christians, Jews and Muslims. They are all vulnerable and can 
be destroyed, despite their sanctity and dedication for worship. Evil 
will not respect the fact that these places are made for extolling God’s 
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name, They are protected only through people’s efforts, with the ad- 
vocates of faith standing up to repel falsehood’s aggression. Indeed, 
falsehood and evil will not stop their aggression unless they realize 
that the truth has enough power to counter their own. Truth may he 
valued by people, but such value is not enough to provide it with pro- 
tection against aggression in man’s world. It requires the appropriate 
means of self defense. 
IN DEFENSE OF THE BELIEVERS 

We need to reflect a little on these short statements that provide 
profound insight into human nature. The first thing to note is that the 
permission to fight back is granted by God to those against whom 
the idolaters had waged a wrongful aggression. This permission starts 
with a statement that God defends the believers and dislikes aggres- 
sors: Truly, God defends those who believed. Truly, God loves not 
any who is an ungrateful betrayer. (22:38) 

These are the people who give succor to God, as they implement 
the way of life He has chosen for humanity. They rely on God alone, 
to the exclusion of any other power. It is such people that God prom- 
ises victory, and His promise is most assured. It will never fail. Here 
we see again that the victory granted to the Muslim community relies 
on the fulfilment of its conditions and the discharge of certain re- 
sponsibilities. All matters rest with God who determines what course 
events should take. He may change a defeat into victory or a victory 
into defeat when the foundation is not solid or responsibilities are ig- 
nored: (22:41) 

The victory granted by God is one that leads to the establishment 
of His code in human life. It is a code that ensures that truth, justice 
and freedom are fulfilled so that they can bring goodness into human 
life. No individual self-aggrandizement is allowed; no personal greed 
or desire tolerated. Such a victory has well-defined conditions, duties 
and a price. It is not granted as a personal favor to anyone. Nor does 
it continue when its objectives and duties are not fulfilled. 


PAST COMMUNITIES PUNISHED 

If they accuse you of falsehood, before their time, the people of 
Noah, the Ad and Thamud similarly accused [their prophets] of false- 
hood, as did the people of Abraham and the people of Lot, and the 
dwellers of Madyan; and so too was Moses accused of falsehood. [In 
every case] / granted indulgence to the ones who are ungrateful. 
Again, I took them and how had been My disapproval! (22:42-22:44) 
It is the same pattern seen over and over again, in all past messages 
up to the final one. Messengers are given signs and revelations, and 
there will always be those who deny the truth. Thus, when the idol- 
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aters in Makkah denied the message of the Prophet Muhammad, it 
was by no means a new trend nor did the Prophet experience an un- 
known pattem of hostility. 

Moses, however, is mentioned on his own as though the refer- 
ence to him constitutes a special paragraph: And Moses was denied, 
but / granted indulgence to the ones who are ungrateful. (22:44) Un- 
like other messengers, Moses was not accused of falsehood by his 
own people. It was Pharaoh and his chiefs that opposed Moses, lev- 
elling all sorts of accusations on him. Moreover, Moses was given 
very clear and numerous signs. Nevertheless, in all these cases, God 
granted the ungrateful respite for a while, in the same way as He now 
gave the ungrateful, the Prophet's own people who fiercely opposed 
him, time to reflect. He then punished all those past communities 
very severely. This is followed by a rhetorical question that stresses 
the frightening effect of God’s punishment: Again, / took them and 
how had been My disapproval! (22:44) The Arabic word, nakir, used 
here for ‘rejection’, carries added connotations of violent change. 
The question needs no answer, as it is well known: it was a rejection 
demonstrated through great floods, destruction, earthquakes, fearful 
hurricanes, and the like. Having made this very quick reference to 
the fate suffered by those communities, the chapter adds a general 
reference to past communities which suffered because of their atti- 
tude to the divine message: And how many a town We caused to per- 
ish while they are ones who are unjust so that it be one that had fallen 
down in ruins and how much well water ignored and a tall palace! 
(22:45) Numerous indeed were those towns and cities which suffered 
their inevitable doom as a result of their evildoing. Their fate is 
shown here most effectively: fallen down in ruins. 

As the chapter portrays these scenes, it adds another rhetorical 
question about their effects on the ungrateful: Journey they not 
through the earth? Have they not hearts with which to be reasonable 
or ears with which to hear? Truly, it is not their sight that is in dark- 
ness, but their hearts that are within their breasts that are in dark- 
ness! (22:46) Emphasis is here placed on the location of hearts in 
people's bodies, which serves to amplify the blindness of those hearts 
in particular. Had those hearts been able to reflect on the scenes por- 
trayed, they would have remembered and people’s eyes would have 
been tearful. They would have moved towards faith, at least as a re- 
sult of fearing an end like the ones that befell other communities. 

But the ungrateful did not wish to reflect on such scenes demon- 
Strating God’s punishment. Instead they tried to hasten their own 
punishment which God had delayed until a particular point in time 
known only to Him: And seek they that you hasten the punishment? 
(22:47) 
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It is the same story with the ungrateful in all generations. They 
see with their eyes the ruins of cities destroyed for their wrongdoing, 
and they hear their histories, but they, nevertheless, follow in their 
footsteps overlooking their fate. If they are reminded of what hap- 
pened to earlier communities, they nonetheless consider it unlikely 
that they will suffer the same fate. But if God grants them respite to 
test them further, they grow arrogant and heedless. They even 
ridicule anyone reminding them that they could suffer as people be- 
fore them suffered. What is more they add to such ridicule a request 
for their punishment to be hastened. Here they are told that: And God 
never breaks His Promise.Such a promise or waming will inevitably 
come to pass at the time God, in His infinite wisdom, determines. If 
people hasten its fulfilment, it will not be made to come before its 
appointed time, because its delay is for a purpose known to God, and 
that purpose will not fail so as to grant human beings their ignorant 
wishes. Moreover, time is calculated differently by God: And, truly, 
a day with your Lord is as a thousand years of what you number. 
(22:47) 

He gave respite to many past communities, but such respite did 
not save them from punishment when they persisted in their wrong- 
doing. This is a rule which God has set in operation and it cannot 
fail: How many a town / granted indulgence while it is one that is un- 

just. Again, I took it and to Me was the Homecoming, (22:48) Why 
would the ungrateful Arab, then, hasten their own punishment and 
deride God’s warming when it is only a temporary respite that God 
grants such people? 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
What does it mean to be a monotheist? 
What does it mean to be reasonable? 
How would explain these signs to someone else? 
Does what you say follow from the evidence that the signs give? 


How would your rate yourself? Put a check by the ability you feel confi- 
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dent you have learned. 


1 was able to relate the content of the above signs to practical situations 
in my life. 

1 knew that ፤ had connected the Quranic message when I was able to tell 
someone in my own words what this sign says. 
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LESSON 103(7). CRITICAL THINKING QURANIC INTELLECTUAL 
STANDARD 


DEFINITIVENESS (TO BE PRECISE) 

Definitive means to be conclusive, final, ultimate, precise: (muhkama). 
Definitive indicates that something is exact and accurate. It is an important 
aspect of Quranic critical thinking. It is part of strategies such as clarifying 
issues, conclusions, or beliefs and clarifying and analyzing the meanings of 
words and phrases. Not only is definitive a standard to be used when analyzing 
the Quranic message, but in expressing the Quranic message as well. That is, 
precision of expression is implied in the above strategies and forms an impor- 
tant part of reasoned dialogue and dialectic. 


QURANIC CHAPTER 22: THE PILGRIMAGE (AL-HAJJ) 
SIGNS 22:49-22:57 
Madinah: Say: O humanity! Truly, I am only 
a clear warner to you. (22:49) 
So those who believed and did as ones in accord with morality, 
for them is forgiveness and a generous provision. (22:50) 
And those who endeavored against Our signs, ones who strive to 
thwart, those are the Companions of Hellfire. (22:51) 
Makkah: And We sent not before you any Messenger 
nor Prophet but when he fantasized, Satan cast fantasies into him. 
But God nullifies what Satan casts. 
Moreover, God set clear His Signs 
and God is Knowing, Wise. (22:52) 
for He makes what Satan casts a test 
for those who in their hearts is a sickness 
and their hearts, ones that harden. 
And, truly, the ones who are unjust are in a wide breach. (22:53) 
And those who were given the knowledge 
know that it is The Truth from your Lord, 
so that they believe in it and humble their hearts to Him. 
And, truly, God is One Who Guides 
those who believed to a straight path. (22:54) 
And those who were ungrateful 
cease not to be hesitant about it 
until the Hour approaches them suddenly 
or the punishment approaches them on a withering Day. (22:55) 
Madinah: On that Day the dominion will belong to God. 
He will give judgment between them. 
So those who believed and did as the ones accord with morality 
will be in Gardens of Bliss. (22:56) 
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And those who were ungrateful and denied Our signs, 
for them will be a despised punishment. (22:57) 
COMMENTARY? 
A PARTING OF THE WAYS 

At this point in the narrative describing the fate of past commu- 
nities, and outlining the rule conceming those who persist in denying 
God’s messages, the chapter addresses the Prophet instructing him 
to warn people and explain the inevitable outcome: ay: O humanity! 
Truly, I am only a clear warner to you. So those who believed and 
did as ones in accord with morality, for them is forgiveness and a 
generous provision. And those who endeavored against Our signs, 
ones who strive to thwart, those are the Companions of Hellfire. 
(22:49-22:51) We note that in this context, the Prophet’s task is 
clearly stated as one of giving people a clear and plain warning, that 
leaves no room for ambiguity. This fits the immediate situation of 
stubbom rejection of God’s message that makes people hasten their 
own doom. 

His message, making its principles and values clear, perfects His 
revelations and removes all doubt that may surround its values and 
method of action. Whenever We sent forth a messenger or a prophet 
before you, and he was hoping for something, Satan would throw 
some aspersion on his wishes. (22:52-22:54) 

There are many reports about the events leading to the revelation 
of these signs,but Ibn Kathir describes all these reports as lacking in 
authenticity. The most detailed of these reports is attributed to al- 
Zuhri, a leading Hadith scholar of the generation that followed the 
Prophet’s Companions. It mentions that Chapter 53, The Star, was 
revealed at a time when some idolaters said to one another that they 
would leave Muhammad and his Companions alone if only he would 
say a good word about the idols they worshipped. The report goes as 
follows: 

They felt that the Prophet did not criticize the Jews and Chris- 
tians who opposed him in the same way as he denounced the prac- 
tices of the idolaters. The Prophet was very grieved by their 
continued denial of his message and the persecution they inflicted 
on his Companions. He still hoped that they would be able to recog- 
nize divine guidance. God then revealed the chapter, The Star (see 
Book Year 2), including the following: (53:19-53:21) At this mention 
that the pagan’s worshipped idols, Satan added the words: these are 
the sublime birds, whose intercession is to be hoped for. These were 
nothing but the rhyming words of Satan’s invention, but they touched 
the hearts of all idolaters in Makkah who kept repeating them and 
expressing their delight to one another, claiming that Muhammad 
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had returned to his old religion, practiced by his people. 

When the Prophet completed the recitation of the chapter, he 
prostrated himself, and all those present, Muslims and idolaters alike, 
also prostrated themselves. The only exception was al-Walid ibn al- 
Mughayrah, an old man, who took a handful of dust and placed it on 
his forehead. Both parties were amazed at this common prostration 
when the Prophet prostrated himself. Muslims were amazed that the 
idolaters should prostrate themselves when they did not believe in 
God, particularly because they were unaware of what Satan made 
the idolaters hear. The idolaters, on the other hand, were reassured 
by what Satan had introduced through the Prophet'shopes and im- 
plied to them that the Prophet read those words as he recited the 
chapter. 

Therefore, they prostrated themselves because their idols were 
praised.All this was soon widely known, and Satan helped to circu- 
late it. Before long, the news travelled to Abyssinia, where some 
Muslims had sought refuge, including Uthman ibn Maun. They were 
told that the people of Makkah had embraced the Quranic message 
and offered the formal prayer with the Prophet. They also came to 
know of al-Walid ibn al-Mughayrah’s gesture of prostration on a 
handful of dust he raised to his forehead. They felt that Muslims were 
now safe in Makkah, which prompted some of them to speedily re- 
tum. But then God nullified Satan’s aspersion and made His revela- 
tion clear and perfect, preserving it from Satanic fabrication. It was 
as God said: And We sent not before you any Messenger nor Prophet, 
but when he fantasized, Satan cast fantasies into him. But God nul- 
lifies what Satan casts. Again, God set clear His signs. And God is 
Knowing, Wise, for He makes what Satan casts a test for those who 
in their hearts is a sickness and their hearts, ones that harden. And, 
truly, the ones who are unjust are in a wide breach. (22:52-22:53) 
When God made His judgment clear and purged from it the Satanic 
rhyme, the idolaters increased their persecution of the Muslims. 


FOILING SATAN’S EFFORTS 

Does God foil Satan's scheming and make His revelations clear 
so that the right course to be followed is clearly mapped? And God 
is Knowing, Wise. Those with sickness in their hearts and minds find 
in such situations fertile ground for controversy: And, truly, the ones 
who are unjust are in a wide breach. (22:53) At the opposite end, 
people endowed with true knowledge and wisdom are reassured by 
God’s clear verdict: And those who were given the knowledge know 
that it is The Truth from your Lord, so that they believe in it and hum- 
ble their hearts to Him. And, truly, God is One Who Guides those 
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who believed to a straight path. (22:54) 


Hasty Hopes 

The chapter adds a comment on the fact that God protects His 
message against Satan's scheming, emphasizing that those who reject 
it will be vanquished, and that humiliating torture awaits them. 

Yet the ungrateful will not cease to be in doubt about Him until 
the Last Hour comes suddenly upon them, or suffering befalls them 
on a day with no more [days] to follow. On that day, all dominion 
shall belong to God. He shall judge between them. Thus, all who be- 
lieve and do righteous deeds shall find themselves in gardens of bliss, 
whereas for the ungrateful who have denied Our revelations there 
shall be shameful suffering in store: (22:55-22:57) 

Such is the attitude of the ungrateful to the Quran in general. It 
is mentioned here as it closely relates to their attitude to whatever 
aspersion Satan may try to cast in the hopes of God’s Prophets and 
Messengers, i.e., the two situations are inter-linked. They continue 
to have doubts about the Quran because their hearts have not felt the 
sort of pleasure and happiness it imparts so that they appreciate the 
truth it advocates. They continue to be in such state of doubt until 
the Hour approaches them suddenly or the punishment approaches 
them on a withering Day. (22:55) Such suffering befalls them on the 
Day of Judgement, which is described in the Quranic text as sterile, 
in the sense that it is not followed by any other day. 

Such suffering is the right recompense for their scheming against 
the divine faith, denying God’s clear revelations, and for their wilful 
refusal to obey Him. (22:56-22:57) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


DEVELOPING QuRANIC CRITICAL THINKING SKILLS 
LEARNING TO THINK QURANICALLY 


I tried using writing as a way to leam by writing summaries in my own 
words of important points from the Quranic signs here. 

I was able to formulate test questions. 

1 wrote out answers to my own questions. 

I was able to get in touch with my emotions. 
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I learned that whenever ፤ feel some negative emotion, I ask myself: 
What, exactly, is the thinking leading to this emotion? 
For example, if I are angry, ask myself, what is the thinking that is making 
me angry? 
What other ways could | think about this situation? 
For example, can | think about the situation so as to see the humor in it 
and what is pitiable in it? 
If I can, concentrate on that thinking and my emotions, I will 
(eventually) shift to match them. 
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LESSON 103(8). CRITICAL THINKING QURANIC INTELLECTUAL 
STANDARD 
CONNECTING COMPLEXITIES AND INTERRELATIONSHIPS 

To connect complexities and interrelationships is an intellectual standard 
for critical thinking. This relates to the complexities and interrelationships be- 
tween and among the Quranic signs. They require you to think beneath the 
surface of what the section or sign is saying. Exploring the Quranic message 
in the classroom depends on the quality of commitment of you and your class- 
mates to develop your ability to discern the depth of what you are studying. 


QURANIC CHAPTER 22: THE PILGRIMAGE (AL-HAJJ) 
SIGNS 22:58-22:64 
Madinah: And those who emigrated in the way of God, 
then, they were slain or died, 
certainly, God will provide them a fairer provision. 
And, truly, God, certainly, 
He is Best of the ones who provide. (22:58) 
Certainly, He will cause them to enter a gate 
with which they will be well-pleased. 
And, truly, God is, certainly, Knowing, Forbearing. (22:59) 
That is so! And whoever chastises for injustice 
with the like of what he was chastised, 
and, again, suffered an injustice, 
God will, certainly, help him. 
Truly, God is Pardoning, Forgiving. (22:60) 
That is because God causes the nighttime 
to be interposed into the daytime 
and He causes the daytime 
to be interposed into the nighttime. 
And, truly, God is Hearing, Seeing. (22:61) 
That is because God, He is The Truth. 
And what they call to other than Him, it is falsehood. 
And that God, He is The Lofty, The Great. (22:62) 
Have you not considered that God caused water 
to descend from heaven? 
Then, in the morning, the earth becomes green. 
Truly, God is Subtle, Aware. (22:63 
To Him belongs whatever is in the heavens 
and whatever is in and on the earth. 
And, truly, God, He is The Sufficient, The Worthy of Praise. (22:64) 
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COMMENTARY?” 
A FITTING REWARD 

Migration, or leaving one’s home, to serve God’s cause repre- 
sents a desertion of every comfort whether it be family, community 
and childhood memories, or property and material comforts. (22:58- 
22:59) When one puts one’s faith ahead of all this for no other reason 
than to eam God’s pleasure, one demonstrates that such a prize is 
more valuable than all material goods. 

Those who are targets of human aggression may not be able to 
tolerate such treatment or bear it with patience. They would rather 
respond in kind, measure for measure. If aggressors persist, and con- 
tinue with their oppression, God is certain to support the oppressed 
and help them against those who are unjust: (22:60) The condition 
that must be fulfilled for God’s help to be forthcoming is that the ac- 
tion must be one of retaliation, seeking to repel aggression. Such help 
is not forthcoming for aggression of any sort. Moreover, retaliation 
must not be excessive; rather it must be limited in scale, replying, 
measure for measure, to the original aggression. 

The comment made in the sign on the nature of this retaliation 
is that Truly, God is Pardoning, Forgiving. It is He who forgives and 
absolves. Human beings have no say in this. Indeed they may prefer 
to retaliate and to repel aggression. Given their nature, they are al- 
lowed to pursue such retaliatory action. God will help them 
achieve victory. 

(0005 promise of help to victims of aggression is linked to un 
versal laws that testify to His power. These laws operate most accu- 
rately, without fail, which, in tum, suggests that God’s help to those 
at the receiving end of aggression is one of the unfailing universal 
laws He has set in operation. (22:61) 


ABSOLUTE TRUTH 

All this relates to the essential fact that God is the ultimate and 
absolute truth. His is the truth that controls the universe and operates 
its systems. Everything else is false, irregular, and cannot be main- 
tained: That is because God, He is The Truth. And what they call to 
other than Him, it is falsehood. (22:62) 

This is an adequate explanation and a guarantee that truth and 
justice will inevitably triumph, while falsehood and aggression are 
certain to be defeated. It is the same guarantee that the laws of the 
universe will operate without fail. One of these laws and phenomena 
is that the truth will be victorious and falsehood will suffer a humil- 
iating defeat. God is certainly far superior to any absolute ruler who 
seeks to demonstrate his power over the weak. The sign concludes 
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with this comment: Ard that God, He is The Lofty, The Great. (22:62) 
Therefore , He will not allow aggression to swell, or injustice to he 
everlasting. 

Further natural phenomena are shown as permanent indicators 
of God’s power: Have you not considered that God caused water to 
descend from heaven? Then, in the morning, the earth becomes 
green. Truly, God is Subtle, Aware. (22:63) We see this happening 
all the time: rain pours down from the skies and the earth becomes 
green within a very short period. To Him belongs whatever is in the 
heavens and whatever is in and on the earth. And, truly, God, He is 
The Sufficient, The Worthy of Praise. (22:64) He is in need of nothing 
of what lives in the heavens and earth. Indeed all praise is due to Him 
for the favors He bestows on all His creatures. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
How to Build Your Argument from a few main ideas. State where 
you are going and what you will prove. 


Know your audience: where are they coming from? 

Cover mutual ground as a starting point. 

Use familiar vocabulary to begin; introduce and define new concepts 
gradually. 

Adapt the presentation’s goals with the interests of your audience. 

Treat each audience as a unique group. 

Convince them with facts and logic. 

Demonstrate that you know what you are talking about, but on their 
level! 

Review and summarize in your conclusion. 

Summarize what you’ve told them. 

Check for comprehension. 

Leave time for questions and discussion. 

Follow up with options so audience can contact you. 
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How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I thought about the depth of interrelationships as expressed in this sign 
between God, the Messenger and the believers 
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LESSON 103(9). CRITICAL THINKING INTELLECTUAL 
STANDARD 
APPROPRIATENESS 

Appropriate means bearing upon or relating to the matter at hand, that is 
understanding the Quranic message. It implies a close logical relationship 
with, and importance to, what the Quran is revealing. Its relevance and validity 
of information helps in structuring problems and solving them. The appropri- 
ateness of the Quran's message has been clear for over 1400 years as it is the 
model which the believers follow. 

It is not the effort that you put into this Quranic Studies that is evaluated, 
but the quality of your leaming. Quranic appropriateness connects to its teach- 
ing you how to think. Once you have assessed the issues, concepts and infor- 
mation relevant to the particular sign or signs, your thinking will be focused 
on the task, question or problem related from the sign or signs. 

The Quranic message conforms to the principles of good reasoning, It is 
sensible and teaches good judgment through its consistent, logical, complete, 
relevant and appropriate arguments on issues that are important to human life. 
Being sensitive with an ability to judge appropriateness is only developed with 
continuous practice, practice in distinguishing the relevant from the irrelevant, 
by evaluating what is appropriate and by arguing for and against the appro- 
priateness of facts. 


QURANIC CHAPTER 22: THE PILGRIMAGE (AL-HAJJ) 
SIGNS 22:65-22:72 
Madinah: Have you not considered 
that God caused to be subservient to you 
what is in and on the earth? 
And the boats run through the sea by His command. 
And He holds back the heaven so that it not fall on the earth, 
but by His permission. 
Truly, to humanity God is Gentle, Compassionate. (22:65) 
And it is He Who gave you life and, again, He will cause you to die 
and, again, He will give you life. 
Truly, the human being is ungrateful. (22:66) 
For every community We assigned devotional acts 
so that they be ones who perform rites. 
So let them not bicker with you in the command. 
And call you to your Lord. 
Truly, you are on a guidance, that which is straight. (22:67) 
And if they disputed with you, then, you say: 
God is greater in knowledge about what you do. (22:68) 
God will give judgment among you on the Day of Resurrection 
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about what you had been at variance in it. (22:69) 
Have you not known that God knows what is in the heaven 
and the earth? Truly, that is in a Book. 
Truly, that is easy for God. (22:70) 
And they worship other than God, 
that for which He sent not down any authority 
and of what they have no knowledge. 
And there is no helper for the ones who are unjust. (22:71) 
And when Our signs are recounted to them, clear portents, 
you will recognize on the faces of those who were ungrateful, 
that they are the ones who are rejected, 
They are about to rush upon those who recount Our signs to them. 
Say: Shall I tell you of worse than that? 
God promised the fire to those who were ungrateful. 
And miserable will be the Homecoming! (22:72) 


COMMENTARY” 
Mercy WITHOUT LIMIT 

Once more the chapter points out some of the aspects of God’s 
power as seen in nature: (22:65) This draws people’s attention to the 
earth they live on, which contains a wide variety of powers and 
wealth which God has made subservient to man. 

Have you not considered that God caused to be subservient to 
you what is in and on the earth? (22:65) It is God who created the 
laws that allow ships to sail through the sea, and who gave the human 
being the necessary means to discover these laws and utilize them to 
his benefit. Had the nature of the sea, or the ships, or man’s powers 
of understanding and leaming been different, none of this could have 
happened. 

And He holds back the heaven so that it not fall on the earth, 
but by His permission. Truly, to humanity God is Gentle, Compas- 
sionate. (22:65) It is He who created the universe and chose its ap- 
propriate system. It is He who has made its laws which ensure that 
celestial bodies remain far apart from each other. 

God Almighty holds the celestial bodies so that they may not 
fall upon the earth’ through the system He has devised for the uni- 
verse. He keeps them from falling ‘except by His leave.’ This is a 
reference to a time when He may decide to stop this system for a pur- 
pose He, in His infinite wisdom, wishes to happen. The chapter com- 
pletes its reference to aspects of God’s power and the perfection of 
natural laws by speaking of the human soul. It talks of human exis- 
tence, life and death: (22:66) The first life is a miracle renewed with 
every child bom at every moment of the night and day. Its secret con- 
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tinues to fill man’s mind with wonder and to leave a vast area for us 
to contemplate. Death is also a secret that the human being cannot 
fathom. It occurs within a brief moment, yet the gulf between the na- 
ture of life and that of death is vast indeed, leaving a similarly vast 
area for contemplation. Life after death is something that lies beyond 
our faculties of perception, but our present life provides ample evi- 
dence for it. This is a further area for contemplation. 


No ROOM FOR ARGUMENT 

Every community (22:67-22:70) has its own way of life, 
thought, behavior and beliefs, and these are subject to the consistent 
and accurate laws God has set to regulate people’s nature, thinking, 
feelings and reactions to outside influences. A community that opens 
its hearts to the pointers to divine guidance and responds to relevant 
pointers in the universe and within the human soul finds its way to 
God. In this, it will benefit by the numerous signs pointing to His 
Oneness and encouraging compliance with His orders. By contrast, 
a community that shuts its mind to all this is in the wrong, sinking 
deeper into error. 

God instructs the Prophet not to allow the ungrateful any chance 
to dispute with him over his mission, or the way of life he advocates. 
He must continue to implement it, paying no heed to anyone who 
wants to engage in argument and dispute. His is a straightforward 
way, as God Himself testifies: Truly, you are on a guidance, that 
which is straight. (22:67) This gives him ail the reassurance he needs 
to follow divine guidance. 

If the ungrateful try to dispute with him, he should cut short such 
arguments. It is no use wasting time and effort: And if they disputed 
with you, then, you say: God is greater in knowledge about what you 
do. (22:68) Argument can be useful with people whose hearts and 
minds are open to receive guidance, seeking knowledge and seriously 
searching for the right evidence. God will judge between all creeds 
and ways of life and their followers: God will give judgment among 
you on the Day of Resurrection about what you had been at variance 
in it. (22:69) He is the judge to whom no one can object, because on 
that day 811 argument is abandoned. Nor can there be any argument 
about the final judgement. 

God makes His judgment on the basis of His perfect knowledge. 
He does not lose sight of any circumstances, and no motive or feeling 
is withheld from Him. He knows everything in the heavens and the 
earth, including people’s intentions, motives, actions and reactions: 
Have you not known that God knows what is in the heaven and the 
earth? Truly, that is ina Book, (22:70) God’s knowledge is not sub- 
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ject to any of the influences that erase things from memory or cause 
forgetfulness. His record is complete and perfect. Therefore the sign 
concludes with the statement: Truly, that is easy for God. (22:70) 

Having made it clear to the Prophet that he must not allow the 
ungrateful a chance to dispute with him over his right way, the chap- 
ter shows how flawed and flimsy the way followed by the ungrateful 
is. It betrays total ignorance of the truth. They are deprived of God’s 
help, and as such they have none to help them: (22:71) 

The most singular thing is that while they worship false deities 
of which they have no knowledge, they refuse to listen to the voice 
of truth. They are hardened in their attitude, threatening to strike at 
those who recite God’s revelations to them: (22:72) 

Therefore, the Quran delivers a clear warning, pointing to the 
inevitable outcome: Say: Shall ያ tell you of worse than that? (22:72) 
What is worse than the evil they harbour within themselves, and the 
oppression they embark upon? God promised the fire to those who 
were ungrateful. (22:72) This is the right reply for the oppression 
they engage in. And the final comment is: And miserable will be the 
Homecoming! (22:72) 


STUDENT ASSIGNMENT 
EXAMPLE OF HOw CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 

What factors make the interrelationship among believers a 
difficult problem in terms of being part of a community? 

What are some of the complexities of this question? 

Is this question simple or complex? 

Is it easy or difficult to answer well and truly? 

What makes this a complex question? 

How are we dealing with the complexities inherent in the 
question? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


I was able to explain the main points of the signs to another student. 
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LESSON 103(10). CRITICAL THINKING INTELLECTUAL 
STANDARD 
WORTHINESS (FOCUSING ON THE IMPORTANT) 
Sufficiently great or import to be worthy of attention. 


QURANIC CHAPTER 22: THE PILGRIMAGE (AL-HAJJ) 
SIGNS 22:73-22:78 
Madinah: O humanity! A parable was propounded, 
so listen to it. 
Truly, those whom you call to other than God 
will never create a fly, even if they were gathered together for it. 
And when the fly is to rob them of something, 
they would never seek to deliver it from the fly. 
Weak were the ones who are seekers 
and the ones who are sought. (22:73) 
They duly measured not the measure of God. 
Truly, God is Strong, Almighty, (22:74) 
God favors from the angels messengers and from humanity. 
Truly, God is Hearing, Seeing. (22:75) 
He knows what is in advance of them, and what is behind them, 
and to God all matters are returned. (22:76) 
O those who believed! Bow down and prostrate yourselves, 
and worship your Lord, and accomplish good 
so that perhaps you will prosper.f (22:77) 
And struggle for God in a true struggling. 
He elected you and made not for you 
in your way of life any impediment. 
It is the creed of your father Abraham. 
He named you the ones who submit to God before 
and in this Recitation that the Messenger be a witness over you 
and you are witnesses over humanity. 
So perform the formal prayer and give the purifying alms 
and cleave firmly to God. 
He is your Defender. How excellent a Defender 
and how excellent a Helper! (22:78) 


COMMENTARY® 
POWERLESS MAN 

The chapter now makes a powerful, universal declaration that 
all deities people associate with God, including the ones to which 
the wrongdoers appeal for help, are weak and powerless. Their weak- 
ness is shown in a bustling and captivating scene: Humanity. An 
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aphorism is set forth; hearken, then, to it. (22:73) 

The chapter adds another dimension in describing their power- 
lessness: And when the fly is to rob them of something, they would 
never seek to deliver it from the fly. (22:73) False deities, be they 
idols or humans, cannot retrieve anything from a fly when it robs 
them of it. Flies can rob people of that which is precious indeed. At 
the same time, a fly carries agents of some very serious diseases, 
such as tuberculosis, typhoid, dysentery and conjunctivitis. It can de- 
prive a person of his eyes or other organs, or indeed deprive him of 
his life. A weak and contemptible fly can rob a human being of what 
he can never retrieve. 

This powerful image stating a clear aphorism concludes with a 
simple comment: Weak were the ones who are seekers and the ones 
who are sought. (22:73) This comment further emphasizes the effects 
generated by the sign as a whole. 

At this moment when we realize how weak and contemptible 
these false deities are, the chapter denounces the ungrateful for their 
faulty concept of God, clearly stating God’s power: They duly meas- 
ured not the measure of God. Truly, God is Strong, Almighty, (22:74) 
How could they understand Him as He really is when they associate 
with Him such powerless deities that cannot even create a fly? What 
understanding of God have they, when they see His highly sophisti- 
cated creation and yet they consider as equal to Him beings that can- 
not create even a little fly? 

The chapter then mentions that God Almighty chooses His angel 
messengers to deliver His revelations to prophets, and chooses His 
human messengers to address humanity. All this is done on the basis 
of immaculate knowledge and total ability: (22:75-22:76) 

The choice of both angel and human messenger is made by the 
Almighty, and it was from the Almighty that Muhammad received 
the Quranic message. It was God who chose Muhammad to be His 
Messenger to humanity. How could he be compared to those who 
rely on deities that are both weak and contemptible? Truly, God is 
Hearing, Seeing. He knows what is in advance of them, and what is 
behind them. His knowledge is perfect, immaculate, complete. Noth- 
ing present or absent, near or distant escapes God’s knowledge. 75 
God all matters are returned. (22:76) He is the ultimate arbiter, who 
has power over all things. 


STRIVING FOR THE RIGHT CAUSE 

Having exposed the absurdity of the idolaters’ beliefs and the 
ignorance their worship rituals reflect, the chapter makes a final ad- 
dress to the Muslim community, urging it to be true to its beliefs and 
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to stick to the right way of life. (22:77-22:78) 

And struggle for God in a true struggling. (22:78) This includes 
striving against one’s enemies, laziness, evil and corruption. All these 
must be equally resisted. It is God who has assigned to you this mas- 
sive responsibility and chosen you to fulfil it: “It is He who has cho- 
sen you.” This choice adds to the seriousness of the responsibility, 
which means that it cannot be shrugged off or abandoned. Indeed it 
is an honor God has bestowed on the Muslim community for which 
it should be infinitely grateful. 

Moreover, the assigned task is entwined with God’s grace: He 
elected you and made not for you in your way of life any impediment. 
(22:78) Indeed, the Quranic message, with all its duties, worship and 
laws always observes the human being’s nature and abilities. It aims 
to satisfy human nature and release human abilities so that they are 
used constructively. Human nature must neither be suppressed nor 
left without control. Moreover, the Quranic way of life has a long 
history in human life, linking the past with the present. // is the creed 
of your father Abraham. (22:78) It is the system that has continued 
on earth since the time of Abraham, without any long gap that allows 
the divine faith to be totally distorted, as happened in some periods 
prior to Abraham’s time. 

God has given the name ‘Muslim’ to the community that be- 
lieves in His Oneness, and this name remained the same whether in 
olden days or in the Quran: He named you the ones who submit to 
God before and in this Recitation. The Quranic message means sur- 
rendering oneself totally to God, attributing no share of Godhead to 
anyone else. Thus, the Muslim community has enjoyed the same sys- 
tem across successive generations, and with successive messages and 
messengers, up to the time of the Prophet Muhammad. It was then 
that the divine message was entrusted to the Muslim community. 
Thus, the past, present and future are interlinked as God wants that 
the Messenger be a witness over you and you are witnesses over hu- 
manity. (22:78) 

The Prophet is, thus, a witness defining the way the Muslim 
community should follow, pointing out right and wrong, and the 
Muslim community fulfils the same task with regard to humanity at 
large. It occupies the position of trustee by virtue of the standards 

established by its laws, education and concepts relating to life and 
to the universe. Needless to say, the Muslim community cannot fulfil 
this role unless it implements God’s message fully in life. When the 
Muslim community abandoned this role and deviated from the divine 
code of living, God removed it from this leadership, leaving it trailing 
well behind. It will continue to be in this humiliating position until 
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it resumes its role chosen for it by God. 

To ensure such a retum, it must be fully prepared for it. There- 
fore the order: (22:78) Prayer provides a link between the weak and 
mortal individual and the source of power, while zakat provides a 
strong link between members of the community, ensuring security 
for all. Holding fast to God is the strong tie that is never severed. 

With such resources, the Muslim community can resume the role 
of human leadership for which God has chosen it. It will also be able 
to utilize the material resources people consider to be sources of 
strength. The Quran does not overlook these; on the contrary, it wants 
the Muslim community to be equipped with them, alongside the re- 
sources that are available only to believers who strive to enrich life 
with all that is good and right. The great advantage of the divine way 
of life is that it takes humanity by the hand along the way that raises 
it to the highest position of perfection achievable in this life. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
Stage 1 
- Develop a statement of the topic 
- List what you understand, what you’ve been told and what 
opinions you hold about it 
- Identify resources available for research 
- Define timelines and due dates and how they affect the 
development of your study 
- Print the list as your reference 
Stage 2 
- Define your destination, what you want to learn 
- Clarify or verify with your teacher or an “expert” on your subject 
- Develop your frame of reference, your starting point, 
by listing what you already know about the subject 


What opinions and prejudices do you already have about this? 
What have you been told, or read about, this topic? 
What resources are available to you for research 
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When gathering information, keep an open mind 
Look for chance resources that pop up! 
Play the “reporter” and follow leads 
If you don’t seem to find what you need, ask librarians or your 


teacher. 
How does your timeline and due dates affect your research? 


Stage 3 
Keep in mind that you need to follow a schedule. 

- Work back from the due date and define stages of development, 
not just with this first phase, but in completing the whole project. 


Summary of Critical Thinking: 

1, Determine the facts of a new situation or subject without 
prejudice 

2. Place these facts and information in a pattern so that you can 


understand them 
3. Accept or reject the source values and conclusions based upon 


your experience, judgment, and beliefs 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


I am frequently able to explain these signs to someone. 
I know that if 1 cannot explain these sign to someone else, it shows 
that I have not learned them well enough. 
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INTERLUDE: THE TREATY OF HUDAYBIYAH 

The Messenger saw himself in a dream entering the Sacred 
Mosque in Makkah together with his Companions, some of them 
having shaven their heads and some with their hair cut short. The un- 
grateful in Makkah had prevented them entry into Makkah since their 
migration to Madinah. They did not even allow them entry during 
the four sacred months that all Arabs honored in the pre-Quranic pe- 
riod, laying down their arms and regarding fighting during these 
times as a great enormity. Entry into Makkah during these four 
months was free for all, in perfect safety. Even people involved in 
vengeance killings would meet in peace at this time. A man would 
come across the killer of his father or brother without raising a finger 
against him, or trying to prevent his entry into the Sacred Mosque. 
Nevertheless, the ungrateful in Makkah violated their well-estab- 
lished traditions, preventing the Messenger and the Muslims from 
entering Makkah throughout the six years that followed their migra- 
tion to Madinah. Then the Messenger had this dream and reported it 
to his Companions who were delighted with it, realizing that a dream 
by a messenger would certainly come true. 

The Messenger announced to his Companions and to the Ara- 
bian tribes around Madinah that he intended to visit Makkah to honor 
the Kabah and to worship there. He invited them all to join him. Most 
of the Arabian tribes which had not yet accepted the Quranic message 
were highly reluctant to join this peaceful expedition because they 
feared that the ungrateful were bound to resist the Muslims and pre- 
vent them from entering Makkah. If the ungrateful were determiner 
to stop the Muslims, an armed conflict might erupt. Therefore, those 
Arabian tribes wanted to stay out of it. The Muslims, however, were 
very glad to join the Messenger, who marched at the head of some 
1,400 of his followers. 

The Messenger, however, marched on until he arrived at a place 
called Ghadir al-Ashtat where Bishr ibn Sufyan gave him his report 
that the ungrateful were mobilizing and seeking the help of others to 
fight him and prevent him from entering Makkah. The Messenger 
was distressed at this report. He said: How ill-advised is the ungrate- 
ful! What would they lose if they were to leave me alone addressing 
my message to the rest of Arabia? If those Arabs were to kill me, the 
ungrateful would have what they wish. If I am to be the victorious, 
they must either accept the Quranic message without having suffered 
any losses, or fight me with their forces intact. What do they think? 
By God, I will continue to strive for the message God has given me 
until it is triumphant or I die. 

Reflecting on the new situation after he had learnt that the un- 


INTERLUDE 
(6AH) * 78 ° (627-628 CE) 

grateful were preparing for armed conflict, the Messenger decided 
to try to avoid such an eventuality. Therefore, he asked whether any- 
one in his camp was able to lead them through a route which took 
them away from the ungrateful, so that they could avoid an armed 
conflict with their advance force. A man from the tribe of Aslam 
came forward and led them through a very rough route which was 
very hard for the Muslims. Eventually, they found themselves in an 
open area which was easy to cross. The Messenger commanded them 
to take the right-hand route until they finally arrived at the plain of 
al-Hudaybiyah, to the south of Makkah, which was only a day's walk 
from the Holy City. 


A DECLARATION OF PEACE 

Suddenly, the Messenger’s she-camel sat down. People shouted 
at her to make her rise again, but she would not move. Some people 
suggested that she refused to go forward. The Messenger told them 
that such a refusal was not in her nature. He said: She is held back 
for the same reason which held back the elephant. 

This was a reference to an incident which took place nearly sixty 
years earlier when Abraha, the ruler of the Yemen, was riding an ele- 
phant at the head of a large force, whose aim was to destroy the 
Kabah. Shortly before arriving in Makkah, the elephant sat still and 
would not move forward; it was ready to go back. Shortly afterwards, 
Abraha's army was attacked by birds which dropped stones at the 
army and destroyed it. The story is mentioned in a short Chapter of 
the Quran entitled, The Elephant: (105:1-105:5) 

The Messenger then declared: By Him Who holds my soul in 
His hand, I shall respond favorably to any proposal the ungrateful 
puts to me today which helps establish good relations and guarantees 
respect to God’s sanctuaries. He then ordered his Companions to en- 
camp. 


SUCCESSIVE EMISSARIES 

When the ungrateful realized that the Messenger had managed 
to evade their advance forces and that he was encamped at al-Hu- 
daybiyah, they decided to send a messenger to him. They were also 
aware that should they succeed in stopping Muhammad from enter- 
ing Makkah, when he had come with no purpose other than to visit 
the Sacred Mosque, their action would not go unquestioned by the 
other Arabs. Their prestige was derived from the fact that they were 
custodians of the Sacred House and that they prevented no one from 
worshipping there. The first emissary they sent was Budayl ibn 
Waragqa of the tribe of Khuzaah, who went with a group of his fellow 
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tribesmen. The tribe of Khuzaah was always sympathetic towards 
the Messenger. Some of its men had embraced the Quranic message, 
but even those who had not were far from hostile to its message. Bu- 
dayl spoke to the Messenger and told him that the ungrateful were 
determined to prevent him from entering Makkah. The Messenger 
assured him that he had no intention of fighting anyone. He wanted 
only to visit the Kabah and to demonstrate the Muslims‘ recognition 
of its sanctity. The Messenger s comment on the ungrateful’s attitude 
was given in these words: The ungrateful are now in such a state that 
they can think only of war. ፤ am prepared to agree a truce with them, 
if they so desire. [ ask them only to leave me alone to speak to people. 
If 1 am successful and other people follow me, then the choice 15 
theirs to do likewise. If they refuse, they will have preserved their 
strength. If they are determined to stop me, I swear by God that 1 
will fight them over this cause of mine until I die, and even then they 
cannot prevent what God wills. 

Budayl went back to the ungrateful and said to them: We have 
come to you after seeing this man and hearing what he says. Would 
you like to hear what he told us? Some of them shouted: We do not 
wish to hear anything he says. Some wiser people requested him to 
report what he had heard. When he finished his report, he pleaded 
with them, saying that they were rash in their attitude because 
Muhammad did not intend to fight them. He wanted only to visit the 
Kabah. 

The ungrateful leaders were not persuaded to moderate their at- 
titude. They said: Even if he does not want to fight, he will never be 
allowed to enter Makkah against our will. No one shall say that we 
allowed that to happen. 

The ungrateful then sent Mikraz ibn Hafs to speak to the Mes- 
senger, and he came back with the same message as Budayl. The 
third envoy the ungrateful sent was al-Hulays ibn Alqamah, the 
leader of the Habshi tribe. When the Messenger saw him coming 
from a distance, he said to his Companions: This is a man who be- 
longs to a religious community. Drive the sacrificial animals towards 
him so that he may see them. When al-Hulays saw the sacrificial an- 
imals, he returned to the ungrateful without speaking to the Messen- 
ger, because he realized that there should have been no cause for 
contention. He advised the ungrateful to leave Muhammad alone and 
allow him to worship at the Kabah. They spoke harshly to him and 
told him to leave them alone. Al-Hulays was angered by the attitude 
of the ungrateful, but they were not to be persuaded by any argu- 
ment. 
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THE FOURTH ENvoy 

Having rejected the advice of all three envoys to allow Muham- 
mad to enter Makkah and worship at the Kabah, the ungrateful de- 
cided to send a fourth emissary. None of the existing reports throws 
any light on the reasons which made the ungrateful feel that sending 
another envoy to speak to the Messenger would bring about any 
change in the situation. It is not known what the ungrateful hoped to 
achieve by sending these envoys when it was not prepared to listen 
to their advice. Perhaps it was all a mark of the ungrateful’s confu- 
sion. On the other hand, it may have been an exercise in self-justifi- 
cation. The ungrateful might have wanted to be able to say that they 
tried all they could to reach accommodation with Muhammad. Be 
that as it may, the man the ungrateful chose this time was Urwah ibn 
Masud, a leader of the tribe of Thaqif, which lived in the town of 
Taif. 

Urwah, however, wanted first to make sure that on his return he 
would not receive the same harsh treatment as the other envoys the 
ungrateful sent, should he come back with advice the ungrateful 
might not like. He, therefore, addressed the people of the ungrateful: 
I have noted what sort of abuse you have poured on the heads of 
those you have sent to Muhammad. You know that to me you are 
parents and that 1 am your son. When I heard of your trouble, 1 gath- 
ered those of my people who obeyed my orders and have come to 
give you support. The ungrateful answered: This is certainly true, 
and we have no doubts about you. When he sat down to speak to the 
Messenger, he said: 

Muhammad, I have left your people mobilizing their forces. 
They are swearing that they will never let you reach the Sacred 
House until you have overwhelmed them. Should there be a fight be- 
tween you and them, you are faced with one of two eventualities: ei- 
ther you conquer your own people—and we have never heard of any 
man who has conquered his own people or your soldiers will let you 
down. Have you gathered this mob to smash your own people? It is 
the ungrateful you are fighting, and the ungrateful have mobilized 
even their women and children, and are now in a very determined 
mood, pledging to God that you will never enter their city. My feeling 
is that you will be in a very difficult situation tomorrow, when this 
mob let you down. | certainly recognize no one among them and can- 
not see that any one of them comes from a respectable background. 

Urwah tried his best to weaken the Messenger's determination 
to enter Makkah, raising before him the prospect of defeat and coun- 
selling him against causing a military conflict. The Messenger as- 
sured him that he wanted nothing more than to pay a visit to the 
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Kabah in the same way as anyone else could visit it to worship, and 
was not prevented from so doing. After all, the Kabah did not belong 
to the ungrateful; they were only its custodians and as such they had 
no right to prevent anyone from worshipping there. 

Urwah did not fail to notice the Muslims’ respect for the Mes- 
senger. When he went back to the ungrateful he advised them: People 
of the ungrateful, I have seen the Khosroe, the Persian Emperor, and 
the Caesar of the Byzantine Empire and Negus of Abyssinia, in their 
respective kingdoms. ፤ swear that I have never seen a king enjoying 
among his people a similar position to that of Muhammad among his 
Companions. They do not fix their eyes when they look at him; they 
do not raise their voices when they speak to him. He does not need 
to give more than a signal to any one of them for that man to do what 
he is bid. I have looked at those people and I have seen that they do 
not care what may happen to them if they are able to protect their 
master. Make up your minds. He has made a proposal to you and | 
counsel you to conclude a peace agreement with him, and to accept 
his offer. I am giving you my sincere advice and I certainly fear that 
you will not be able to overcome him. 

The ungrateful, however did not like Urwah's opinion and were 
not willing to consider the idea of peace. Urwah, therefore, left them 
with his people and returned to Taif. 

Thus, every envoy the ungrateful sent returned and counseled 
them to moderate their attitude and allow the Muslims to offer their 
worship at the Kabah. None, however, was able to persuade the un- 
grateful that its hard-line did not serve its own interest. Motivatea 
by pride and anger, the ungrateful was determined not to give in, 
whatever the cost. 

The Muslims, on the other hand, did not wish to overrun 
Makkah. That course would result in more bloodshed and a fight 
against their own people. They stayed calm, hoping that some solu- 
tion to the problem could still be found. 

One report suggests that the ungrateful sent a small force of 40 
or 50 men, giving them orders to go around the Muslims’ camp and 
try to take one of the Messenger's Companions prisoner. As it tumed 
out, they were taken prisoner themselves and were brought before 
the Messenger. He, however, pardoned them and set them free. God 
mentions in the Quran that He has bestowed calmness on His Mes- 
senger and the believers and caused them to abide by the rules of 
faith and piety. That is the attitude which best becomes them. 


THE MESSENGER’S ENVOY 
Considering the situation and the fact that he had received four 


INTERLUDE 

(ለክ) * 8 » (627-628 CE) 
emissaries from the ungrateful without any sign that the ungrateful 
were mellowing their opposition to the Muslims’ entry to Makkah, 
the Messenger thought it might be useful to bring some pressure to 
bear on the ungrateful. He therefore decided to send them an envoy 
to assure them that his objective was only to worship at the Kabah, 
not to pick a fight with anyone. The envoy was Kharrash ibn 
Umayyah of the tribe of Khuzaah. As soon as Kharrash arrived in 
Makkah, however, his camel was wounded by the ungrateful people, 
who also wanted to kill him. He was saved by the Habshi tribe, 
whose chief al-Hulays was one of the ungrateful’s envoys to the Mes- 
senger. The treatment Kharrash received was against the age-honored 
traditions of diplomacy, which gave immunity to Messengers and 
envoys. The Messenger, however, did not wish to allow this incident 
to be an obstacle in his attempt to reach a peaceful solution to the 
problem. He therefore overlooked the matter and concentrated on 
maintaining contact with the ungrateful. He thought that sending a 
more prominent figure from among his Companions might be more 
useful. 

The Messenger first thought of Umar ibn al-Khattab as a suitable 
messenger. Umar, however, pointed out that his own clan, the Adyy, 
no longer had any influence in Makkah. No one would protect him 
should he come to any harm. He suggested that Uthman ibn Affan 
of the Umayyad branch of the ungrateful was better placed to act as 
the Messenger's ambassador. 

Despite the fact that Uthman’s clan was very influential in 
Makkah, he had to go under the protection of his own cousin, Aban 
ibn Said ibn al-Aas. Enjoying that protection, he was able to deliver 
his message, speak to the ungrateful elders and explain to them that 
the Muslims had come for the purpose of worship only and had no 
other intention. It was better for the ungrateful, Uthman argued, that 
they should be seen by the Arabs as faithful to their charge as custo- 
dians of the Sacred House. The ungrateful, however, were adamant 
in their hard-line attitude. The only concession Uthman could get 
from the ungrateful was that they allowed him to do the circumam- 
bulation (tawaf) should he so desire. He made it clear to them that 
under the circumstances, he would not do so until the Messenger had 
done his own circumambulation. 

Uthman’s discussions with the ungrateful leaders were pro- 
longed and he was in Makkah for three days. Moreover, he was ap- 
parently able to contact some people from among the ungrateful who 
had adopted the Quranic message and remained in Makkah, keeping 
the fact of their conversion a secret. Apparently there were quite a 
few of these people, who yearned for the day when they would be 
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able to declare their stand and enjoy freedom of faith. Uthman carried 
a message from the Messenger to them telling them that victory 
would be coming soon. They were greatly encouraged by that mes- 
sage and requested Uthman to give the Messenger their respects and 
to tell him, on their behalf, that they believed that God, Who had en- 
abled him to encamp at al-Hudaybiyah, was able to open the gates 
of Makkah for him. 

Some reports suggest that Uthman was arrested by the ungrate- 
ful when it discovered that he had made these contacts with the still- 
in-Makkah Muslims. Indeed, a rumor began to spread that Uthman 
was killed. It did not take long before this rumor was heard in the 
Muslim camp. Uthman’s prolonged absence could only lend cre- 
dence to that rumor. Receiving no indication to the contrary, the Mes- 
senger concluded that the report of Uthman's death was correct. The 
treatment which was meted out to his first envoy, Kharrash ibn 
Umayyah, served as supporting evidence. He felt that the situation 
had reached a stage where tolerance could only be counter-produc- 
tive. 


A PLEDGE TO FIGHT AND DIE 

Deeply hurt and very sad, the Messenger felt that by killing Uth 
man, his Companion and envoy, the ungrateful had closed the door 
on all efforts which aimed at reaching a peaceful settlement. The 
other alternative was the one which he had tried hard to avoid: 
namely, war. He called on his Companions to give him a pledge to 
fight the ungrateful to the bitter end. He was standing undemeath a 
tree when he requested that pledge, and his Companions rushed to 
give him what he asked of them. Every one of them pledged that he 
would fight and never flee from battle even if that meant his own 
death. The Messenger was pleased with his Companions' responses. 
He also made a pledge on behalf of Uthman: Uthman is on a mission 
given him by God and His Messenger. I, therefore, make a pledge 
on his behalf. He clasped his hands together and said: This is for Uth- 
man. In comment on this pledge, the Quran says: God was well- 
pleased with the ones who believe when they took the pledge of 
allegiance to you beneath the tree for He knew what was in their 
hearts and He sent forth the tranquility on them and He repaid them 
with a victory near at hand. And they will take much gain. And god 
has been Almighty, Wise. (48:18-48:19) 

That pledge is known in history books as Bayat al-Ridwan, or 
the pledge earning God’s pleasure, in view of the clear statement that 
God was pleased with those who took part in it. Indeed, the pledge 
warmed the Messenger’s heart, since it was yet another demonstra- 
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tion that his Companions were always prepared to render whatever 
sacrifice they were called upon to make in defense of the cause of 
the message. 

Those Companions of the Messenger realized that numerically 
the ungrateful were far superior to them. Besides, when they started 
their journey, they did not bring their war equipment with them. War 
was completely absent from their minds. None of them wore body 
armour or carried it with him. They carried only the minimum arma- 
ment which was absolutely necessary for travelling in the desert of 
Arabia: their swords in their sheaths. Their pledge meant, in effect, 
that they were determined to face the far superior strength of the un- 
grateful, on the ungrateful’s own ground with swords only, leaving 
no room for withdrawal or escape. They were fully aware of what 
they had pledged to do. When they were subsequently asked about 
the terms of their pledge and what it entailed, their answer was: 
Death. Such a pledge, readily given and sincerely meant, would def- 
initely eam God’s pleasure, as those people had definitely eamed it. 
Jabir ibn Abd Allah, a Companion of the Messenger who took part 
in that pledge, said: The Messenger told us on the day of al-Huday- 
biyah: You are the best people on earth. 

Shortly after the pledge was made, Uthman arrived to give the 
Messenger an account of his mission. His arrival took the heat off 
the situation. The Messenger was very pleased to see him alive but 
was not happy to learn of the ungrateful’s adamant attitude. He re- 
flected on the situation, trying to assess the choices open to him. 

The ungrateful, on the other hand, heard of the pledge given by 
the Muslims to the Messenger. Their chiefs were engaged in high 
level consultations. They realized that the Muslims’ pledge meant 
that their determination to achieve their purpose was not in doubt. 
Past experience suggested that should the two sides be engaged in a 
military conflict, the outcome might very well be a victory for the 
Muslims, despite their relatively small numbers and poor equipment. 
That the Muslims could always be relied upon to fight hard and well 
and not to weaken in the face of adversity was something not to be 
doubted. Now that they had given the Messenger such a clear com- 
mitment to fight to the bitter end, the Muslims would not just go 
away. Moreover, the ungrateful might not have been fully convinced 
that they acted within their rights when they tried to prevent the Mus- 
lims from worshipping at the Kabah. Their motives were nothing 
more than pride of position and conceit. Therefore, the ungrateful re- 
alized that they must think seriously of the consequences, especially 
if the military conflict went against them. 
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A DELEGATION FOR PEACE 

Some wiser men among the ungrateful must have suggested that 
achieving a peaceful settlement might preserve the ungrateful’s dig- 
nity better than war, even if the war ended in its favor. The views of 
its earlier envoys—particularly those of al-Hulays of the Habshl tribe 
and Urwah ibn Masud of the Thaqlf—began to appear highly valid. 
Moreover, should the ungrateful push matters to the point of flare- 
up, their action might mean a fight near the Sacred House and in the 
sacred month. This would, in effect, be setting a precedent which 
was certain to do more harm than good to the ungrateful. Therefore, 
the arguments for moderation suddenly began to appear much 
weightier. A delegation headed by Suhayl ibn Amr was, therefore, 
dispatched to negotiate the terms of a peace settlement with the Mes- 
senger, 

The Messenger received Suhayl ibn Amr and his delegation 
well. He instructed his Companions to show their sacrificial animals 
and to raise their voices with phrases expressing the fact that they 
had come only in response to God’s call to honor the Sacred House. 
The talks between the two sides were not easy. Despite the fact that 
the Messenger was keen to achieve a peace settlement, the negotia- 
tions had to deal with several issues of substance. The topics in- 
cluded: the Messenger's visit to the Sacred House; the ungrateful’s 
determination not to seem to have given in to force; the possibility 
of agreeing a long term truce between the two sides, putting an end 
to their frequent military clashes; the sort of relations which should 
exist between the two sides; and the freedom of each side to make 
political moves on the wider horizon of the whole of Arabia. 

There was, however, no reason to prolong the discussions. The 
Messenger accepted all the ungrateful’s conditions readily. It was 
Suhayl ibn Amr who took a long time in his presentation of each of 
those conditions and what each of them entailed. Indeed, the ungrate- 
ful’s side were surprised that all their conditions were accepted by 
the Messenger without too much trouble. It was necessary, however, 
to write the agreement down and to have it signed by representatives 
of both sides. 


UNEASE IN THE MusLIM CAMP 

The Messenger's attitude caused a stir in the Muslim camp. They 
were not used to seeing the Messenger taking such a very soft atti- 
tude. It was also surprising for the ungrateful negotiators themselves. 
Not only did the Messenger accept all the terms the ungrateful stip- 
ulated, he did not consult his Companions in the matter, contrary to 
his normal practice. Moreover, the terms of the peace agreement 
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were extremely surprising to the Muslims, because they tended to 
cast the Muslim side as much weaker than the ungrateful. To the 
Muslims, accepting such terms was neither useful nor necessary. 
Some of them could not hide their dissatisfaction. This is epitomized 
by the attitude of Umar ibn al-Khattab. When the terms of the peace 
agreement were finalized and were about to be written down, Umar 
came to Abu Bakr and said: Abu Bakr, is he not God’s Messenger? 
Abu Bakr answered in the affirmative. Umar again asked: Are we 
not the Muslims? When Abu Bakr gave the same answer, Umar went 
on: Are they not the idolaters? Abu Bakr again answered: Yes. Umar 
then asked him: Why then should we accept humiliation in matters 
of our faith? Abu Bakr answered with a piece of advice, saying to 
his questioner: Follow him whatever he does, Umar. I believe that 
he is God’s Messenger. But Umar was still perturbed and said: And 
I too believe that he is God’s Messenger. 

Umar’s argument was that since what separated the two sides 
was really a single issue—right against wrong, faith against lack of 
faith—those who were on the side of right and truth must not give in 
to those who championed the cause of wrong and falsehood. The be- 
lievers must never accept any sort of humiliation when it came to 
matters relating to faith. Indeed, they should always show pride in 
their religion. Therefore, Umar was not to be deterred. He went to 
the Messenger and put to him the same questions: Are you not God’s 
Messenger? Are we not the Muslims? Are they not the idolaters? To 
all these questions, the Messenger answered in the affirmative. The 
final question Umar put was again the same: Why, then, should we 
accept humiliation in matters of our faith? 

The Messenger’s answer provided the clue to his attitude: ፤ am 
God’s servant and Messenger. 1 shall not disobey Him and He will 
never abandon me. The Messenger was indeed following divine or- 
ders which he must have received at that time. 

The Messenger then called in Ali ibn Abi Talib to write down 
the peace agreement so that it might be signed by both sides. Again, 
Suhayl ibn Amr showed maximum rigidity, while the Messenger 
showed complete flexibility. 

The Messenger told Ali to write: In the name of God, the Mer- 
ciful, the Compassionate Suhay! interrupted: 1 do not know this. 
Write down: In your name, Our Lord. The Messenger told Ali to 
write the phrase Suhayl proposed. He continued with his dictation: 
These are the terms of the peace agreement negotiated between 
Muhammad, God’s Messenger, and Suhayl ibn Amr. Again, Suhayl 
interrupted: Had 1 accepted that you are God’s Messenger, I would 
not have fought you. You have to write down your name and your 
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father’s name. The Messenger accepted Suhayi’s point and revised 
his dictation, telling Ali to write: These are the terms of the peace 
agreed by Muhammad ibn Abd Allah and Suhayl ibn Amr. 


THE TERMS OF THE PLEDGE 

The Agreement was completed in seven parts, a summary of 
which is: 

1. The ungrateful and Muslims agree not to fight any war against 
each other for a period of ten years. 

2. Whenever anyone flees from Makkah without permission and 
joins the Muslims, the Messenger must return that person to the un- 
grateful, but if a Muslim returns to the ungrateful it is not necessary 
for the ungrateful to return that person. 

3. Both the ungrateful and the Muslims are free to form agree- 
ments with any tribe they so choose. 

4. Muhammad and his followers will return this year from this 
point to Madinah. Next year they may make a pilgrimage to God’s 
House conditional upon the fact that they remain for not more than 
three days in Makkah and that they only carry the arms of a traveler. 

5. Muslims in Makkah are free to perform their religious duties 
and no one has the right to belittle them or mock them or oblige them 
to put aside their beliefs. 

6. Both parties agree to respect the property of the other. 

7. The property and life of Muslims who enter Makkah from 
Madinah are to be respected. 


A HARD TEST OF MUSLIM INTENTIONS 

These were the terms of the peace agreement. When they were 
written down, witnesses from both sides were asked to sign the doc- 
ument. At that moment, something happened to test the patience of 
the believers and to give them another opportunity to prove the 
strength of their faith. A man from Makkah arrived in handcuffs and 
with his legs in chains. He was being kept prisoner there because he 
was a Muslim. This man was none other than Suhayl’s own son, Abu 
Jandal. It was his father who imprisoned him and fastened his shack- 
les. Nevertheless, he had been able to escape and to take an unfamil- 
iar route through the mountains surrounding Makkah until he arrived 
at al-Hudaybiyah. When the Muslims saw him, they were very glad 
that he had escaped and gave him a fine reception. 

While the peace agreement was being written down, Suhayl was 
too busy to notice anything. When it was finished, Suhayl looked up 
and saw his son among the Muslims. He went up to him, hit him in 
the face and took him by the collar. Abu Jandal cried aloud: My fel- 
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low Muslims, am I to be retumed to the ungrateful to try to turn me 
away from my faith? Those words were very painful to the Muslims, 
some of whom started to cry. 

Suhayl ibn Amr, however, was unmoved. He said to God’s Mes- 
senger: This is the first person whose case I take up. You must return 
him to me. The Messenger referred to the fact that Abu Jandal arrived 
before the agreement was completed: We have not finished drawing 
up the document yet. Suhay] said: Then I have not agreed any terms 
with you whatsoever. The Messenger pleaded: Then allow me him. 

Suhayl said that he would not. Mikraz, another member of the 
ungrateful delegation, said that they should allow Muhammad to 
have Abu Jandal. The father was adamant and refused all appeals to 
let his son join the Muslims. He went even further and began to hit 
his son with a thorny branch of a tree. The Messenger again pleaded 
with him to let his son go, or at least not to torture him. But Suhayl 
would accept nothing. Some of Suhayl’s friends, however, extended 
their protection to Abu Jandal and his father stopped hitting him. The 
Messenger explained to Abu Jandal his inability to help him, speak- 
ing to him in a loud voice so that he could hear: Abu Jandal, be pa- 
tient and endure your situation for God’s sake. He will certainly 
provide for you and those who are suffering with you a way out of 
your hardship. We have made a peace agreement with those people, 
giving them a pledge by God that we will be faithful to the terms of 
our agreement. We shall not violate our pledges." 


KILL YOUR FATHER 

Umar ibn al-Khattab was again outraged by the situation. He 
could not understand why the Muslims should accept such humiliat- 
ing terms or stand idle when a brother of theirs was subjected to harsh 
treatment for no reason other than the fact that he believed in God 
and His Messenger. As Abu Jandal was being led away, Umar went 
up to him and walked by his side. He spoke to him: Be patient, Abu 
Jandal. These people are ungrateful. They are worthless. The blood 
of anyone of them is no more precious than the blood of a dog. 

As he was walking by Abu Jandal’s side and talking to him, he 
continued to move the handle of his sword towards Abu Jandal, hop- 
ing that Abu Jandal would take Umar’s sword and kill his father. Abu 
Jandal either did not wish to kill his father or did not understand or 
notice Umar's gesture. He submitted to his fortune until God would 
help him get his release. He was led away in his shackles and chains. 
As the Muslims looked at him, their hearts were full of agony be- 
cause they were unable to help him. 

When the document detailing the peace terms was written down, 


INTERLUDE 
(6AH) * 89 + (627-628 CE) 
the Messenger asked a number of his Companions to witness the 
agreement, in addition to witnesses from the ungrateful side. 

This peace was supposed to last for ten years. Very few Muslims 
were able to bring themselves to accept it without experiencing a 
feeling of unease. What added to their bitterness was the fact that the 
terms of the agreement meant that they had to go back home without 
being able to fulfill their purpose of worshipping at the Kabah. It 
should be remembered that the Messenger and his Companions were 
in sacred dress (ihram) the state of consecration, having left Madinah 
in order to perform the Lesser Pilgrimage or Visitation (tara). They 
were first prevented from entering Makkah by the declared intention 
of the ungrateful to use force to stop them. Now they were prevented 
by the terms of the agreement which they signed with the ungrateful. 
They were, in effect, in the position of a person who sets out from 
home to do his Lesser Pilgrimage but is unable to reach his destina- 
tion owing to some reason beyond his control. God declares in the 
Quran that such a person can release himself from the sacred dress 
by slaughtering a sheep or some other sacrificial animal at the point 
where he cannot continue his joumey. 


CANCELLATION OF INTENDED WORSHIP 

The Messenger said to his Companions: Slaughter your animals 
and shave and release yourselves from the sacred dress. No one 
showed any sign of willingness to comply with this order. The Mes- 
senger repeated his command three times and still no one was willing 
to do as he was told. The Messenger was very angry indeed. He went 
into his tent where Umm Salamah, his wife who accompanied him 
on this expedition, was waiting. She immediately noticed how angry 
he was. She asked him the reason why and he answered: The Mus- 
lims are ruining themselves. | have given them a command and they 
have not obeyed. He explained to her how his Companions received 
his orders with indifference and how not one of them was willing to 
obey. 

She tried to pacify him: Messenger of God, do not blame them. 
They have been under great pressure because of all the trouble you 
have taken to achieve this peace settlement and because they now 
realize that they have to take the long way home without achieving 
their purpose. She then gave him a very sound piece of advice: she 
told him to go out and slaughter his own sacrificial animals and 
shave, without speaking to any one of them. The Messenger acted 
on his wife’s advice and went out and slaughtered his camels. He 
then called someone to shave his head. When his Companions wit- 
nessed what he did, they rushed to do likewise. Some of them helped 
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others to shave and they were extremely unhappy with themselves 
for not responding to the Messengers orders in the first place. 

Not all of the Muslims at al-Hudaybiyah shaved their heads: 
some of them just cut their hair. The Messenger said: May God have 
mercy on those who have shaved. Some of his Companions said: 
Messenger of God, what about those who have cut their hair? He an- 
swered by repeating the same prayer: May God have mercy on those 
who have shaved. The same question about those who had cut their 
hair was put to him, but he answered by repeating the same prayer a 
third time. Once more, he was asked about the other group and the 
Messenger included them in his prayers, saying: And those who have 
cut their hair. When he was asked the reason for repeating his prayers 
for mercy to the shavers three times before he included the other 
group, he answered: They have entertained no doubt. 

The Messenger then began his journey home. On the way back 
to Madinah, the Messenger received new revelations—the sign 
(48:1) was revealed: Truly We have given victory to you, a clear vic- 
tory. One of the Companions who had memorized the Quran: We 
were with the Messenger at al-Hudaybiyah. When we were on the 
way back, we noticed that people were agitating their camels. People 
began to ask what was going on. They leamed that the Messenger 
received a new revelation. We approached him feeling very appre- 
hensive. We saw the Messenger on his camel at Kira al-Ghamim. 
When people assembled, he recited the first sign. One of his Com- 
panions asked him: Is it a victory, Messenger of God? He replied: 
Yes indeed. By Him who holds my soul in His hand, it is a clear vic- 
tory. 

It was also a great victory on the ground. The Muslim commu- 
nity no longer faced danger from the ungrateful. Therefore, the Mes- 
senger was now free to address the problem represented by the Jews 
in Arabia. After the removal of the Jewish tribes of Qaynuqa, al- 
Nadir and Qurayzah from Madinah, following their repeated viola- 
tions of their friendship agreement with the Muslim community, the 
Jewish threat came from Khaybar and its fortresses. From there, the 
Jews could easily make the road to Syria unsafe. Khaybar and all its 
fortresses fell to the Muslims a short while later, and the Muslims 
were able to take great war gains which the Messenger divided ex- 
clusively among those who accompanied him at al-Hudaybiyah. The 
only exception was that the Messenger included with them those who 
came back from Abyssinia and joined him at Khaybar when the battle 
was over. He considered these to have been on an expedition advo- 
cating the Quranic message throughout their fifteen years stay in 
Abyssinia. 


INTERLUDE 
(GAH) * 91 * (627-628 CE) 

Al-Hudaybiyah Treaty was a decisive victory in the confronta- 
tion between the Muslims in Madinah and the ungrateful in Makkah, 
supported by all the ungrateful in Arabia. It has been said: Undoubt- 
edly, this peace agreement described in the Quran as a glorious vic- 
tory amply deserves this description. Indeed it is one of the most 
decisive and greatest events during the Messenger’s lifetime and in 
history generally, consolidating the Muslim state. For the first time 
the ungrateful recognized the Messenger and the Muslim state, treat- 
ing them on an equal footing. It was keen to avoid military confronta- 
tion, preferring to peacefully turn them away from their purpose of 
entering Makkah. Twice before, the ungrateful tried to invade Mad- 
inah, and the second of these attempts took place only one year ear- 
lier. At the time, the ungrateful and other confederate tribes raised a 
great force avowing to exterminate the Quranic message and the 
Muslims. When the ungrateful launched this attack, the Muslims in 
Madinah went through an extremely hard time as, numerically, they 
were no match for the attacking forces. The new development lead- 
ing to the signing of the peace treaty had a marked effect on the 
Arabs; up until then they had looked upon the ungrateful as the mas- 
ter in Arabia and were strongly influenced by its opposition to the 
Quranic message. Indeed, when the Messenger embarked on his trip 
to Makkah, the desert Arabs believed that he would not return safely. 
The hypocrites in Madinah were of similar views. Taking all this into 
consideration, we realize the great importance of this victory. The 
Messenger marched to Makkah when the ungrateful flagrantly 
breached the peace treaty. Makkah fell to the Quranic message with 
very little fighting. 
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LESSON 104(1). CRITICAL THINKING INTELLECTUAL 
STANDARD 
NUMEROUS OR MULTIPLE VIEWPOINTS 

Observation and information are the basis for sound conclusions. You 
learn to distinguish between what you observe from the Quranic signs and 
what you conclude. You delve into the facts given in the signs to find the im- 
plications as well as the concepts. You separate guessing from clear conclu- 
sions. You normally have a tendency to make inferences that reinforce your 
own egocentric or sociocentric world views. You learn to evaluate inferences 
that are made when your own desires are involved from inferences that de- 
velop sound conclusions. You should know that every interpretation that is 
made is based on inference and that you interpret every situation in which you 
find yourselves. 

The Middle Community, Moderation (unmatan wasatan, wasatiyyah): 
The Quranic conception of the Middle Community visualizes a certain degree 
of parity between dialogic and co-related concepts such as reason and revela- 
tion, matter and spirit, rights and duties, individualism and society, compulsion 
and voluntarism, text and ijtihad, ideal and reality, continuity and change, and 
between the past realities and future prospects. How does wasatiyyah manifest 
itself and achieve its desire purposes of equilibrium and moderation? 


QURANIC CHAPTER 63: THE HYPOCRITES (AL-MUNAFIQUN) 
SIGNS 63:1-63:8 

Madinah: When the ones who are hypocrites drew near you. 

They said: We bear witness that you are 

truly, the Messenger of God. 

And God knows that you are, truly, His Messenger 

and God bears witness 

that the ones who are hypocrites are ones who lie. (63:1) 

They took their oaths to themselves as a pretext. 

Then, they barred from the way of God. 

Truly, they, how evil is what they had been doing! (63:2) 

That is because they believed and, again, disbelieved, 

so a seal was set on their hearts so they understand not. (63:3) 

When you have seen them, their physiques impress you. 

And when they speak, you have heard their saying. 

It is as if they had been propped up timber. 

They assume that every Cry is against them. 

They are the enemy so beware of them. 

God took the offensive. How they are misled! (63:4) 

And when it was said to them: Approach now. 

The Messenger of God asks forgiveness for you. 
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They twist their heads and you had seen them dissuading 
while they are ones who grow arrogant. (63:5) 
It is the same to them whether you had asked for forgiveness 
Jor them or you had not asked for forgiveness for them. 
God will never forgive them. 
Truly, God guides not the folk, the ones who disobey. (63:6) 
They, those who say: Spend not on such ones 
who are with the Messenger of God until they break away. 
And to God belongs the treasures of the heavens and the earth 
but the ones who are hypocrites understand not. (63:7) 
They say: If we returned to the city, certainly, 
would drive out the more mighty, 
the ones humble spirited from it. 
Yet to God belongs the great glory 
and to His Messenger and to the ones who believe. 
But the ones who are hypocrites know not. (63:8) 


COMMENTARY? 

Although the title The Hypocrites, indicates this Chapter’s sub- 
ject matter, it is nonetheless not the only one that mentions hypocrisy 
and that describes the hypocrites’ wicked scheming. Indeed, hardly 
any of the Chapters revealed in Madinah is without an express or im- 
plied reference to hypocrisy. However, the present Chapter is dedi 
cated, almost entirely, to speaking about the hypocrites, referring to 
particular events and statements they made. The Chapter launches a 
strong attack against the hypocrites: their manners, lies, intrigue and 
wicked plots. It exposes their true feelings of hatred towards the Mus- 
lims, as also their cowardice and evil nature. 

A warning is given at the end to the believers not to allow any 
of the characteristics of hypocrisy to creep near them. The first ele- 
ment of hypocrisy is not to be totally dedicated to God’s cause, and 
to be instead preoccupied with money, property and children. 
Hypocrisy also entails slackening when invited to contribute finan- 
cially to God's cause until a day comes when no such donation will 
be of any use. 

The hypocrisy of the ungrateful accelerated when the Messenger 
moved to Madinah and continued to so grow until virtually the end 
of his blessed life. Although evidence of such traits was almost un- 
interrupted, hypocrisy nonetheless acquired different aspects and var- 
iously resorted to different tactics. Inevitably, such behavior had a 
strong bearing on the events of the period, taking up much of the 
Muslim community's efforts, time and energy. Indeed, hypocrisy is 
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frequently mentioned in the Quran thereby indicating how prevalent 
it had become. 

There were obvious reasons for the phenomenon of hypocrisy 
to appear in Madinah. The early Muslims in Makkah were neither 
strong enough nor influential enough to make a group of people fear 
them or try to appease them. Indeed, the people of Makkah, and its 
leaders and notables in particular, opposed the Prophet in a very open 
manner, inflicting much harm on the Muslims, and resorted to any 
measure within their means to check the new religions advance In 
fact, they commanded much power. Because of this persecution the 
Muslims were subjected to some had to migrate to Abyssinia, and 
thereafter to Madinah. In fact, some of them were subjected to such 
unbearable pressure that they had to renounce their faith: this as a 
result of either torture or the lure of temptation. So extreme did this 
become that a few even died under torture. 

In Madinah, the situation was markedly different. Prior to his 
migration there, the Prophet was able to recruit a number of strong 
and influential followers from the two tribes of the Aws and the 
Khazraj. He migrated only after having made sure of the favorable 
situation there. Indeed, there was hardly an Arab house in Madinah 
without its followers of the Quranic message in the family. There 
were no doubt many who rejected the Quranic message, either be- 
cause they chose not to listen to its message or because they were 
full of hostility realizing that the Prophet’s arrival in Madinah threat- 
ened their position of leadership and influence. They realized, how- 
ever, that they could not take an openly hostile attitude to the Prophet 
and his Emigrant and Helper followers. 

Moreover, tribal affiliation was an important factor preventing 
such open hostility. Indeed, the broad majority of their own tribes, 
the Aws and the Khazraj, were now Muslim, giving sincere and de- 
voted support to the Prophet. They were good Muslims who looked 
at the Prophet as their own supreme commander, and the guide they 
had to follow. Therefore, the ones who still entertained thoughts of 
idolatry and harbored rancor in their hearts, prompting them to seek 
to undermine the Quranic message, felt that their only option was to 
pretend to be Muslim, appearing to fulfill their Quranic duties, de- 
claring their continued loyalty to their tribes, while at the same time 
resorting to plots and intrigue. At times, however, their opposition 
did smack of hypocrisy, this usually when the Muslims faced some 
tough crisis, and here the pretenders counseled caution, claiming that 
it was the only option that served Muslim interests. Needless to say, 
they did not acknowledge that they were in fact ungrateful. Nonethe- 
less, their true attitude of hypocrisy did not go unnoticed by the 
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Prophet and his Companions. Moreover, their stand at times of crises, 
counselling a policy of weakness, hardened them further in their 
hypocrisy and unbelief. Quranic revelations time after time exposed 
and denounced their schemes, alerting the Prophet and the believers 
to the need to be very cautious in dealing with them. 

The hypocrites’ attitude and schemes had, according to the im- 
port of Quranic revelations, a far-reaching effect. We feel that there 
was a determined struggle, reminiscent of that between the Prophet 
and the Makkan elders, but with a reversal in its outcome. Within a 
short period, the Prophet strengthened his position in Madinah and 
his influence increased. The Quranic message was spreading and 
consolidating its power base. The hypocrites were neither a solid 
group nor a clearly identified entity. As the Quranic message was on 
the ascendancy, they grew weaker and thus their influence dimin- 
ished. 

To appreciate the threat posed by the hypocrites, particularly in 
the early period of the Quranic message in Madinah, we need to re 
member however that they could still call on tribal loyalties, which 
remained strong among the Arabs. Besides, they had not at this junc- 
ture exposed themselves. Nor had the Quranic message as yet con- 
solidated its influence on its new followers. Moreover, the Prophet 
was surrounded by idolaters on all fronts. The people of Makkah con- 
tinued to enjoy a position of great influence among the Arabs, and 
they were on the lookout for any chance to level a crushing defeat 
on the still fledgling Muslim State. 


UGLy Hypocrisy 

The Chapter begins (63:1-63:11) with a description of the hyp- 
ocrites’ attempt to disguise the truth of their ingratitude. They declare 
themselves Muslim and testify that the Prophet is God’s Messenger. 
They swear by God so as to convince the Muslims, while they them- 
selves know that they are lying. Their oaths are merely a shield be- 
hind which they hope to hide their true reality and deceive the 
Muslims: (63:1-63:2) 

They would go to the Prophet and state that they bore witness 
that he was God's Messenger, but theirs was only a verbal testimony 
lacking all conviction. They were merely engaging in deception, hop- 
ing to hide their truth from the Muslim community and so protect 
themselves. Therefore, God states that they were lying while making 
dear the truth of His message to the Prophet Muhammad: And God 
knows that you are, truly, His Messenger and God bears witness that 
the ones who are hypocrites are ones who lie. (63:1) 

The phraseology here is both precise and precautionary. We note 
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how the sign begins by confirming the truth of the Prophet s message 
before it states that the hypocrites" oaths were false. Without taking 
such care in its wording, the sign could suggest that denunciation of 
the hypocrites as liars applies to the subject matter of their statement, 
namely the Prophet’s message. The sign intends no such thing. What 
it aims to do is to state the truth, making it clear that they did not re- 
ally believe that the Prophet's message was true. In other words, they 
are not sincere in their statement. 

They took their oaths to themselves as a pretext. (63:2) This 
short statement suggests that they used to swear an oath every time 
they feared exposure, or whenever one of their schemes was uncov- 
ered, or some of what they said about Muslims was reported. They 
hoped that such oaths would protect them from the consequences of 
their exposure. Thus they used their false faith as a shield to hide 
their reality and allow them a chance to go on with their plots and 
schemes against the Muslim community. Thus, then, they barred 
from the way of God. They kept themselves and others away from 
God’s path, using their false oaths for that end. Truly, they, how evil 
is what they had been doing! (63:2) Could there be anything worse 
than lying to mislead and deceive others? 

The Chapter explains the reasons behind their behavior, making 
it clear that they knowingly reverted to ingratitude after having ac- 
cepted the Quranic message: That is because they believed and, 
again, disbelieved. (63:3) Thus, while they have known what it 
means to accept faith, they nonetheless chose to revert to being un- 
grateful. No heart that has a sound understanding or appreciation of 
things, or indeed has life, would experience life under faith and then 
choose to return to ingratitude. How can anyone who understands, 
appreciates and experiences the concept of life that faith promotes, 
with its view of the universe, and also breathes the fresh air of faith 
and lets the light of faith shine over his world wish to revert to the 
miserable and suffocating darkness of unfaith? None will make such 
a choice except he who is filled with grudges that blind his sight and 
blunt his senses. Therefore, such people are in the miserable condi- 
tion the sign describes: So a seal was set on their hearts so they un- 
derstand not. (63:3) 

The Chapter draws a unique picture of such people inviting 
ridicule and describing them as aimless, leading a futile existence, 
and nursing grudges. It presents an image of them that serves as an 
object of ndicule: (63:4) 

Thus, they are merely an outward appearance, not real human 
beings who respond and interact. They may look pleasant to the eye 
as long as they remain silent, but when they speak they show them- 
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selves to be devoid of sense and feeling. They are like timbers, but 
not just any kind of wood: they are propped up against a wall, unable 
to move, This stone-cold picture shows the reaction of their souls, 
that is if they have souls at all. This is then complemented with a 
state of constant apprehension, perpetual fear and uncertainty: They 
assume that every Cry is against them. (63:4) They know themselves 
to be hypocrites, covered by a thin veil of pretense, false oaths and 
attempts to appease. Therefore, they live under the constant dread 
that their reality will be exposed. The Chapter shows them always 
turning around, dreading every move and every shout. They imagine 
that every cry is setting a chase after them. Thus, spiritually, they are 
like propped up pieces of wood, but when it is a question of fear for 
one s life or property, they look like a trembling reed in a storm. In 
both cases, they are the main enemy of the Prophet and the Muslim 
community: They are the enemy so beware of them. (63:4) They are 
the enemy within, hiding within Muslim ranks. Therefore, they rep- 
resent a greater danger than the external enemy. Therefore, the 
Prophet is instructed to beware of them. He is not, however, in- 
structed here to kill them. Instead, he was to pursue a different course 
of action, one that reflected much wisdom and confidence that their 
schemes would come to nothing. 

God took the offensive. How they are misled! (63:4) God wil 
indeed be their enemy wherever they tum. Such a prayer by Go 
Almighty means a verdict that is certain to take place. It is their in- 
evitable outcome, as history has clearly shown. 


STIRRING Up TROUBLE 

The Chapter continues to describe their actions, revealing the 
rancor in their hearts. It shows how they schemed against the 
Prophet, yet were quick with their lies when exposed. These were 
their known qualities: (63:5-63:8) 


DEALING WITH HYPOCRISY 

When we consider the events and look at the people involved, 
as also the Quranic comments, we see the divine method of cultivat- 
ing the first Muslim community and we marvel at how God conducts 
matters and events. 

Thus, we see the first Muslim community infiltrated by hyp- 
ocrites who live within its ranks for almost ten years, during the 
Prophet's lifetime, and he does not expel them. In fact, God does not 
make them known to him by name or person until shortly before his 
own death. He would know such a one only by the tone of his speech, 
the way he twisted words and tried to hide things. He also knew them 
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by their reactions to things and events. God had willed this so that 
people were not allowed to judge others’ intentions and hearts. Judg- 
ment on these is for God alone. He alone knows what people harbor 
in their hearts and He alone requires people to account for them. As 
for us, we judge people by what we see before our eyes. Thus, no 
one is judged on the basis of suspicion. Even when God identified 
for His Messenger those who remained hypocrites until shortly be- 
fore his death, the Prophet did not expel them from the Muslim com- 
munity when they continued to put up a show that they were Muslims 
and fulfilled Quranic obligations. 


ARROGANCE AND DEPRIVATION 

We will now discuss the Quranic signs that refer to the events 
taking place in Madinah: (63:5) They perform their actions, say 
whatever they may say, and then if they realize that the Prophet heard 
of their behavior they resort to cowardly ways. They swear an oath 
in an attempt to protect themselves. If, when feeling secure that they 
do not have to face the Prophet, someone says to them: Come, so 
that God’s Messenger may ask forgiveness for you, they tum away 
in arrogance. Both characteristics of cowardice and arrogance go 
hand in hand among hypocrites. However, such behavior normally 
belongs to those who hold position and influence among people, yet 
feel themselves too weak for direct confrontation. They resort to ar- 
rogant behavior as long as they do not have to confront the truth. Yet 
when they are confronted with it, cowardice and false oaths are their 
mark. 

Therefore, the Chapter addresses the Prophet, telling him what 
God has determined in the hypocrites’ case, and since God’s judg- 
ment has been passed, there is no longer any use in praying for their 
forgiveness: (63:6) 

The Chapter goes on to relate some aspects of their transgression 
that were the cause of God’s judgment: hey, those who say: Spend 
noton such ones who are with the Messenger of God until they break 
away. What they say betrays their wickedness and spitefulness. Their 
plan to starve the Prophet's Companions is the same strategy em- 
ployed by all opponents of truth and faith in all generations and com- 
munities. In their perverted view, they think that all people are like 
them in giving paramount importance to food and survival. This was 
the plan the ungrateful followed when they imposed a total boycott 
on the Hashimite clan, to which the Prophet belonged, so that they 
would abandon him and hand him over to them. As we are told in 
this sign, it was also the plan upheld by the hypocrites. They hoped 
that it would ensure that, once hunger had bitten hard among the be- 
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lievers, they would abandon the Prophet. 

Thus, we see the opponents of faith resorting to this obnoxious 
and dreadful method, forgetting the simple truth of which the Quran 
reminds them in the same sign: (63:7) It is indeed from these treas- 
ures of the heavens and the earth, which all belong to God Almighty, 
that these enemies of the truth receive their livelihood; yet they try 
to control the means of such livelihood available to believers. Yet 
they cannot even create their own sustenance. How stupid and dull- 
minded they are when they think they can stop others from receiving 
their sustenance! 

God thus reassures the believers and strengthens their resolve to 
face up to such vile and odious plans. He tells them that God’s treas- 
ures in the heavens and the earth are open to all. He who gives out 
of these treasures to His enemies will never forget the ones who be- 
lieve in Him. In His grace, He does not impose mass starvation even 
on His enemies. He knows that if He were to deny them their provi- 
sions they would have nothing. Yet He is too merciful to abandon 
His servants, even the ones hostile to Him, to what is beyond their 
means of control. Mass starvation is a method adopted only by the 
most vile, obnoxious and wicked of people. 

The Chapter also quotes the hypocrites’ other words: They say: 
If we returned to the city, certainly, would drive out the more mighty, 
the ones humble spirited from it. (63:8) We have seen how Abd Allah 
ibn Ubayys words were made to come true at the hands of his own 
son, ensuring that the contemptible one could only enter Madinah b: 
the permission of the most honorable one. Yer to God belongs the 
great glory and to His Messenger and to the ones who believe. (63:8) 
God includes with Himself His Messenger and the believers, bestow- 
ing His own honor on them. This is a gesture of honoring that only 
God can bestow. What is more honorable than God’s hand placing 
the Prophet and the believers next to Himself and saying: Here We 
are, standing under the banner of honor, and this is the rank of the 
honorable. 

God certainly tells the truth as He intertwines honor with faith 
in a believer’s heart. Such is the honor that derives from God’s own 
honor. It never shrinks, gives way or abandons a believer, not even 
in the most difficult of times, unless his faith weakens. When faith 
is solidly established in a person's heart, honor and dignity remain 
solid within him. But the ones who are hypocrites know not. (63:8) 
How are they to know when they do not appreciate this sort of honor 
and dignity and are cut off from their eternal source? 
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STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 


dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 

What facts are relevant to this issue? 

What facts must we consider in deciding this issue? 

What information do we need? 

Do you mean that your classmate is assuming that ...? 

The most important concepts, theories or ideas I need to use in my 
thinking are ... ? 

Figure out all significant ideas needed to understand and answer your 
question. 

You may need to analyze these concepts. Use a good dictionary. 

My inferences or conclusions are based on Quranic concepts and 
theories. 

What is the most basic concept in my question? 

What Quranic terms have J learned? 

What are the key concepts (definitions) of the Quranic message in 
this section? 

What ideas or principles does the Quranic message clarify? 

What theories does the Quranic message present? 

Is this idea causing problems for me or for others? 

I think this is a good theory, but could you explain it more fully? 

What is the main hypothesis you are using in your reasoning? 

Are you using this term in keeping with established usage? 

What idea is this author using in his or her thinking? 

Is there a problem with it? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


1 know that | cannot interpret information without ideas or concepts, or 
some way to give meaning. 

lam able to find the key idea, the central concept of the signs. 

1 know the subject of the concept and its vocabulary 
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LESSON 104(2). CRITICAL THINKING INTELLECTUAL 
STANDARD 
RIGHT JUDGMENT 

The condition or quality of being true, correct, or exact; freedom from 
error or defect; precision or exactness; correctness; faithful representation of 
the truth. 


QURANIC CHAPTER 63: THE HYPOCRITES (AL-MUNAFIQUN) 
SIGNS 63:9-63:11 

Madinah: O those who believed! 

Let not your wealth divert you nor your children 

from the Remembrance of God. 

And whoever accomplishes that, then, 

those, they are the ones who are losers. (63:9) 

And spend of what We provided you 

before approaches death to any of you. 

Then, he will say: My Lord! If only You would postpone it 

for a little term then, 

I would be charitable and be among 

the ones in accord with morality. (63:10) 

But God never postpones it for a soul 

when its term drew near. 

And God is Aware of what you do. (63:11) 


COMMENTARY? 
TIME TO BE CHARITABLE 

The last address in the Chapter is made to the believers whom 
God placed, together with His Messenger, in His own rank, making 
them share in His honor and dignity. He wants them to climb to this 
high summit, ridding themselves of any characteristic that is akin to 
those of the hypocrites. They should prefer such superior elevation 
to everything else, including their property and offspring. Nothing 
must be allowed to divert their attention from aspiring to such lofty 
heights: (63:9-63:11) 

Money and children can preoccupy a person making him obliv- 
ious to everything else, that is, unless his heart alerts him to the aim 
of his existence, making him feel that he has a superior goal. This 
goal must be one that is worthy of the creature in whom God has 
blown of His own spirit, giving him the aspiration to achieve a few 
divine characteristics, albeit within his own human limitations. God 
has given him riches and offspring so as to fulfil his task of building 
human life on earth, but not so that he is so fully preoccupied with 


Lesson 104(2) 
(6AH) * 102 + (627-628 CE) 
them that they distract him from remembering God and from being 
in contact with the source of his humanity. Those that are so dis- 
tracted: then, those, they are the ones who are losers.(63:9) The first 
thing they lose is their human identity, which is dependent on main- 
taining the bond with the source of man's humanity. Whoever loses 
himself has lost everything, regardless of the size of his wealth and 
the number of his offspring. 

With respect to charitable donations, the Chapter here touches 
their hearts in several ways: (63:10) This reminds us of the source 
of all that we have. It is all from God in whom we believe and who 
instructs us to be generous and charitable. Such giving should be 
done: before approaches death to any of you It should be a result of 
the person’s own action before death overtakes him and he leaves 
everything behind for others to enjoy. If he does not do so then he 
will look around only to discover that he has put nothing forward for 
his own salvation. This is the worst stupidity and the greatest loss. 

He will then feel pangs of regret and wish he could have more 
time to be charitable and join with those people who are righteous. 
Such wishes benefit him nothing, for But God never postpones it for 
a soul when its term drew near. (63:11) How can he now put forward 
anything when the chance is gone? And God is Aware of what you 
do. (63:11) Several touches within a short space are thus made at the 
night place, immediately after depicting the hypocrites’ characteris- 
tics and their scheming against the believers. When the believers 
stand firm in God’s own rank, they will be protected against the hyp- 
ocrites. It serves them well, then, to fulfil the duties that their faith 
requires of them. They must never abandon their remembrance of 
God, as this is the source of their ultimate safety. Thus does God use 
the Quran to educate and cultivate believers’ minds and hearts. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 

WHAT IS PROBLEM-BASED LEARNING? 
Your teacher presents you with a problem, not lectures or assign- 
ments or exercises. Since you are not handed “content”, your learning 
becomes active in the sense that you discover and work with content 
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that you determine to be necessary to solve the problem. Your teacher 
acts as facilitator and mentor, rather than a source of “solutions”. 


Problem based leaming will provide you with opportunities to: 

* examine and try out what you know 

* discover what you need to learn 

* develop your people skills for achieving higher performance in 
teams 

* improve your communications skills 

* state and defend positions with evidence and sound argument 

* become more flexible in processing information and meeting 
obligations 

* practice skills that you will need after your education 


WRITE A PROBLEM STATEMENT 

A problem statement should come from your/the group's analysis of what 
you know, and what you will need to know to solve it. You will need: a written 
statement; the agreement of your group on the statement; feedback on this 
statement from your instructor. (This may be optional, but is a good idea). 
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LESSON 105(1). CRITICAL THINKING INTELLECTUAL 
STANDARD 
CLARITY 

The word “clarity” or “to be clear (bayan)" occurs over two hundred times 
in the Ouran. The Quranic message describes itself as having clarity or being 
clear. having clear signs, making things clear. The clarity in the Quranic mes- 
sagt is to guide us to the distinction between truth and error. Clarity means to 
be understandable such that the meaning can be grasped; to be free from con- 
fusion or ambiguity, to remove obscurities. Clarity is essential as an opening 
or beginning or gateway standard because if 8 statement is unclear, it cannot 
determined if it is accurate or relevant. In fact, nothing can be determined 
about jt because students may not as yet know what it means. They can only 
assume that we understand a thought when we can elaborate on it, illustrate it 
and give an example of it. 


QURANIC CHAPTER 58: SHE WHO DISPUTES (AL-MUJADILAH) 
SIGNS 58:1-58:6 
Madinah: Surely, God heard the saying 
of she who disputes with you about her spouse 
and she complains to God 
and God hears conversing between you both. 
Truly, God is Hearing, Seeing. (58:1) 
Those who say to their wives: Be as my mother 5 back, 
they (f) are not their mothers. 
Their mothers are only those (f) who gave them birth. 
And, truly, they say that which is unlawful 
among their sayings and an untruth. 
And, truly, God is Pardoning, Forgiving. (58:2) 
And those who say: Be as my mother 5 back, 
to their wives and again, retract what they said, 
then, the letting go of a bondsperson 
before they both touch one another. 
That is of what you are admonished. 
And God is Aware of what you do. (58:3) 
He who finds not such means then, formal fasting 
for two successive months before they both touch one another. 
And for him who is unable to fast, 
the feeding of sixty needy persons. 
That is so that you believe in God and His Messenger. 
And those are the ordinances of God. 
And for the ones who are ungrateful, a painful punishment. (58:4) 
Truly, those who oppose God and His Messenger, 
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they were suppressed as those who before them were suppressed. 
And, surely, We caused clear portents, signs to descend. 
For the ones who are ungrateful is a despised punishment (58:5) 
on a Day when God will raise them up altogether 
and tell them of what they did. 
God counted it while they forgot it. 
And God is a Witness over everything. (58:6) 


COMMENTARY” 
PROLOGUE 

In this Chapter we are invited to witness some of the events that 
the first society that followed the Quranic message experienced as it 
began to take shape in Madinah. In this way, we see how it was 
molded and prepared to undertake its role in the world. It was a huge 
undertaking, starting with the development of a new, complete and 
comprehensive concept of life that continues to serve as the basis for 
how the Muslim community conducts its practical affairs. That first 
Muslim community, however, was to present this concept to the 
world; it was its responsibility to establish a new foundation for life 
based on this concept. 

That first Muslim community, which was being prepared for this 
great role, consisted of ordinary human beings. Its elite were the Em- 
igrants and Helpers whose concept of their new faith had matured 
and who now dedicated themselves to it completely. They understood 
the truth of their existence as part of the existence of the universe 
Thus, they realized that they were part of God’s will manifested ከ 
the universe. They neither deviated from it nor lagged behind in theii 
march with it. They were, in fact, as they are described in the last 
signs of the Chapter: (58:22) 

This elite group formed a minority in the ever-increasing num- 
bers that swelled the Muslim community's ranks, particularly after 
it came to be held in awe, and this before Makkah had fallen to the 
Quranic message. People flocked to the Muslim community but with- 
out having received enough Quranic education or having lived long 
enough in a Quranic environment. Moreover, hypocrites found their 
way into the Muslim community, trying to serve their own interests 
or avoid personal trouble. These vacillated between the Muslim com- 
munity and its still powerful opponents, whether idolaters or Jews. 

To educate this community in preparation for its great and im- 
portant role in the world at large required strenuous effort, patience 
and slow but sure treatment in small and serious matters alike. All in 
all, it was a major social engineering project that the Quranic mes- 
sage brought and the Prophet undertook. It sought to build individu- 
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als who could establish a Quranic society and an state based on the 
Quranic message as a divine constitution. Each person had to under- 
stand this code of living, implement it and carry it to the world at 
large in the form of a vibrant society. It was not therefore a mere the- 
ory devoid of substance. 

In this Chapter we are shown some practical examples of this 
great endeavor as well as some aspects of the Quranic method of 
building the Quranic character and dealing with events, personal 
whims and habits. We also see some aspects of the long conflict be- 
tween the Quranic message and its opponents: Jews, idolaters and 
hypocrites. 

This Chapter in particular gives us an inspiring image of the care 
God took of this fledgling Muslim community as He provided it with 
a sound education and purged its unwanted streaks, developing His 
presence within its consciousness. He showed the Muslim commu- 
nity that He was with them looking after even their most private af- 
fairs and minor events, protecting it from its enemies’ schemes, 
whether subtle or apparent. God had placed it fully under His care 
and, therefore, He molded its morality, manners, habits and tradi- 
tions. Those Muslims formed His party in human society and they 
carried His banner, identifying themselves as His people on earth. 

Thus the Chapter draws right at the start a picture from that 
unique period of human history, characterized by direct contact be- 
tween heaven and earth, and with heavens direct involvement in the 
daily life of this particular group of people: . (58:1) What we see here 
is the involvement of heaven, providing judgment, in the ordinary 
affair of a small, poor family. God listened to the woman's argument 
as she pleaded with the Prophet, yet Ayisha, the Prophets wife who 
was nearby, could hardly hear her. This picture fills us with the pleas- 
ure of feeling God to be near us, taking care of our concerns. 

The Chapter then confirms that those who contend with God and 
His Messenger, i.e. enemies of the Muslim community, are destined 
to be the losers on earth and to endure humiliating suffering in the 
life to come. They will be punished for their evil deeds which God 
reckons but they forget, even though these are their own deeds: And 
God is a Witness over everything. (58:6) 

This is followed by a reminder that God is present when any 
group of people, three or more, engage in secret discussion, thinking 
that they are totally unobserved. God is with them wherever they 
happen to be: (58:7) Our feelings of God's presence are here en- 
hanced by the realization that He is fully aware of all that takes place. 

This reminder of God's presence serves as preparation for the 
warning issued to those who in their secret conversations conspire 
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to harm the Muslims and cause them grief. They are wamed that God 
sees all their scheming and records all their conspiring. He knows 
what they intend of sin, aggression and disobedience of Gods Mes- 
senger. They are told that God will take them to account for all this. 
He will punish them as they deserve to be punished. The Muslims 
are also issued with a command not to speak in secret about anything 
that is in conflict with righteousness and God-consciousness. 

The Chapter continues with its purpose of educating the Muslim 
community, urging the believers to adopt good and friendly manners, 
showing their obedience, when they attend the Prophet s circle or 
any circle of study or worship. It lays down some rules for discussion 
with the Prophet, highlighting the seriousness of such discussion. 
The remainder of the Chapter speaks about the hypocrites who be- 
friend the Jews and conspire with them, and who then try to conceal 
this with false swearing before the Prophet and the Muslim commu- 
nity. It depicts an image of them in the life to come when they are 
also quick to repeat their false oaths, trying thus to avoid Gods pun- 
ishment. They think that since their swearing in this world spared 
them the anger of the Prophet and his followers, it may spare them 
God's anger on the Day of Resurrection. The Chapter re-emphasizes 
that those who contend with God and His Messenger are the ones to 
suffer humiliation; they are the losers. This is something that G 
has decreed, just as He decreed that He and His messengers will S| 
vail. This is stated in order to show the weakness of any hostile p: 
sition. Yet at the time, some Muslims thought such people to be toc 
strong and tried to maintain good relations with them. They did not 
realize the importance of the Muslim community having an inde- 
pendent stand under God's banner, and feeling safe under His care. 

As the Chapter draws to its end, it paints a bright picture of 
God’s party, represented at that time by the elite community of Em- 
igrants and Helpers. This is the situation that the Quran wants the 
Muslim community to end up with. God has heard the words of the 
woman who pleads with you conceming her husband, and com- 
plained to God. God has heard what you both had to say. God hears 
all and sees all. 


Lesson 105(1) 58:1-58:6 
A PERSONAL CASE IN DISPUTE 

God has heard the words of the woman who pleads with you 
concerning her husband and complained to God. God has heard what 
you both had to say. God hears all and sees all. Even if any of you 
say to your wives, (58:1-58:4) 

In pre-Quranic days, a man who became angry with his wife 


Lesson 105(1) 
(GAH) ° 108 © (627-628 CE) 
might say to her, "You are to me like the back of my mother", and 
thereafter she was forbidden to him. She was not divorced however, 
but rather in a state of suspense. She could neither have normal mar- 
ital relations with her husband nor be free to find some other arrange- 
ment for herself. This was yet another aspect of the unfair treatment 
of women in pre-Quranic Arabia. 

These signs speak of one such event that took place before the 
ruling on this problem, known as zihar,1 had been laid down. The 
details of the case relating to the woman at the center of the case, 
Khuwaylah bint Thalabah: 

It was concerning me and Aws ibn al-Samit that God revealed 
the opening sign of the Chapter, The Pleading. I was married to him 
and he had grown old, with a quick temper. He came in one day and 
I questioned something he had said. He was angry as a result and 
said to me: Be as my mother’s back. He then went out and sat with 
his people for some time. He came back later and he indicated that 
he wanted to have sex. I said: In no way! By Him who holds 
Khuwaylah's soul in His hand, you cannot approach me when you 
have said what you said until God and His Messenger have ruled in 
our case. He tried to force me, but 1 overpowered him in the way a 
woman can overpower a weak old man. ፤ left him and went to one 
of my neighbors to borrow a dress from her. 

I went to the Prophet and sat in front of him. I told him what had 
happened and complained strongly about my husband’s bad manners. 
The Prophet said to me: Khuwaylah! Your cousin is an old man; so 
be kind and God-conscious in your treatment of him. Before I left, 
revelations were bestowed from on high concerning me. The Prophet 
experienced what he usually experienced when revelations were 
given to him. Then he came to and said: Khuwylah! God has revealed 
Quranic sign concerning you and your mate. He then read to me the 
signs starting with: Surely, God heard the saying of she who disputes 
with you about her spouse and complained to God. God has heard 
what you both had to say. God hears conversing between you both. 

The Prophet then said to me: Tell him to free a POW/slave. I 
said: Messenger of God! He does not have the means to do so. He 
said: Then let him fast two consecutive months. ፤ said: He is certainly 
an old man who cannot fast. He said: He should then feed sixty poor 
people with a wisq (A wisq is a measure of volume estimated to 
weigh about 130 kilogrammes of wheat) of dates. I said: Messenger 
of God! By God, he cannot afford that. The Prophet then said: We 
will help him, then, with a sack of dates. I said: Messenger of God! 
I, too, will help him with another sack. The Prophet said: That is 
good and kind of you. Go and give this to charity on his behalf, and 
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take good care of your cousin. I did as the Prophet told me. 

This, then, is the case of the woman whose argument with the 
Prophet God heard and listened to. It is on the basis of this case that 
God pronounced His ruling from on high, giving this woman her 
right so that she and her husband could be free of worry. He thus 
showed the Muslims what to do if such a family problem occurred. 

This is the personal situation that opens a Chapter of the Quran, 
God’s book, whose words are echoed by the universe as they are be- 
stowed from on high. It opens with the statement: Surely, God heard 
the saying of she who disputes with you about her spouse and she 
complains to God. We see here that God is present in this private 
case of a woman who 15 a mere individual in the community at large. 
God is not so preoccupied with conducting the affairs of the universe 
as not to listen to an individuals case and give His ruling on it. 


EDUCATION THROUGH PRACTICE 

When we look at the Quranic report of this case, we cannot miss 
that elements of education and guidance are given side by side with 
the verdict and the comment on it. This is the usual method of the 
Quran, providing all that is necessary. 

This is an amazing opening. (58:1) The Chapter then states the 
principle that governs such cases: And, truly, they say that which is 
unlawful among their sayings and an untruth. (58:2) This deals with 
the case in its entirety. Zihar does not rely on any solid basis. A wife 
is not a mother so as to become forbidden like one. Somebody’: 
mother is the woman that gave birth to that person. A wife cannot 
become a mother at the utterance of a word or a few words. Such a 
statement lacks all substance, it is utter nonsense. In life, all relations 
should be based on what is true, clear and solid so as to prevent any 
muddle or confusion. And, truly, God is Pardoning, Forgiving what 
has passed of such incidents. 

Having laid down the principle so clearly, the verdict is stated 
in detail: (58:3) God has made freeing a slave a way of atonement 
for various offenses. This is one way the Quranic message freed those 
who had fallen into slavery in consequence of the system prevalent 
at the time, which allowed for the enslavement of prisoners of war. 
Various views have been stated with regard to the phrase: and again, 
retract what they said, We choose the view that says that they resume 
marital relations which they had earlier forbidden themselves by 
zihar. The freeing of a slave should occur before it becomes permis- 
sible for them to so go back. A comment is added here: That is of 
what you are admonished, (58:3) The atonement required is an ad- 
monition and a warning against reverting to this totally unacceptable 
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practice. And God is Aware of what you do. (58:3) He knows its na- 
ture, how it happens and your intention in doing it. 

This comment is given before the verdict is completed. It serves 
to keep hearts alert and to strengthen discipline, reminding people 
of God s authority and His knowledge of whatever is apparent or 
concealed. The Chapter then states: (58:4) This is followed by a com- 
ment and a directive: That is so that you believe in God and His Mes- 
senger. (58:4) These people were indeed believers. However, this 
clarification and these penalties provide a direct link between their 
affairs and Gods order. This makes belief operative in ordinary life, 
giving faith real authority in society. And those are the ordinances 
of God. (58:4) He has set these bounds so that people will not trans- 
gress them. He is also angry with those who do not observe these 
bounds. And for the ones who are ungrateful, a painful punishment. 
because of their transgression, lack of faith and going beyond the 
limits He has defined. 


IN CONTENTION AGAINST GOD 

The last sentence in the sign,’ Grievous suffering awaits those 
who will not believe? is certainly a fitting ending as it completes the 
discussion of the woman's situation, while also providing a bridge 
to the theme of the next sign that speaks about those who contend 
against God and His Messenger. This is characteristic of the superb 
Quranic method as it smoothly moves from one theme to another: 
(58:5-58:6) 

These people who are in contention: Truly, those who oppose 
God and His Messenger, they were suppressed as those who before 
them were suppressed. (58:5) The way this sentence is phrased in 
Arabic may be understood as a prayer against them. A prayer by God 
is a sentence of judgment that makes it inevitable since it is He who 
pronounces this sentence, and His will is always done. The phrase, 
‘those who lived before them,’ refers either to earlier communities 
who were punished by God, or to the then the ungrateful who suf- 
fered humiliating defeats at the hands of the Muslims prior to the 
revelation of this Chapter, as happened, for example, at the Battle of 
Badr. 

And, surely, We caused clear portents, signs to descend. (58:5) 
This sentence separates the two fates suffered by the ungrateful in 
this life and in the life to come, in order to point out that both fates 
are clearly stated in these signs. It also tells us that these ungrateful 
do not face these fates as a result of ignorance or any ambiguity in 
the truth. Indeed, the truth has been put to them clearly and lucidly 
in these revelations, which they too have been given. 
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As the Chapter refers to their fate in the hereafter, it adds an in- 
spiring comment that serves an educational purpose: (58:5-58:6) 
They are made to suffer shame in punishment for their arrogance. 
This shameful suffering will take place on the day when all will be 
resurrected. Thus, it will be seen by all. Besides, the suffering is for- 
gotten these, God has recorded them all, as nothing escapes His 
knowledge: And God is a Witness over everything. (58:6) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
THINKING ALOUD 

Think aloud about the problem we are faced with in these Quranic signs. 
Engage in thinking aloud to yourself. What is known as private speech never 
disappears. Whenever we encounter unfamiliar or demanding activities in our 
lives, private speech resurfaces. It is a tool that helps us overcome obstacles 
and acquire new skills. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


When I focused on clarity, ] began to notice when I was being unclear in 


communicating with others. 
When I was reading, I began to notice when I was clear about what I was 


reading. 


I focused on the four techniques of clarification: 

1. Stating what I am saying explicitly and precisely (with careful consid- 
eration given to my choice of words); 

2. Elaborating on my meaning in other words; 

3. Giving examples of what 1 mean from experiences 1 have had; 

4. Using analogies, metaphors, pictures, or diagrams to illustrate what 1 
meant. 

In other words, 1 frequently stated, elaborated, illustrated and exemplified 


my points. 
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LESSON 105(2). CRITICAL THINKING INTELLECTUAL 
STANDARD 


FAIRNESS (RIGHT-MINDED) 
Having faimess is described as in the Quran as having wisdom (hikmnah). 
It is considered to be the ability to form judgments that are free from discrim- 
ination or dishonesty. Having wisdom in the Quranic sense is to have experi- 
ence, knowledge and good or right judgment. Out of these develops a sense 
of impartiality so that we learn to weigh two differing points of view equally. 
Developing a sense of faimess is the ability to make judgments free from 
discrimination or dishonesty. Having wisdom is to have experience, knowl- 
edge and good judgment. From this fair-mindedness or wisdom comes a sense 
of impartiality, that is, an inclination to weigh two views or opinions equally. 
Using a sense of faimess when weighing two views or opinions helps us 
overcome any lingering egocentricity. We may have thought that we knew the 
truth only to find that we were wrong. We also learn not to judge any ideas 
until we are familiar with them and we have fully understood them. 
Thinking critically, we are able to consider both the strengths and the 
weaknesses of differing points of view. We leam to put ourselves in place of 
others in order to understand them and what they are saying. We learn to over- 
come our self-centered point of view of identifying truth with our immediate 
perceptions or long-held beliefs. We gain the ability to accurately state the 
viewpoints and reasoning of others. We reason from premises, assumptions 
and ideas that are not our own. We can recall times when we were wrong but 
convinced that we were right. We begin to realize that our behavior and judg- 
ments affect others so that we learn to see things from another’s point of view. 


QURANIC CHAPTER 58: SHE WHO DISPUTES (AL-MUJADILAH) 
SIGNS 58:7-58:13 
Madinah: Have you not considered that God knows 
whatever is in the heavens and whatever is in and on the earth. 
There will be no conspiring secretly of three, 
but He is their fourth nor of five, but He is the sixth, 
nor of fewer than that nor of more, but He is with them 
wherever they had been. 
Again, He will tell them of what they did 
on the Day of Resurrection. 
Truly, God is Knowing of everything. (58:7) 
Have you not considered those who were prohibited 
from conspiring secretly? 
Again, they revert to what they were prohibited from 
and hold secret counsel in sin and deep-seated dislike 
and in opposition to the Messenger? 
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And when they drew near you they gave you greetings with that 
with which God gives not as a greeting to you 
and they say to themselves: 
Why punishes us not God for what we say? 
Hell will be enough for them. 
They will roast in it. 
Then, miserable will be the Homecoming! (58:8) 
O those who believed! 
When you hold secret counsel, hold not secret counsel in sin 
and deep-seated dislike and in opposition to the Messenger. 
But hold secret counsel for virtuous conduct 
and God-consciousness and be God-conscious 
before Whom you will be assembled. (58:9) 
Conspiring secretly is only from Satan 
that he dishearten those who believed. 
But he is not one who injures them at all, 
but with the permission of God. 
In God let the ones who believe put their trust. (58:10) 
O those who believed! When it was said to you: 
Make ample space in the assemblies, then, make room. 
God will make room for you. 
And when it was said: Move up, then, move up. 
God will exalt those among you who believed 
and those who were given the knowledge in degrees. 

And God is Aware of what you do. (58:11 
O those who believed! When you consulted with the Messengei 

put charity forward in advance of your conversing privately. 
That is better for you and purer. 
But if you find not the means, then, truly, 
God is Forgiving, Compassionate. (58:12 
Are you apprehensive to put forward charity 
in advance of your conversing privately? 
If, then, you accomplish it not, 
God turned in forgiveness to you. 
Perform the formal prayer and give the purifying alms 
and obey God and His Messenger. 
And God is Aware of what you do. (58:13) 


COMMENTARY? 
WHISPERS AND CONSPIRACIES 

The Chapter then portrays God’s presence in an inspiring image 
that leaves a telling effect on our hearts: (58:7) 

The sign begins by stating God’s knowledge that takes in every- 
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thing in the heavens and earth. Our imagination is left to roam across 
the wide horizons and the remote corners of the earth, drawing a pic- 
ture of this knowledge that leaves out nothing large or small, apparent 
or hidden, in this vast universe. It then draws gradually closer touch- 
ing its addressees’ hearts, presenting an image of Gods knowledge 
that shakes them strongly:. (58:7) 

Again, He will tell them of what they did on the Day of Resur- 
rection. (58:7) This statement sends a shudder of fear into peoples 
hearts. The mere presence of God and His hearing of all conversa- 
tions is ominous. Now they look at the consequences of this presence 
in the form of punishment. What happens when that which people 
say in secret is publicized in the presence of all on the Day of Res- 
urrection, when all humanity of all generations are witnesses! 

The sign ends in the same way as it started, giving a general 
image: Truly, God is Knowing of everything. (58:7) Thus the notion 
of Gods full and comprehensive knowledge, which is stated in vari- 
ous ways in this sign, is driven home to everyone. This inevitably 
leaves a profound effect on our hearts and minds. 

This awesome picture of God's knowledge serves as an intro- 
duction to a warning issued to the hypocrites who held secret con- 
versations, conspiring against the Prophet and the Muslim 
community in Madinah: (58:8) 

The sign suggests that the Prophet's initial policy in dealing with 
the hypocrites was to advise them to be clear and sincere in their at- 
titude, and to stop conspiring with the Jews against the Quranic mes- 
sage. Yet still they persisted in their deviant ways, scheming against 
the Muslim community, trying in every way possible to disobey the 
Prophet and cause disruption. 

The sign also suggests that some of them used to offer their 
greeting to the Prophet in a twisted way, giving it a bad meaning: 
And when they drew near you they gave you greetings with that with 
which God gives not as a greeting to you and they say to themselves: 
Why punishes us not God for what we say? (58:8) They might have 
used the same means as the Jews did when they pronounced the 
greeting, peace be to you, as, assam (alaykum, which means death 
to you. They might have used some other way that appeared innocent 
but which nonetheless concealed an ill wish. They even thought that 
had Muhammad been truly a Prophet, then God would have punished 
them for what they said by way of greeting or in their whispers and 
secret conversations. 

It is clear from the way the Chapter opens then unfolds that God 
had told the Prophet of what they said and schemed. The Chapter 
began with the announcement that God heard the woman pleading 
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with the Prophet, and then it stated that God is witness with any 
group, large or small. All this suggests that He informed the Prophet 
of the hypocrites' schemes and the thoughts they harbored. 

An answer is given to their ill-conceived thoughts: Hell will be 
enough for them. They will roast in it. Then, miserable will be the 
Homecoming! (58:8) 

WHAT TO Say IN SECRET 

The Chapter then addresses the believers by their very quality 
of having accepted the faith. It tells them that they must not indulge 
in the sort of secret whispers the hypocrites resorted to, encouraging 
each other to commit sin, aggression and disobedience of the 
Prophet. It reminds them to remain God-conscious and tells them 
that such whispers as the hypocrites engage in is inspired by Satan 
who aims to cause grief to the believers. Therefore, it is totally un- 
becoming of those who have faith: 

It seems that some in the Muslim community had not fully ab- 
sorbed the sense of Quranic discipline: (58:9-58:10) Such people 
met when times were hard to consult among themselves, and this 
was unknown to their leadership. 

Some people are put off secret conversations and side whispers 
unknown to the Muslim community to which they belong and whose 
interests are the same as their own. In other words, they must not 
think themselves separate from the Muslim community in anyway. 
The Chapter tells them that when other Muslims see such side whis- 
pering and secret conversations, they are hurt by them. They feel ap- 
prehensive, concerned that a lack of trust has crept into the 
community: Satan always tries to tempt whisperers to go further in 
order to cause worry and grief to others. However, the Chapter reas- 
sures the believers that Satan will not achieve his purpose: Conspir- 
ing secretly is only from Satan that he dishearten those who believed. 
But he is not one who injures them at all, but with the permission of 
God. (58:10) Believers place their trust in God and in no one else. 

This is a wise precaution against what causes suspicion. Some- 
times, however, there is need for a private discussion in order to keep 
a secret, or to avoid a scandal. This is acceptable and it normally 
takes place among community leaders. It must never, however, be 
through a side group with the rest of the community unaware of what 
is going on. Such a practice is divisive and leads to friction and grief, 
which is Satan’s aim. God’s promise is definitive. Satan will not 
achieve his purpose by such means, because God will protect the 
Muslim community. He is fully aware of every secret conversation, 
every conspiracy against the Muslim community. Satan can never 
harm the believers: but with the permission of God. (58:10) This ex- 
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ception is added to emphasize that God's will is absolute and free of 
restriction in any situation to which His promise applies. 

In God let the ones who believe put their trust. (58:10) He is the 
Guardian who protects the believers. He is the Almighty who knows 
all, the Witness to all things. Nothing in the universe escapes His 
knowledge. Nothing occurs unless it be by His will. He has promised 
to protect the believers. Could there by anything more reassuring? 


REFINED MANNERS 

The believers are encouraged to maintain another aspect of good 
behavior and fine manners: . (58:11) 

Again we note the Quranic method of making people willing to 
comply with every instruction. The Chapter promises those who 
make room for others that God will make good room for them: God 
will make room for you. (58:11) It also promises those who were in- 
structed to leave their place so as to give it to others that they will 
enjoy an elevated position with God: God will exalt those among you 
who believed and those who were given the knowledge in degrees. 
(58:11) This, in recompense for their obedience and accommodating 
attitude. 

The occasion was one of being close to the Prophet in order to 
learn from him. The Chapter teaches believers that good faith, which 
makes people accommodating and obedient, and knowledge, which 
refines hearts and manners, will ensure a higher position with God. 
This as a reward for willingly vacating a position close to the 
Prophet, obeying his order given for a particular purpose he had in 
mind: And God is Aware of what you do. (58:11) He rewards people 
according to what He knows of their feelings and intentions. 

Ali ibn Abi Talib was the one who acted on the instructions 
given in this sign: O those who believed! When you consulted with 
the Messenger, put charity forward in advance of your conversing 
privately. That is better for you and purer. But if you find not the 
means, then, truly, God is Forgiving, Compassionate. (58:12) Ac- 
cording to reports, he set aside a number of dirhams, i.e. the silver 
currency of the time. Whenever he wanted to speak alone to the 
Prophet he gave one dirham in charity. This requirement was 
nonetheless difficult for the Muslims, as they were generally poor. 
The instruction, however, fulfilled its purpose, making them aware 
of the value of a private conference with the Prophet. God lightened 
their burden, revealing the next sign which abrogated the requirement 
of paying to charity before such a conference took place. The sign 
also directed the Muslims to attend better to their various aspects of 
worship: 
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Are you apprehensive to put forward charity in advance of your 
conversing privately? If, then, you accomplish it not, God turned in 
Jorgiveness to you. Perform the formal prayer and give the purifying 
alms and obey God and His Messenger. And God is Aware of what 
you do (58:13) 

These two signs and the reports we have about the occasions in 
which they were revealed provide an aspect of the educational efforts 
that aimed to cultivate the manners and social approach of the Mus- 

lim community, even in matters of detail that were not particularly 

serious. 

STUDENT ASSIGNMENT 

EXAMPLE OF How CRITICAL THINKING WORKS 

Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
How Does Open-MINDED CRITICAL THINKING HELP? 

- Refine/revise the topic either narrowing or broadening it 
according to outcomes of research. 

- Rank or indicate the importance of three sources of research. 

- Clarify any opinion, prejudice, or bias their authors have. 

- While an opinion is a belief or attitude toward someone or some 
thing, a prejudice is preconceived opinion without basis of fact while 
bias is an opinion based on fact or research. 

- Identify key words and concepts that seem to repeat. Is there 
vocabulary you need to define? 

- Are there concepts you need to understand better? 

- In reviewing your research, are there 

- Sequences or patterns that emerge? 
- Opposing points of view, contradictions, or facts that 
don’t “fit?” 

- Summarize two points of view that you need to address. 

- What questions remain to be answered? 


Summary of critical thinking: 

- Determine the facts of a new situation or subject without 
prejudice 

- Place these facts and information in a pattern so that you can 


understand and explain them 
- Accept or reject your resource values and conclusions based upon 
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your experience, judgment, and beliefs 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


I tested myself before I went to class by trying to summarize, orally or in 
writing, the main points of the previous class meeting because I realize if I 
cannot summarize main points, I haven’t learned them. 

1 learned to test my thinking using intellectual standards: Being clear, ac- 
curate, relevant, precise, reasonable. 
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LESSON 105(3). CRITICAL THINKING STRATEGY 
EMBODYING A POINT OF VIEW, FRAME OF REFERENCE, 
PERSPECTIVE 

Human thought is relational and selective. It is impossible to understand 
any person, event, or phenomenon from every vantage point simultaneously. 
Our purposes often control how we see things. Critical thinking requires that 
this fact be taken into account when analyzing and assessing thinking. 


How iS POINT OF VIEW DEFINED? 

The point of view for this course on Quranic Studies is that of the Quran. 
All the words in the Quran are the Words of God as revealed to Prophet 
Muhammad. The Prophet related whatever was revealed to him through the 
Angel Gabriel (ruh al-qudus) with God’s permission. 

The Quranic point of view gives guidance to humanity through the 
prophetic mission, to bring people from the darkness of ignorance into the 
light of knowledge and wisdom. As 14:1 says: This is a Book We caused to 
descend to you so that you have brought humanity out from the darkness into 
the light with the permission of their Lord to the path of The Almighty, The 
Worthy of Praise. (14:1) 

In the Quranic revelation, darkness is not just an individual’s state of ig- 
norance, but includes his worship of material gain in place of worshippin 
God, egoism, being a slave to his desires and being greedy, among oth 
things. 

On the level of society, darkness refers to injustice, oppression and/or 
discrimination and persecution as the sign to Moses (14:5) says: Certainly, 
We sent Moses with Our signs saying: Bring out your folk from the shadows 
into the light and remind them of the Days of God. Truly, in that are signs for 
every enduring, grateful one. (14:5) 

The darkness here refers to the oppression and injustice of Pharaoh while 
the light is that of justice and freedom. The Quranic signs that refer to darkness 
or shadow and light always refer to darkness or shadow in the plural, while 
light is in the singular referring to the path of God-consciousness (taqwa). 


QURANIC CHAPTER 58: SHE WHO DISPUTES (AL-MUJADILAH) 
SIGNS 58:14-58:22 
Madinah: Have you considered those who turned in friendship 
to a folk against whom God was angry? 
They are not of you, nor are you of them 
and they swear to a lie while they know. (58:14) 
God prepared a severe punishment for them. 
Truly, they, how evil is what they had been doing! (58:15) 
They took their oaths to themselves as a pretext 
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and they barred from the way of God. 
So for them is a despised punishment. (58:16) 
Avails them not their wealth and their children against God at all. 
Those will be the Companions of the Fire. 
They are ones who will dwell in it forever. (58:17) 
On a Day when God will raise them up altogether, 
then, they will swear to Him as they swear to you, 
assuming that they are something. 
They, they are ones who lie. (58:18) 
Satan gained mastery over them, 
so he caused them to forget the Remembrance of God. 
Those are of the Party of Satan. 
Regard the Party of Satan, 
they will be the ones who are losers. (58:19) 
Truly, those who oppose God and His Messenger, 
those are among the humiliated in spirit. (58:20) 
God prescribed: ያ will prevail, 
truly, I and My Messengers. 
Truly, God is Strong, Almighty. (58:21) 
You will not find any folk who believe in God and the Last Day 
who make friends with whoever opposed God and His Messenger 
even if they had been their fathers or their sons 
or their brothers or their kinspeople. 
Those, He prescribed belief in their hearts, 
and confirmed them with a Spirit from Himself. 
And He will cause them to enter Gardens beneath which rivers run 
as ones who will dwell in them forever. 
God was well-pleased with them 
and they were well-pleased with Him. 
Those are the Party of God. Lo! the Party of God. 
They are the ones who prosper. (58:22) 


COMMENTARY? 
FALSE SWEARING 

The Chapter speaks anew about the hypocrites who befriended 
the Jews in Madinah, describing their true position and attitude. It 
threatens to expose their hypocrisy and to inflict a terrible end upon 
them. It makes clear that the Quranic message will be triumphant, 
despite all their schemes and conspiracies: (58:14-58:19) 

This strong denunciation of the hypocrites who befriended those 
who had incurred God’s anger, i.e. the Jews, suggests that these hyp- 
ocrites were very active in scheming against the Muslim community, 
conspiring with its avowed enemies. It also suggests that the author- 
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ity of the Quranic message had now been consolidated so as to strike 
fear into the hypocrites’ hearts. Thus, when the Prophet and the be- 
lievers confronted them with what God might have exposed of their 
scheming, they resorted to swearing falsely, denying what was at- 
tributed to them, knowing, however, that they lied as they swore. 
They hoped that by thus forswearing they would spare themselves 
any punishment for scheming against the Muslim community: They 
took their oaths to themselves as a pretext and they barred from the 
way of God. So for them is a despised punishment. (58:16) 

Repeated warnings are issued to them in this passage: (58:15- 
58:17) The Chapter describes their abject and miserable position on 
the Day of Judgment when they will swear to God as they used to 
swear to people: On a Day when God will raise them up altogether, 
then, they will swear to Him as they swear to you, assuming that they 
are something. They, they are ones who lie. (58:18) This description 
suggests that hypocrisy had become so entrenched in their hearts that 
it would remain with them on the Day of Judgment, in the presence 
of God who knows peoples deepest secrets and innermost thoughts: 
they swear to you, assuming that they are something. (58:18) 

The Chapter brands them as confirmed liars: They, they are ones 
who lie. (58:18) It then explains the cause of their condition: Satar 
gained mastery over them, so he caused them to forget the Remem- 
brance of God. Those are of the Party of Satan. Regard the Party of 
Satan, they will be the ones who are losers. (58:19) A heart that for- 
gets to remember God becomes corrupt and given to evil: Those are 
of the Party of Satan. (58:19) They stand under his banner, act in his 
name, obey his instructions, work for his objectives. This situation 
of unmitigated evil ends in total loss: Regard the Party of Satan, they 
will be the ones who are losers, (58:19) 

Such hypocrites were intimate with the Jews, thinking that they 
were a power to be reckoned with. Therefore, they always sought 
their help and advice. Therefore, God makes it clear to them that His 
enemies will always suffer defeat and humiliation, while His cause 
and His messengers will be victorious: Truly, those who oppose God 
and His Messenger, those are among the humiliated in spirit. God 
prescribed: I will prevail, truly, I and My Messengers. Truly, God is 
Strong, Almighty. (58:20-58:21) 


THE MEASURE OF FAITH 

As the Chapter draws to its close, it outlines the constant rule 
that believers apply, or the accurate measure of faith as it settles in 
people's hearts: (58:22) 

This provides complete comparison between God's party and 
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the party of Satan. It is a question of taking ones final and unhesitat- 
ing position with the party of distinction, after discarding all burdens 
and temptations, so as to uphold the one and only tie. You will not 
find any folk who believe in God and the Last Day who make friends 
with whoever opposed God and His Messenger. (58:22) Never has 
God put two hearts in one man's body. Never can anyone harbor two 
loves in his heart: one love for God and His Messenger and one for 
their enemies. It is all a question of faith or unfaith; the two can never 
meet: Even if they had been their fathers or their sons or their broth- 
ers or their kinspeople. (58:22) All bonds of kinship and blood rela- 
tions are severed when they come into conflict with faith. These 
bonds may however be maintained and respected if there is no con- 
tention or dispute between the two camps. The Quran instructs be- 
lievers to maintain good relations with parents if they are the 
ungrateful, provided that there is no war going on between Gods 
party and Satan’s party. Should there be contention, war and conflict, 
these bonds are to be totally severed. 

Those, He prescribed belief in their hearts, and confirmed them 
with a Spirit from Himself. (58:22) Faith is confirmed in their hearts 
by God's hand, written in their breasts by His right hand. It cannot 
be erased or be subject to ambiguity or confusion. They cannot 
achieve such resolve without the support of a spirit of His own mak- 
ing. Their hearts cannot beam so brightly without the light that em- 
anates from this spirit, gives them strength and binds them to the 
only true source of strength and light. 

And He will cause them to enter Gardens beneath which rivers 
run as ones who will dwell in them forever. (58:22) This is their re- 
ward for abandoning every tie and bond, and discarding all desire 
for worldly temptation. God was well-pleased with them and they 
were well-pleased with Him. (58:22) This is a pleasant picture that 
radiates contentment and reassurance. It shows us the situation of 
these believers in their lofty position and pleasant surroundings. They 
bask in their feeling of mutual pleasure with their Lord. They main- 
tain their links with Him and discard all others. He then accepts them, 
admits them to His presence and makes it clear to them that He is 
pleased with them. They are gratified by this closeness to Him. 

Those are the Party of God. Lo! the Party of God. They rank 
under His banner, move under His leadership, follow His guidance, 
implement His code of living, and do on earth what He has willed, 
as they are part of His will. They are the ones who prosper. (58:22) 
Who will be successful if God s partisans are not? 

Thus humanity is split into two groups: God's party and Satan’s 
party, raising two banners: the banner of the truth and the banner of 
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falsehood. Every person must choose to either belong to God's party 
and support the truth or to side with Satan, standing under the banner 
of falsehood. The two parties are clearly separated. They can neither 
meet nor mix. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 

. What is the Purpose of the thoughts in this paragraph? 

2. What is the Question(s)? 

3. What Information are you given? 

4. Based on your question, how would you Interpret 
the information? 

. What is(are) the Concept(s)? 

. What is(are) the Assumption(s)? 

. What is(are) the Implication(s)? 

. What is its Point of View? 


-.-« 
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The Quran tells us that the treasures that God sends down are in a know 
measure. What are some of the treasures that God sends down? The fertilizing 
winds and rain water. There are underlying important numbers to be studied 
in understanding how the universe and the earth work. Everything has a 
known number. God is the Creator and Originator of the universe. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I was able to think Quranically in regard to there being no compulsion 
in the way of life (din). 

I studied the signs as a way to begin to think Quranically. (Since you 
are in a Quranic Studies class, your goal should be to think 
Quranically.) 

I was able to ask questions. 

I engaged myself in lectures and discussions by asking questions. 

By asking questions, I realized that I discovered what I did and 
did not know. 
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LESSON 106(1). CRITICAL THINKING STRATEGY 
THINKING INDEPENDENTLY 

The Quran teaches us to think for ourselves when we read sign 2:256 that 
says that there is no compulsion in religion (din). 

With this sign from God’s point of view, we leam that it is up to each of 
us to have a close read of the Quran and decide whether or not to follow it. 
From reading the Quran with a critical mind, we learn how right judgment is 
clear from error. If we develop the following Quranic strategies or principles, 
and then practice the application of the principles, we will enhance our sense 
of intuition and insight. We will enhance our ability to reflect on our beliefs 
and actions. Quranic thinking encourages autonomous thinking, thinking for 
ourselves. We acquire many of our beliefs at an early age when we have a 
strong tendency to form beliefs for irrational reasons (because we want to be- 
lieve, because we are rewarded for believing or punished for not doing so). 

Quranic thinkers use critical skills and insights to reveal and eradicate be- 
liefs to which they cannot rationally assent such as the beliefs of extremists. 
Quranic thinkers leam not to passively accept the beliefs of others; rather, they 
analyze issues themselves, reject unjustified authorities, and recognize the 
contributions of justified authorities. They thoughtfully form principles of 
thought and action; they do not mindlessly accept those presented to them. 
Nor are they unduly influenced by the language of another. If they find that a 
set of categories or distinctions is more appropriate than that suggested by an- 
other, they will use it. Recognizing that categories serve human purposes, they 
use those categories which best serve their purpose at the time. They are not 
limited by accepted ways of doing things. They evaluate both goals and how 
to achieve them. They do not accept as true, or reject as false, beliefs they do 
not understand. They are not easily manipulated. 

Independent thinkers strive to incorporate all known relevant knowledge 
and insight into their thought and behavior. They strive to determine for them- 
selves when information is relevant, when to apply a concept, or when to make 
use of a skill. They are self-monitoring: they catch their own mistakes; they 
don't need to be told what to do every step of the way. 

The purpose or goal needs to be understood when you concer yourselves 
with accuracy and truth. You should ask yourself: 


What evidence do I have to support this purpose? 
How it can be explained to help others understand? 
Can objections be raised from other points of view? 
Are there any limitations to our point if view? 


In the Quranic view, there is no compelling of ourselves or others to what- 
ever it is that a person believes. This is what the Quran calls: “right judgment 
that is clear from error”. It is free of being compelled to believe something. 
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It is possible to believe something because those around us believe in it 
or because someone has rewarded us for believing such-and-such. Or, it may 
be that our interests are best served by believing something or because some- 
one ts more comfortable believing this. It could also be that we believe in 
something because our ego and image of ourselves is defined by believing 
this-or-that. None of these reasons are that of a Quranic critical thinker because 
these reasons lack the evidence which the Quranic message provides. Each 
of us has to make up his or her own mind using ‘right judgment’ about what 
it is that we believe. 

In order for students to be sure that their beliefs and actions are based on 
good reasons and evidence provided by the Quranic message, they need to be 
rational. They do this by critiquing their own irrationality which includes their 
own fears and desires. They are rational when they cultivate their desire for 
clarity, accuracy and fair-mindedness and, then, integrate them into their be- 
havior and thoughts. 


QURANIC CHAPTER 49: THE INNER APARTMENTS 
(AL-HUJSURAT) 
SIGNS 49:1-49:10 
Madinah: O those who believed! 
Put not yourselves forward in advance of God and His Messenger. 
And be God-conscious. Truly, God is Hearing, Knowing. (49:1) 
O those who believed! 
Exalt not your voices above the voice of the Prophet 
nor publish a saying to him as you would openly publish something 
to some others so that your actions not be fruitless 
while you are not aware. (49:2) 
Truly, those who lower their voices near the Messenger of God, 
those are those who are ones God put to test their hearts 
for God-consciousness. 
For them is forgiveness and a sublime compensation. (49:3) 
Truly, those who cry out to you from behind 
the inner apartments, most of them are not reasonable. (49:4) 
And if they endured patiently until you would go forth to them, 
it would have been better for them. 
And God is Forgiving, Compassionate. (49:5) 
O those who believed! If one who disobeys drew near to you 
with a tiding, then, be clear 
so that you not light on a folk out of ignorance. 
Then, you would become ones who are remorseful 
for what you accomplished. (49:6) 
Know you that the Messenger of God is of you. 
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If he obeys you in much of the affairs, you would, 
certainly, fall into misfortune. 
But God endeared belief to you 
and made it appear pleasing to your hearts. 
And He caused to be detestable to you ingratitude 
and disobedience and rebellion. 
Those, they are the ones who are on the right way. (49:7) 
This is a grace from God and His divine blessing. 
And God is Knowing, Wise. (49:8) 
And if two sections among the ones who believe 
fought one against the other, then, 
make things right between them both. 
Then, if one of them was insolent against the other, 
then, fight the one who is insolent until it changed its mind 
about the command of God. 
Then, if it changes its mind, make things right between them justly. 
And act justly. Truly, God loves the ones who act justly. (49:9) 
Only the ones who believe are brothers/sisters, 
so make things right between your two brothers/sisters. 
And be God-conscious so that perhaps you will find mercy. (49:10) 


COMMENTARY” 
PROLOGUE 

This Chapter, composed of no more than 18 signs, is majestic, 
indeed superior. It includes a number of basic facts of faith, Quranic 
law and human existence. It opens up before our hearts and minds 
wide horizons and gives rise to a host of important thoughts. It refers 
to systems of formation and organization, principles of education and 
upbringing, fundamentals of legislation and essential directives 
which could take a hundred times its length. It puts before our eyes 
two great issues for reflection and deliberation. 


REFINING ROUGH MANNERS 

The Chapter starts with this first loving address that aims to alert 
hearts: (49:1-49:5) Believers, do not make any suggestion to God 
or His Messenger, conceming any of your affairs or of life in general. 
Do not presume to have a say in any matter before God has stated, 
through His Messenger, what He wants conceming it. Do not attempt 
to judge any matter unless you first refer to what God and His Mes- 
senger say. 

We see that it is all a question of a psychological attitude defin- 
ing the standards to be observed in relation to God and His Messen- 
ger, and the process by which instructions are received and carried 
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out. This is an essential part of how Quranic law is enacted and im- 
plemented. It is all based on an essential God-conscious quality and 
its reinforcement. This quality stems from the awareness that God 
hears all and knows all. Furthermore, this all-embracing truth is in- 
corporated into one single, short sign. 

The believers applied this standard to their relationship with 
their Lord and His Messenger. None of them would ever presume to 
suggest anything to God or His Messenger. None would voice an 
opinion unless God s Messenger asked him to do so. None would 
make a judgement concerning any matter without first referring to 
what God and His Messenger said about it. 


WHEN SPEAKING TO THE PROPHET 

The second aspect of good manners concemed the Prophet’s 
Companions’ own discourse with him and the respect they should 
feel and show. This was to be observed in how they spoke to him 
and in the level of their voices. This was how they should manifest 
their respect for the Prophet as they sat with him. As God drew their 
attention to this requirement, He addressed them by that quality they 
loved to have and warned them that violation of His orders might 
bring grievous consequences in its wake: (49:2) 

Piety that manifests itself in a God-conscious attitude is a great 
gift God grants to certain hearts He chooses after initially testing 
them. (49:3) It is thus implanted only in hearts that are suited to it, 
having first proven their merit. Those who lower their voices in the 
presence of God s Messenger are they who have proven themselves 
in a test of hearts. They are the ones who fear God, a quality that 
earns them forgiveness and a rich reward from God. 

The ninth year of the Muslim calendar is called: The Year of 
Delegations because delegations from all over Arabia arrived in Mad- 
inah to embrace the Quranic message and pledge their loyalty to the 
Prophet. The Chapter refers to an incident that took place that year 
when the delegation of Tamim arrived. These were unrefined 
Bedouins. They shouted to the Prophet from outside his wives’ apart- 
ments that were situated next to the mosque: Muhammad, come out 
and speak to us! The Prophet disliked their uncivilized manner. 
Therefore, the next sign of the Chapter was revealed: (49:4-49:5) 


MAKING SURE BEFORE TAKING ACTION 

The first address (49:6-49:8) in the Chapter defines the leader- 
ship and the source from which to receive orders. The second estab- 
lishes the standards of manners and respect to be maintained in 
dealing with this leadership. Both serve as the basis for all legisla- 


Lesson 106(1) 
(6AH) * 128 © (627-628 CE) 

tions and directives that follow in the Chapter. It is imperative for 
the source and the leadership to be well defined so that directives 
and instructions be given their true value and so that they are properly 
obeyed. Therefore, the third address explains to the believers how to 
receive news and reports and the need to verify their reliability: O 
those who believed! If one who disobeys drew near to you with a tid- 
ing, then, be clear so that you not light on a folk out of ignorance. 
Then, you would become ones who are remorseful for what you ac- 
complished. (49:6) 

The sign specifically mentions the evildoer because he is more 
likely to lie. 1115 important that suspicion should not be widely spread 
in the Muslim community. If every report is doubted, the system of 
gathering intelligence and information becomes paralyzed. In a Mus- 
lim community, individuals are normally treated as trustworthy, and 
the information they bring is considered reliable. An evildoer is 
treated differently: his information is not accepted until it is verified. 
Thus, the community steers a middle way between accepting and re- 
jecting the information relayed to it. The community does not rush 
into action on the basis of a report given by someone whose behavior 
leaves much to be desired. Such rash action might lead to committing 
a wrong against other people, and subsequent regret. Furthermore, 
such rash action may incur God's displeasure and put the community 
in a position of committing an injustice. 


MAKING LIFE Too HARD 

This is a reality (49:7) that we can very easily imagine because 
it actually happened. However, when we reflect on it, we see that it 
is superior, beyond imagination. 15 it easy to imagine a continuous, 
dynamic contact between heaven and earth, witnessed by all, 
whereby heaven speaks to people on earth about their public and pri- 
vate affairs, correcting their errors one by one, and giving them ad- 
vice about their most intimate affairs? Any one of them might do or 
say something, or even entertain a thought, and yet heaven is aware 
of it ፳ What happens next is that God informs His Messenger of 
what has taken place and directs him to do or say whatever is neces- 
sary about it. This is something so great that it might not be fully ap- 
preciated by some of those present at the time. Therefore, they are 
reminded of it in this particular way: (49:7) In other words, be aware 
of this fact and give it its due importance. 

One outcome of this new-found knowledge is that they must not 
act presumptuously in the presence of God and His Messenger. The 
Quran, however, puts this even more lucidly and forcefully, telling 
the Muslims that what God s Messenger decides on any matter, on 
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the basis of God’s revelation or inspiration, is good for them as it 
combines ease and mercy. Had God’s Messenger obeyed all their 
thoughts, they would have found matters far more difficult. God is 
more aware than them of what is of benefit to them. His Messenger 
represents mercy in everything he chooses for them: Know you that 
the Messenger of God is of you. If he obeys you in much of the affairs, 
you would, certainly, fall into misfortune. (49:7) This implies that 
they should leave all their affairs in the hands of God and His Mes- 
senger. They should submit fully, surrendering themselves to God s 
will, implementing His orders as they receive them, and suggesting 
nothing to God s Messenger. 

The Chapter then draws their attention to the grace of faith He 
guided them to, making their hearts warm to it as He revealed its 
beauty and benefit such that they would love it dearly. He has also 
made unbelief, wrongdoing and sin hateful to them. All this is part 
of God's grace which He bestows on them: (49:7-49:8) 

The human being is hasty, but he is unaware of the likely con- 
sequences of his precipitate action. The human being may also make 
Suggestions concerning his own or other people s affairs, without 
knowing whether his suggestions will bring benefit or cause harm: 
And whoever repents not, then, those, they are the ones who are un- 
Just. (17:11) If the human being would only submit himself to God, 
accepting what God chooses for him, knowing that God's choice is 
better, more compassionate and beneficial for him than what he may 
choose for himself, he would be much more comfortable. He would 
complete this short journey on this planet with ease and contentment. 
But this is also an aspect of God's grace which He grants to 
whomever He wills. 


FIGHTING BETWEEN MUSLIM BELIEVERS 

This (49:9-49:10) is a practical rule to protect the community 
of believers from strife resulting from excesses and hard feelings. 
This rule is given immediately after the requirement to verify the re- 
ports given by evildoers, making sure that the believers do not rush 
into action that may be counterproductive. Whether this sign was re- 
vealed in consequence of a particular case, as some reports suggest, 
or whether it was merely initiating a piece of legislation to outline 
what the Muslim community should do in such cases, it nonetheless 
provides a general and highly effective rule that stamps out strife and 
ensures solidarity within the Muslim community. It also establishes 
justice, Tightness and faimess. All this is based on believers being 
God-conscious and their hope that He will bestow His grace on a 
community that deals with justice and works for reconciliation. 
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The Quran either supposes or confronts the possibility of two 

groups of believers taking up arms against each other, yet it accepts 
that both are believers, even though one of them, or indeed both of 
them, may be in the wrong. It requires the Muslim community, other 
than the two fighting groups, to work for reconciliation between the 
two. But if one of them acts wrongfully, refusing to give up what it 
has no right to claim, or indeed if both act wrongfully, refusing rec- 
onciliation or refusing to abide by God’s law over that which they 
dispute, then the believers must fight those who act wrongfully until 
they revert to God’s commandment. The commandment at issue here 
is the ending of strife and conflict between believers and accepting 
God's judgement over anything contentious. Should those acting 
wrongfully revert to God s commandment, then the believers should 
establish reconciliation based on strict justice and equity, in obedi- 
ence of God and seeking His pleasure: Truly, God loves the ones who 
act justly. (49:9) 

This judgement is followed by a touch that aims to bring out 
genuine feelings of brotherhood among believers. It is the bond that 
unites them after they have fallen out. They are also reminded of the 
need to always be God-conscious, suggesting that this is the only 
way to eam His grace. Only the ones who believe are brothers/sisters, 
so make things right between your two brothers/sisters. And be God- 
conscious so that perhaps you will find mercy. (49:10) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 

Quranic content is understood by thinking, organized by thinking, ana- 
lyzed by thinking, synthesized by thinking, evaluated by thinking, transformed 
by thinking. 

You will learn that the Quran teaches you HOW to think through reading 
it, writing it, speaking it and listening (hearing) to it in any language with 
which you are familiar. Of course, it is best if this is done with the original 
Arabic revelation, but not knowing Quranic Arabic should not stop you from 
learning HOW to think Quranically. It is so powerful, it should come across 
in any language in which it has been well translated, that is, a translation as 
close as possible to the original, but making sense (not a literal, word-by- 
word) or a wordy interpretation for each sign rather than a translation. In read- 
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ing it, dialogue with it by asking yourself: What is the purpose of this passage? 
Do I understand what is being said? When | read these signs, ፤ work on the 
text, take it apart, predict it, test it. It is 8 very difficult process, very labor in- 
tensive. This is close reading. What’s worth reading is worth reading well. 

Write out a part in your own words in order to better understand it, not, 
of course, to try to compete with it. Ask yourself if you can reformulate it, 
elaborate on it and give an example. Speak about it. To communicate well, 
you need to know your audience and what it is that you want to say. In order 
for listening (hearing) to be effective, it must be active. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


J am able to raise basic issues. 
1 am probing beneath the surface of things. 
1 am discovering the structure of my own thought. 
1 am developing sensitivity to clarity, accuracy and relevance. 
1 am arriving at judgments through my own reasoning. 
I am learning to listen carefully to what others in my class say. 
1 am taking what others in my Quranic class say seriously. 
1 am beginning to look for reasons and evidence. 
1 am recognizing and reflecting on assumptions. 
1 am seeking examples, analogies and objections. 
1 am seeking to be empathetic to the Quranic point of view. 
1 am looking under the surface of things for the 
meaning of the Quranic message. 
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LESSON 106(2). CRITICAL THINKING QURANIC MORAL TRAITS 
DEVELOPING INSIGHT INTO EGO AND SOCIO-CENTRICITY 

In the Quranic perspective, ego-centricity as exemplified by the extrem- 
ists as being selfish, self-centered, egocentric, thinking only of themselves 
without regard for the feelings or desires of others; having or regarding himself 
or herself as the center of all things. These are signs of ingratitude. It is to be 
irrational and unjust, having little or no regard for interests, beliefs, or attitudes 
other than one’s own. 

The ungrateful in Makkah at the time of the revelation, similar to the ex- 
tremists today, cannot readily believe that they are acting out of self-interest. 
They continue to be unwilling to consider the point of view of others, believ- 
ing that their view is ‘the truth’. They refuse to accept the points of view of 
others when that would prevent them from getting what they thought that they 
want. They have to be right about everything. Being self-centered is the op- 
posite of thinking critically. 

Ego-centricity in terms of critical thinking is to confuse the immediate 
perception with reality. It manifests itself as an inability or unwillingness to 
consider others’ points of view, to accept ideas or facts which would conflict 
with gratification of desire. In the extreme, it is characterized by a need to be 
right about everything, a lack of interest in consistency and clarity, an all or 
nothing attitude: I am 100% right; you are 100% wrong, and a lack of self- 
consciousness of one’s own thought processes. The ego-centric individual is 
more concerned with the appearance of truth, fairness, and fair-mindedness, 
than with actually being correct, fair, or fair-minded. Egocentricity is the op- 
posite of critical thought. 

As people are socialized, ego-centricity partly evolves into socio-cen- 
tricity. What is socio-centricity? It is the assumption by Salafi students that 
their own social group is inherently and self-evidently superior to all others. 
When a group or society sees itself as superior and so considers its views about 
the world as correct or as the only reasonable or justifiable views, and all its 
actions justified, there is a tendency to presuppose this superiority in all of its 
thinking and thus to think closed-mindedly. All dissent and doubt are consid- 
ered disloyal, and rejected without consideration. Few people recognize the 
socio-centric nature of much of their thought. They develop a prejudice. 

What is prejudice? A judgment, belief, opinion, point of view—favorable 
or unfavorable—formed before the facts are known, resistant to evidence and 
reason, or in disregard of facts which contradict it. Self-announced prejudice 
is rare. Prejudice almost always exists in obscured, rationalized, socially val- 
idated, functional forms. It enables people to sleep peacefully at night even 
while flagrantly abusing the rights of others. It enables people to get more of 
what they want, or to get it more easily. It is often sanctioned with a super- 
abundance of pomp and self-righteousness. Unless students who are prone to 
radicalization recognize these powerful tendencies toward selfish thought in 
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the extremist ideology, even in what appear to be lofty actions and moralistic 
rhetoric, they will not face squarely the problem of prejudice in human thought 
and action. 

Uncritical and selfishly critical thought are often prejudiced. Most in- 
Struction in schools today, because students do not think their way to what 
they accept as true, tends to give students prejudices rather than knowledge. 
For example, partly as a result of schooling, people often accept as authorities 
those who incite irrational fear in them and unjust opinions. This prejudice 
toward pseudo-authority impedes rational assessment. Ego-centric identifica- 
tion extends to groups. The individual goes from: I am right! to: We are right! 
To put this another way, people find that they can often best satisfy their ego- 
centric desires through a group. 

Their belief in their own rightness is easier to maintain because they sup- 
press the faults in their thinking. They automatically hide their ego-centricity 
from themselves. They fail to notice when their behavior contradicts their self- 
image. They base their reasoning on false assumptions they are unaware of 
making. They fail to make relevant distinctions of which they are otherwise 
aware, and able to make (when making such distinctions does not prevent 
them from getting what they want). They deny or conveniently ‘forget’ facts 
inconsistent with their conclusions. They often misunderstand or distort what 
others say. 

The solution, then, is to leam how the Quran, their sacred text, teache 
how to reflect on their reasoning and behavior; to make their assumptions ex 
plicit, to critique them, and, when they are false, stop making them; to apply 
the same concepts in the same ways to themselves and others; to consider 
every relevant fact, and to make their conclusions consistent with the evi- 
dence; and to listen carefully and openmindedly to those with whom they dis- 
agree. They can change egocentric tendencies when they see them for what 
they are: irrational and unjust. Therefore, the development of the awareness 
of students of their egocentric and sociocentric patterns of thought is a crucial 
part of education in Quranic critical thinking. 

Students, and American Muslim students, in particular, should learn from 
the Quran how to reflect in order to solve any problem of self-centeredness 
or egocentricity that they may have. They should learn to reflect on their rea- 
soning ability as well as on their behavior. This they do by clarifying their be- 
liefs, critiquing them and when they realize that they may be false, they stop 
believing or behaving as they had been doing. They should reflect on all the 
relevant facts and make sure that their conclusions are consistent with the ev- 
idence they have before them. They need to listen carefully to others and be 
open-minded to other points of view. 

Being self-centered carries over from an individual to one’s society. Being 
sociocentric is to tend to regard one’s own social group or family as superior 
to others. When students study the early pre-Quranic community, they find 


Lesson 106(2) 
(GAH) » 134 » (627-628 CE) 

that the Arabs in pre-Quranic times followed tribal law. Their slogan was: My 
tribe, right or wrong; my tribe is better than your tribe; my family is better 
than your family. This was how their individual self-centeredness transformed 
into socio-centricity. Thinkers, such as the pre-Quranic Arab, who were not 
critical thinkers, often confused their loyalty to their group by constant support 
even if their group was wrong. ‘Group think’ results when people egocentri- 
cally attach themselves to a group. One can see this in both children and 
adults: My daddy is better than your daddy! My school (religion, country, 
race, etc.) is better than yours. 

If ego-centricity and socio-centricity are the disease, critical thinking that 
brings self-awareness is the cure. In cases in which their own egocentric com- 
mitments are not supported, few people accept another’s egocentric reasoning. 
Most can identify the socio-centricity of members of opposing groups. Yet 
when we are thinking egocentrically or socio-centrically, it seems right to stu- 
dents (at least at the time). 

Although everyone has egocentric, sociocentric, and critical (or 
fairminded) tendencies to some extent, the purpose of education in critical 
thinking is to help students move away from ego-centricity and socio-centric- 

ity toward increasingly critical thought. The sacred text helps students learn 
(bout their own sense of irrationality and injustice to the extent that it is pres- 
ent. Students should repeatedly discuss why people think irrationally and act 
unfairly. 

The teacher can facilitate discussions of ego-centric or socio-centric 
thought and behavior whenever such discussions seem relevant. Such discus- 
sions can be used as a basis for having students think about their own ego- 
centric or sociocentric tendencies. The class can discuss conditions under 
which people are most likely to be egocentric and how ego-centricity interferes 
with their ability to think and listen. By discussing what people think (and 
how they think) when they are being egocentric and sociocentric, students can 
begin to recognize common patterns of ego-centric thought. The class can dis- 
cuss some of the common false assumptions they make at times. For example: 


Anyone who disapproves of anything I do is wrong or unfair. 

1 have a right to have everything I want. 

Truth is what I want it to be. Different is bad. 

Our group (country, school, language, etc.) is better than any other. 


QURANIC CHAPTER 49: THE INNER APARTMENTS 
(AL-HUJURAT) 


SIGNS 49:11-49:18 
Madinah: O those who believed! 
Let not a folk deride another folk. 
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Perhaps they be better than they, nor women deride other women. 
Perhaps they be better than they. 
Nor find fault with one another nor insult one another 

with nicknames. 
Miserable was the name of disobedience after belief? 

And whoever repents not, then, those, 

they are the ones who are unjust. (49:11) 

O those who believed! Avoid suspicion much. 

Truly, some suspicion is a sin. 

And spy not nor backbite some by some other. 

Would one of you love to eat the flesh of his lifeless brother? 

You would have disliked it, And be God-conscious. 

Truly, God is Accepter of Repentance, Compassionate. (49:12) 

O humanity! Truly, We created you from a male and a female 

and made you into peoples and types that you recognize one another. 
Truly, the most generous of you with God 

is the most devout. 

Truly, God is Knowing, Aware. (49:13) 

The nomads said: We believed. 

Say to them: You believe not. 

But say: We submitted to God, for belief enters not yet into your hearts. 
But if you obey God and His Messenger, 

He will not withhold your actions at all. 

Truly, God is Forgiving, Compassionate. (49:14) 

The ones who believe are not but those who believed in God 

and His Messenger. 

Again, they were not in doubt 

and they struggled with their wealth and themselves in the way of God. 
Those, they are the ones who are sincere. (49:15) 

Say: Would you teach God about your way of life 

while God knows whatever is in the heavens 

and whatever is in and on the earth? 

And God is Knowing of everything. (49:16) 

They show grace to you that they submitted to God. 

Say: Show you submission to God as grace to me? 

Nay! God shows grace to you in that He guided you to belief if you, 
truly, had been ones who are sincere. (49:17) 

Truly, God knows the unseen of the heavens and the earth. 

And God is Seeing of what you do. (49:18) 


COMMENTARY? 
No RIDICULE, DEFAMATION OR INSULT l 
The human society the Quranic message establishes in the light 
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of Quranic guidance operates a high standard of manners. (49:11) 
Every individual in this society has his or her integrity, which may 
not be compromised. Indeed, it is part of the integrity of the whole 
community. To slander anyone is to slander oneself, because the 
whole community is a single entity and its integrity is one. 

In this sign, the Quran again addresses the believers by their 
most beloved description, O those who believed. It forbids that one 
group should deride another, be they men deriding other men, or 
women deriding other women. For how can they know whether or 
not the ones they deride enjoy a better status with God? 

The Quran, however, does not stop at implying this. It works on 
the sentiment of brotherhood in faith, reminding the believers that 
they descend from a single soul. Whoever defames anyone actually 
defames all. Therefore, the Quran says: Let not a folk deride another 
folk. (49:11) It should be mentioned that the word the Quran uses for 
defaming has a particular resonance that imparts a feeling that also 
has a physical effect. 

Having outlined the true values in God’s measure, and appealed 
to feelings of brotherhood and of belonging to one soul, the Chapter 
now reaches out to the believers' sense of faith, warming them that 
they will lose this noble quality if they indulge in derision and 
ridicule: Nor find fault with one another nor insult one another with 
nicknames. (49:11) To indulge in this is akin to renouncing faith after 
one has believed. The Chapter goes even further than this by threat- 
ening to consider this an act of wrongdoing, something that is often 
expressed in the Quran as being synonymous with associating part- 
ners with God. And whoever repents not, then, those, they are the 
ones who are unjust. (49:11) Thus, the Chapter establishes the rules 
for refined manners in a noble community. 


No SUSPICION OR BACKBITING 

This sign (49:12) establishes yet another fence in this noble so- 
ciety, protecting the integrity and freedom of individuals, while at 
the same time teaching people how to cleanse their feelings and con- 
sciences. Thus the Quran purges a Muslim's inner conscience so that 
it is not contaminated with evil suspicion and consequently incurs 
sin. It leaves it clean, free of doubt, entertaining only friendly and 
affectionate thoughts towards one s brethren. In this way it steers so- 
ciety away from suspicion so that the community enjoys reassurance 
and is not marred by worry and apprehension. Life in a community 
where ill thoughts have no place is both serene and comfortable. 

The Quranic message does not, however, stop at this point in 
educating peoples hearts and souls. The sign we are looking at es- 
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tablishes a principle that applies to peoples dealings with each other. 
It protects the rights of those who live in its pure society so that they 
are not punished or tried on the basis of suspicion. Indeed, suspicion 
does not even form a proper basis for interrogating people or inves- 
tigating their affairs. 

This sign shows us the limit to which the Quranic message goes 
in protecting peoples freedom, integrity, rights and status. How does 
this compare with what even the best democratic countries boast of 
with regard to protecting human rights? This standard, which the 
Quran sets for believers, is far superior indeed. Moreover, the 
Quranic message achieves this in real life, after it establishes it in 
people's hearts and consciences. 

The sign moves on to lay down another principle that provides 
social guarantees: Avoid suspicion much. Truly, some suspicion is a 
sin. (49:12) Spying may be an action that follows immediately on 
entertaining suspicion. On the other hand, it may be an independent 
action that seeks to look at other peoples faults and errors. The Quran 
opposes spying because it is morally base. It aims to purge people's 
hearts from sinking into this vile pursuit in order to keep up its high 
moral standards. 

Next comes the order that forbids backbiting. This is given in 
such a way that it provides a graphic description of the disgusting 
nature of this action: And spy not nor backbite some by some other. 
Would one of you love to eat the flesh of his lifeless brother? (49:12) 
The order tells Muslims that they must not backbite. It then paints a 
scene that fills even the most insensitive of people with disgust. 
showing someone eating his dead brother's flesh. It immediately de 
clares that they have, of course, a very strong and natural aversio 
to such behavior. Therefore, they also have a strong aversion agains. 
backbiting. 

Following all these prohibitions against suspicion, spying and 
backbiting, the Chapter awakens believers’ God-conscious instinct, 
inviting anyone who has committed any of these unlawful acts to 
hasten and repent in the hope of God’s mercy: And be God-con- 
scious. Truly, God is Accepter of Repentance, Compassionate. 
(49:12) 

With such consistent treatment the Muslim community was 
purged and attained its high standard. It became like a dream that 


came true, a model to be followed and relished. 


THE BROTHERHOOD OF HUMANITY 
Having addressed the believers in such a way as to elevate them 


to a superior level of refined manners and morality, the Chapter then 
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addresses all humanity, of all races, colors and communities, remind- 
ing them that they all share one origin. One standard applies to them 
all: it is the same one that elevates the Muslim community to its su- 
perior level of unparalleled purity. (49:13) All of you people, who 
present such different races and colors, communities and tribes, come 
from one origin. Therefore, you should not divide into groups or fall 
out with each other and so waste your energy. 

Humanity! You are being called by the One who created you out 

of a male and a female to inform you of the purpose of making you 
into nations and tribes. It is not so that you stir up conflict and enmity. 
It is rather for the purpose of getting to know one another and living 
peacefully together. Differences of language, color, temperament, 
manners, talents and abilities do not lead to conflict and strife. In 
fact, they make for cooperation so that all tasks are fulfilled and all 
needs met. Color, race, language, homeland and similar factors are 
of no importance in God's sight. There is only one criterion to deter- 
mine peoples worth: Truly, the most generous of you with God is the 
most devout. (49:13) Noble indeed is the one who is noble in God's 
sight. He gives you your value on the basis of His perfect knowledge 
and His awareness of values and measures: Truly, God is Knowing, 
Aware, (49:13) Thus all dividing factors and values are discounted 
leaving only one measure and one value by which all humanity are 
tested. 


THE MEANING OF TRUE FAITH 

As the Chapter draws to its end, it fittingly explains the truth of 
faith in reply to those Bedouins who claimed to be believers when 
they did not even understand the nature of faith. This also serves as 
a reply to those who tried to press their acceptance of the Quranic 
message as a favor they thought they did for the Prophet. In essence, 
they do not appreciate that it is only through God s favor that people 
believe. 

The Bedouin say: (49:14-49:18) 

The first of these signs is said to have been revealed in relation 
to the Bedouins of the Asad tribe who, as soon as they accepted the 
Quranic message, boasted saying, ‘We have attained to faith.’ They 
even counted this as a favor they performed for the Prophet. They 
said to him: Messenger of God! We have become Muslims. Other 
Arabs have fought you, but we have not. God wanted to show them 
the truth of what was in their hearts when they said this, stating that 
they only embraced the Quranic message in submission while the 
truth of faith had not touched their hearts or souls. Say to them: You 
believe not. But say: We submitted to God, for belief enters not yet 
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into your hearts. (49:14) Nevertheless, God's grace has dictated that 
they will be rewarded for every good action they do, letting nothing 
go to waste. Even the outward manifestation of the Quranic message, 
which has not yet penetrated into people's hearts to become genuine 
faith, is sufficient to make their good deeds count and be recorded. 
Thus, their deeds are not wasted like those of the ungrateful. No part 
of their reward is wasted as long as they continue to obey: But if you 
obey God and His Messenger, He will not withhold your actions at 
all. (49:14) This is because God is quick to grant forgiveness and 
bestow His mercy. He accepts from His servant the first step and re- 
wards him for submission and obedience while waiting until faith 
settles in his heart: Truly, God is Forgiving, Compassionate. (49:14) 

God then explains to them the nature of genuine belief: The ones 
who believe are not but those who believed in God and His Messen- 
ger. Again, they were not in doubt and they struggled with their 
wealth and themselves in the way of God. (49:15) 

Those, they are the ones who are sincere. (49:15) They are true 
in their faith, and true to their claims that they are believers. Unless 
those feelings in a believers heart are a reality, bringing tangible ef- 
fects into practical life, faith remains theoretical. 

We need to reflect a little on the precautionary note in this sign: 
The ones who believe are not but those who believed in God and His 
Messenger. Again, they were not in doubt. (49:15) This point about 
never entertaining doubt is not a merely additional clause. It points 
to a real experience and provides treatment for a condition that may 
arise even after one has truly believed. The way this is phrased is sig: 
nificant, and never then entertained any doubt. The need to entertai 
no doubt and the need for the steadfast pursuit of the right way point 
to what a believing soul may experience under severe pressure and 
testing hardship. Doubt or hesitation may creep in. A believer may 
have to deal with severely testing times and calamities that shake the 
very foundation of his world. Therefore, the one who remains stead- 
fast, entertaining no doubt and pursuing the right way in all situations 
is the one who deserves high rank with God. 

Putting the fact in this way alerts believers’ hearts to the slips 
and risks in their way. This enables them to take precautions, prepare 
themselves to withstand any hardship that comes their way, and 
maintain their course even in the face of the most adverse circum- 
stances. 

The Chapter continues its address to the Bedouins, telling them 
that God knows what is in their hearts. Furthermore, He can tell them 
what they harbour in their minds, without waiting for them to tell 
Him: Say: Would you teach God about your way of life while God 
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knows whatever is in the heavens and whatever is in and on the 
earth? And God is Knowing of everything. (49:16) 

God knows whatever is in the heavens and whatever is in and 
on the earth (49:16) His is a perfect knowledge that comprehends 
the very nature of everything in the heavens and the earth. His knowl- 
edge is not based on appearances and effects, but on a perfect knowl- 
edge of the nature of things that is independent of time and free of 
any limitation. Moreover, And God is Knowing of everything. (49:16) 
This encompasses the entire universe and everything in it. 


Gop's REAL FAVOR 

Having explained the true nature of faith, the Chapter then ad- 
dresses the Prophet, referring to those Bedouins and how they as- 
serted that they had done the Prophet a favors by accepting the 
Quranic message. This very action is clear evidence that the nature 
of faith had not yet penetrated their hearts. They had not yet experi- 
enced the beauty of faith: They show grace to you that they submit- 
ted to God. Say: Show you submission to God as grace to me? Nay! 
God shows grace to you in that He guided you to belief if you, truly, 
had been ones who are sincere. (49:17) 

That God should select certain individuals from among His ser- 
vants and grant them all this represents His immeasurable bounty 
and grace. Indeed, all other types of grace and bounty, including that 
which brings people into existence and gives them life, seem to dwin- 
dle by comparison to what faith represents. Later in the Chapter we 
will look in detail at God’s words: God shows grace to you in that 
He guided you to belief if you, truly, had been ones who are sincere. 
(49:17) 


God certainly tells the truth as He says: They show grace to you 
that they submitted to God. Say: Show you submission to God as 
grace to me? Nay! God shows grace to you in that He guided you to 
belief if you, truly, had been ones who are sincere. (49:17) Indeed 
faith is the supreme favor that can only be granted by God the Boun- 
teous to whomever He knows to be deserving of it. 

Truly, God knows the unseen of the heavens and the earth. And 
God is Seeing of what you do. (49:18) The One who knows all that 
is hidden in the heavens and the earth also knows what is hidden in 
people s innermost souls. He knows people's feelings and sees what 
they do. He does not derive His knowledge from the words they say, 
but from the feelings they harbour in their hearts and the actions that 
confirm their feelings. 
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STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 

Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 

DEVELOPING QURANIC CRITICAL THINKING SKILLS 
LEARN WHAT TERMS MEAN 

Outline: An outline answer is organized description. You should give 
main points and essential supplementary materials, omitting minor details, 
and present the information in a systematic arrangement or classification. 

Prove: A question which requires proof is one which demands confirma- 
tion or verification. In such discussions you should establish something with 
certainty by evaluating and citing experiential evidence or by logical reason- 
ing. 

Relate: In a question which asks you to show the relationship or to relate, 
your answer should emphasize connections and associations in descriptive 
form. 

Review: A review specifies a critical examination. You should analyze 
and comment briefly in organized sequence upon the major points of the prob- 
lem. 

State: In questions which direct you to specify, give, state, or present, 
you are called upon to express the high points in brief, clear narrative form. 

Summarize: When you are asked to summarize or present a summariza 
tion, you should give in condensed form the main points or facts. All details 
illustrations and elaboration are to be omitted. 

Trace: When a question asks you to trace a course of events, you are to 
give a description of progress, historical sequence, or development from the 
point of origin. Such narratives may call for probing or for deduction. 


Say: Remember what you thought about ego-centric people before we 

Studied them? 

Which of our original beliefs were false or misleading? 

Why did we think that way? 

Where did we get these ideas? 

How do people come to think they know what other people are like before 
they know anything about them? 

What false beliefs might other people have about us? Why? 


Questions to Generate Various Emotions: 
Thoughts when feeling anger: This is dangerous. [ may be harmed. 
Thoughts when feeling indifference: This is not right, not fair. 
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Thoughts when feeling relief: This does not matter, no one can do anything 
about this. 
Thoughts when feeling positive: Things are better now. This won’t bother me 
anymore. 


Questions to Evoke Personal or Social Change 

Why was she willing to do this? Was she scared? 

What else did she feel that helped her ignore her fears? 

Why? How did she look at things that helped her endure and stick with it? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


I was able to evaluate my ideas based on what I had learned in this 
lesson. 
I was able to then describe why | had these ideas. 


After study, you should evaluate your ideas in light of what you have 
learned, and why you had these ideas. 
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APPENDIX: CORRELATION BETWEEN THE PRESENT ORDER OF 
CHAPTERS IN THE QURAN AND THEIR CHRONOLOGICAL ORDER 


1=96 42 = 25 83 = 84 
2 = 68 43 = 35 84 = 30 
3=73 44 = 19 85 =29 
4=74 45 = 20 86 = 83 
5= 46 = 56 87=2 
6= 111 47 =26 88=8 
7=81 48 =27 89 =3 
8 = 87 49 = 28 90 = 33 
9=92 50=17 91 =60 
10 = 89 51= 10 92=4 
11=93 52= 11 93 =99 
12 = 94 53 = 12 94=57 
13 = 103 54= 15 95 =47 
14 = 100 55 =6 96 = 13 
15 = 108 56 = 37 97 =55 
16 = 102 57=31 98 = 76 
17 = 107 57 = 34 99 = 65 
18 = 109 59 = 39 100 = 78 
19 = 105 60 = 40 101 = 59 
20 -= 113 61=41] 102 = 24 
21-= 114 62 = 42 103 = 22 
22 = 112 63 = 43 104 = 63 
23 = 53 64 = 44 105 = 58 
24 = 80 65 = 45 106 = 49 
25 =97 66 = 46 107 = 66 
26=91 67=51 108 = 64 
27 = 85 68 = 88 109 = 61 
28 =95 69= 18 110 = 62 
29 = 106 70 = 16 111 = 48 
30 = 101 71=71] 112 =5 
31=75 72= 14 113=9 
32 = 104 73 = 21 114= 110 
33 = 77 74-= 23 

34 = 50 75 = 32 

35 = 90 76 = 52 

36 = 86 TLE 6? 

37 = 54 78 = 69 

38 = 38 79 = 70 

39=7 80 = 78 

40 = 72 81 = 79 


41=36 82 = 82 
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